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   Angelus


  Angelus, 10 February 2013 - Benedict XVI


  BENEDICT XVI


  ANGELUS


  Saint Peter's Square

  Sunday, 10 February 2013


  Dear Brothers and Sisters,


  In today’s liturgy, the Gospel according to Luke presents the story of the call of the first disciples, with an original version that differs from that of the other two Synoptic Gospels, Matthew and Mark (cf. Mt 4: 18-22; Mk 1:16-20) . The call, in fact, was preceded by the teaching of Jesus to the crowd and a miraculous catch of fish, carried out by the will of the Lord (Lk 5:1-6). In fact, while the crowd rushes to the shore of Lake Gennesaret to hear Jesus, he sees Simon discouraged because he has caught nothing all night. First Jesus asks to get into Simon’s boat in order to preach to the people standing a short distance from the shore; then, having finished preaching, he commands Simon to go out into the deep with his friends and cast their nets (cf. v. 5). Simon obeys, and they catch an incredible amount of fish. In this way, the evangelist shows how the first disciples followed Jesus, trusting him, relying on his Word, all the while accompanied by miraculous signs. We note that, before this sign, Simon addresses Jesus, calling him “Master” (v. 5), while afterwards he addresses him as “Lord” (v. 7). This is the pedagogy of God’s call, which does not consider the quality of those who are chosen so much as their faith, like that of Simon that says: “At your word, I will let down the nets” (v. 5).


  The image of the fish refers to the Church’s mission. St Augustine says in this regard, “Twice the disciples went out to fish at the Lord’s command: once before the Passion and the other time after the Resurrection. In the two scenes of fishing, the entire Church is depicted: the Church as it is now and as it will be after the resurrection of the dead. Now it gathers together a multitude, impossible to number, comprising the good and the bad; after the resurrection, it will include only the good” (Homily 248.1). The experience of Peter, certainly unique, is nonetheless representative of the call of every apostle of the Gospel, who must never be discouraged in proclaiming Christ to all men, even to the ends of the world. However, today’s text is a reflection on the vocation to the priesthood and the consecrated life. It is the work of God. The human person is not the author of his own vocation but responds to the divine call. Human weakness should not be afraid if God calls. It is necessary to have confidence in his strength, which acts in our poverty; we must rely more and more on the power of his mercy, which transforms and renews.


  Dear brothers and sisters, may this Word of God revive in us and in our Christian communities courage, confidence and enthusiasm in proclaiming and witnessing to the Gospel. Do not let failures and difficulties lead to discouragement: it is our task to cast our nets in faith — the Lord will do the rest. We must trust, too, in the intercession of the Virgin Mary, the Queen of Apostles. Well aware of her own smallness, she answered the Lord’s call with total confidence: “Here I am”. With her maternal help, let us renew our willingness to follow Jesus, Master and Lord.


  



  After the Angelus:


  Today, the various peoples of the Far East celebrate the Lunar New Year. Peace, harmony, and gratitude to Heaven are the universal values that are celebrated on this happy occasion and are desired by all to build their own family, society and nation. I hope that that those Peoples will be able to fulfill their aspirations for a happy and prosperous life. I send a special greeting to the Catholics of those countries, that in this Year of Faith they will be guided by the wisdom of Christ.


  Tomorrow, the liturgical memorial of Our Lady of Lourdes, is also the World Day of the Sick. The solemn celebration will take place at the Marian Shrine of Altötting in Bavaria. With prayer and affection I shall be close to all the sick and I join in spirit all those who gather in the Shrine, which is particularly dear to me.


  I am pleased to greet all the visitors present at today’s Angelus, especially the young people of Saint Patrick’s Evangelisation School, London. In today’s Gospel, the crowds press round Jesus, “listening to the word of God”. May we too listen attentively to Jesus’ words, as he calls us, like Simon Peter, to go out fearlessly and draw others to Christ. God bless you and your loved ones!


  I wish you all a good Sunday, a good week. Happy Sunday. Thank you!
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  General Audiences 


  General Audience of Pope Benedict XVI, 6 February 2013


  BENEDICT XVI


  GENERAL AUDIENCE


  Paul VI Audience Hall

  Wednesday, 6 February 2013


  Dear Brothers and Sisters,


  The Creed which begins by describing God as “the Father Almighty”, the topic of our meditation last week, then adds that he is “Maker of heaven and earth”, and thus takes up the affirmation with which the Bible begins. Indeed the first verse of Sacred Scripture reads: “In the beginning God created the heavens and the earth” (Gen 1:1). God is the origin of all things and his omnipotence as a loving Father unfolds in the beauty of the creation.


  In creation, God manifested himself as Father, since he is the origin of life, and in creating he shows his omnipotence. And Sacred Scripture uses very evocative images of it. (cf. Is 40:12; 45:18; 48:13; Ps 104:2.5; 135:7; Prov 8:27-29; Job 38-39). As a good and powerful Father he takes care of what he has created with unfailing love and faithfulness, as the Psalms say over and over again (cf. Ps 57:11; 108:5; 36:6). So it is that creation becomes a place in which to know and recognize the Lord’s omnipotence and goodness, as well as an appeal to our faith as believers that we proclaim God as Creator.


  “By faith”, the author of the Letter to the Hebrews wrote, “we understand that the world was created by the word of God, so that what is seen was made out of things which do not appear” (11:3). Faith thus implies the ability to recognize the invisible, by identifying its traces in the visible world. Believers can read the great book of nature and understand its language (cf Ps 19:2-5); but the word of revelation that awakens faith is necessary if man is to become fully aware of the reality of God as Creator and Father. The Book of Sacred Scripture says that human intelligence can find the clue to understanding the world in the light of faith.


  With the solemn presentation of the divine work of creation that unfolded over seven days, the first chapter of Genesis in particular occupies a special place. God brought the creation to completion in six days and on the seventh, the sabbath, he did not do anything, but rested: a day of freedom for all, a day of communion with God. Thus, with this image the Book of Genesis tells us that God’s first thought was to find a love that would correspond to his love.


  Then his second thought was to create a material world in which to place this love, these creatures who respond to him in freedom. This structure therefore results in the text being marked by certain meaningful repetitions. For example, the sentence “God saw that it was good”, is repeated six times (vv. 4, 10, 12, 18, 21, 25) and to conclude, the seventh time, after the creation of man: “God saw everything that he had made, and behold, it was very good” (v. 31). Everything that God creates is beautiful and good, steeped in wisdom and love; God’s creative action brings order, instils harmony and bestows beauty.


  In the narrative of Genesis, therefore, it becomes clear that the Lord created with his word: ten times we read in the text the phrase: “God said” (vv. 3, 6, 9, 11, 14, 20, 24, 26, 28, 29). It is the Word, the Logos of God who is at the origin of the reality of the world, and saying: “God said”, it was so, emphasizes the effective power of the divine Word. This is what the Psalmist sings: “by the word of the Lord the heavens were made, and all their host by the breath of his mouth… for he spoke, and it came to be, he commanded and it stood forth” (33[32]:6, 9). Life springs forth, the world exists, because all things obey the divine Word.


  However our question today is: in the age of science and technology does speaking of creation still make sense? How should we understand the narratives in Genesis? The Bible does not intend to be a natural science manual; rather, it wishes to make the authentic and profound truth of things understood. The fundamental truth that the accounts of Genesis reveal to us is that the world is not a collection of forces that clash with each other; it has its origin and its permanence in the Logos, in God’s eternal Reason which continues to sustain the universe.


  A plan of the world exists which is conceived by this Reason, by the Creator Spirit. To believe that this is the foundation of all things illuminates every aspect of existence and gives us the courage to face the adventure of life with trust and hope. Therefore, Scripture tells us that the origin of being, of the world, our own origin is not in the irrational or in need, but rather in reason and love and freedom. Consequently, there is this alternative: either the priority of the irrational, of necessity, or the priority of reason, of freedom, of love. We believe in the latter hypothesis.


  However, I would also like to say a word about the summit of all creation: man and woman, the human being, the only being “able to know and love his creator” (Pastoral Constitution on the Church in the Modern World, Gaudium et Spes, n. 12). Looking up at the heavens the Psalmist wondered: “when I look at your heavens, the work of your fingers, the moon and the stars which you have established; what is man that you are mindful of him, and the son of man that you care for him?” (Ps 8:3-4).


  The human being, lovingly created by God, is indeed tiny in comparison with the immensity of the universe. At times, as we look with fascination at the enormous expanses of the firmament, we too perceive our limitations. Human beings are inhabited by this paradox: our smallness and our transcience exist side by side with the greatness of what God’s eternal love wanted for us.


  The accounts of the Creation in the Book of Genesis also usher us in to this mysterious environment, helping us to become acquainted with God’s plan for man. They affirm, first of all, that God formed man of dust from the ground (cf. Gen 2:7). This means that we are not God, we did not make ourselves, we are earth; yet it also means that we come from the good earth through the work of the good Creator.


  In addition there is another fundamental reality: all human beings are dust, over and above the distinctions made by culture and by history, over and above every social difference; we are one humanity modelled with God’s one earth.


  Then there is a second element: the human being came into existence because God breathed the breath of life into the body he had formed from earth (cf. Gen 2:7). The human being is made in God’s image and likeness (cf. Gen 1:26-27). For this reason we all bear within us the life-giving breath of God and every human life — the Bible tells us — is under God’s special protection. This is the most profound reason for the inviolability of human dignity against every attempt to evaluate the person according to utilitarian and power-based criteria. To be in the image and likeness of God indicates that man is not closed in himself but has in God an essential reference point.


  In the first Chapters of the Book of Genesis we find two important images: the garden, with the tree of the knowledge of good and evil, and the serpent (cf. 2:15-17; 3:1-5). The garden tells us that the reality in which God has placed the human being is not a wild forest but a place that protects, nurtures and sustains; and human beings must not consider the world as a property to be looted and exploited but as a gift of the Creator, a sign of his saving will, a gift to be cultivated and safeguarded, to increase and to develop with respect and in harmony, following its rhythms and logic in accordance with God’s plan (cf. Gen 2:8-15).


  Then the serpent is a symbol that comes from the Oriental fertility cults that fascinated Israel and were a constant temptation to abandon the mysterious covenant with God. In this light Sacred Scripture presents the temptation of Adam and Eve as the core of temptation and sin. What, in fact, did the serpent say? He did not deny God but insinuated a subtle question: “Did God say, ‘you shall not eat of any tree of the garden’?” (Gen 3:1). This is how the serpent awoke in them the suspicion that the covenant with God was nothing but a chain that bound them, that deprived them of freedom and of the most beautiful and precious things of life. Their temptation became the temptation to build by themselves the world in which to live, to refuse to accept the limitations of being creatures, the limitations of good and evil, of morality; they saw their dependence on the love of God the Creator as a burden of which to free themselves. This is always the essence of temptation. But when the relationship with God is falsified, with a lie, putting ourselves in his place, all other relationships are altered. The other then becomes a rival, a threat. Straight after succumbing to the temptation, Adam turned on Eve (cf. Gen 3:12); the two conceal themselves from the sight of that God with whom they had been conversing as friends (cf. 3:8-10); the world is no longer the garden in which to live in harmony, but a place to exploit, riddled with hidden snares (cf 3:14-19); envy and hatred for others entered man’s heart. An example of this is Cain who kills his own brother Abel (cf. 4:3-9).


  Actually, in opposing their Creator people go against themselves, deny their origin and consequently their truth; and evil, with its painful chain of sorrow and death, enters the world. Moreover, all that God had created was good, indeed, very good, but after man had opted freely for falsehood rather than truth, evil entered the world.


  I would like to highlight a final teaching in the accounts of the Creation; sin begets sin and all the sins of history are interconnected. This aspect impels us to speak of what is called “original sin”. What is the meaning of this reality that is not easy to understand? I would just like to suggest a few points. First of all we must consider that no human being is closed in on himself, no one can live solely for himself and by himself; we receive life from the other and not only at the moment of our birth but every day. Being human is a relationship: I am myself only in the “you” and through the “you”, in the relationship of love with the “you” of God and the “you” of others. Well, sin is the distortion or destruction of the relationship with God, this is its essence: it ruins the relationship with God, the fundamental relationship, by putting ourselves in God’s place.


  The Catechism of the Catholic Church states that with the first sin man “chose himself over and against God, against the requirements of his creaturely status and therefore against his own good” (n. 398). Once the fundamental relationship is spoilt, the other relational poles are also jeopardized or destroyed: sin ruins relationships, thus it ruins everything, because we are relational. Now, if the relationship structure is disordered from the outset, every human being comes into a world marked by this relational distortion, comes into a world disturbed by sin, by which he or she is marked personally; the initial sin tarnishes and wounds human nature (cf. Catechism of the Catholic Church, 404-406). And by himself, on his own, man is unable to extricate himself from this situation, on his own he cannot redeem himself; only the Creator himself can right relationships. Only if he from who we distanced ourselves comes to us and lovingly holds out his hand can proper relationships be restored. This happens through Jesus Christ, who goes in exactly the opposite direction to Adam, as is described by the hymn in the second chapter of St Paul’s Letter to the Philippians (2:5-11): whereas Adam did not acknowledge his creatural being and wanted to put himself in God’s place, Jesus, the Son of God, was in a perfect filial relationship with the Father, he emptied himself and became the servant, he took the path of love, humbling himself even to death on a cross, to set right our relations with God. The Cross of Christ thus became the new tree of life.


  Dear brothers and sisters, living out faith means recognizing God’s greatness and accepting our smallness, our condition as creatures, letting the Lord fill us with his love and thus develop our true greatness. Evil, with its load of sorrows and sufferings, is a mystery illuminated by the light of faith which gives us the certainty that we can be freed from it: the certainty that it is good to be a human being.


  



  To special groups:


  I offer a warm welcome to all the English-speaking visitors present at today’s Audience, including those from England, Ireland and the United States. May your visit to the tombs of the Apostles Peter and Paul inspire you never to place anything before the love of Christ. Upon all of you, I invoke God’s blessings of joy and peace.


  Lastly, an affectionate thought for the young people, the sick and the newlyweds. May today’s Memorial of the St Paul Miki and his Companion Martyrs of Japan encourage you, dear young people, and in particular you students of the Franciscan “Faà di Bruno” Institute in Turin, on the 150th anniversary of its foundation, and those of the Regnum Christi School in Rome, to spend your energy for the cause of the Gospel; may it help you, dear sick people, to accept your cross in spiritual union with the Heart of Christ; and may it encourage you, dear newlyweds, always to have trust in Providence, also in the difficult moments of your conjugal life.
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  Homilies 


  Ash Wednesday, 13 February 2013 - Homily of Benedict XVI


   HOLY MASS, BLESSING AND IMPOSITION OF THE ASHES


  HOMILY OF HIS HOLINESS BENEDICT XVI


  Vatican Basilica

  Ash Wednesday, 13 February 2013  


  



  Venerable Brethren,

  Dear Brothers and Sisters,


  



  Today, Ash Wednesday, we begin a new Lenten journey, a journey that lasts forty days and leads us towards the joy of Easter, the victory of life over death. Following the ancient Roman tradition of the Lenten stations, we are gathered today for the celebration of the Eucharist. Traditionally the first station is held in the Basilica of Santa Sabina on the Aventine Hill. Circumstances have suggested that we gather in the Vatican Basilica. This evening we meet in great numbers around the tomb of the Apostle Peter, also to beg his intercession for the Church’s path forward at this particular moment, renewing our faith in the Chief Pastor, Christ the Lord. For me it is a fitting occasion to thank everyone, especially the faithful of the Diocese of Rome, as I prepare to conclude my Petrine ministry, and to ask for a special remembrance in your prayers.


  



  The readings just proclaimed offer us several points of reflection which during this Lent, with God’s grace, we are called to translate into concrete ways of thinking and acting. First, the Church repeats to us the powerful appeal which the prophet Joel addressed to the people of Israel: "Even now, says the Lord, return to me with all your heart, with fasting, with weeping and with mourning" (2:12). The expression "with all your heart" is important: it means from the core of our thoughts and feelings, from the wellspring of our free decisions, choices and actions, in an act of complete and radical freedom. But is such a return to God possible? Yes, because there is a power which does not reside in our own hearts, but springs from God’s own heart. It is the power of his mercy. The prophet goes on to say: "Return to the Lord, your God, for he is gracious and merciful, slow to anger and abounding in steadfast love, and relents from punishing" (v. 13). To return to the Lord is possible as a "grace", for it is God’s own work and the fruit of our faith in his mercy. This return to God becomes a concrete reality in our lives only when the Lord’s grace penetrates and deeply shakes us, enabling us to "rend our hearts". Again, the prophet has God proclaim these words: "Rend your hearts and not your clothing" (v. 13). In our own day, lots of people are ready to "rend their clothing" in the face of scandals and acts of injustice – the fault naturally of others – but few seem prepared to do something about their own "hearts", their own consciences and their own intentions, allowing the Lord to transform, renew and convert them.


  



  The words, "Return to me with all your heart", are an appeal directed not only to individuals, but to the whole community. Again, in the first reading we heard the words: "Blow the trumpet in Zion; sanctify a fast; call a solemn assembly; gather the people. Sanctify the congregation; assemble the aged; gather the children, even infants at the breast. Let the bridegroom leave his room, and the bride her canopy" (vv. 15-16). The dimension of community is an essential part of Christian faith and life. Christ came "to gather into one the dispersed children of God" (cf. Jn 11:52). The "we" of the Church is a community in which Jesus draws us together to himself (cf. Jn 12:32): faith is necessarily ecclesial. It is important to keep this in mind and to experience it throughout this Lenten season: everyone should realize that we do not take up the path of repentance alone, but together with our many brothers and sisters in the Church.


  



  Finally, the prophet considers the prayer of the priests, who turn to God with tears, saying: "Do not make your heritage a mockery, a byword among the nations. Why should it be said among the peoples, ‘Where is their God?’" (v. 17). This prayer makes us think of the importance of the witness of Christian faith and life given by each of us and our communities for showing the face of the Church, and how that face is sometimes disfigured. I think in particular of sins against the unity of the Church, and divisions within the body of the Church. To experience Lent in a more intense and manifest ecclesial communion, overcoming individualism and rivalry, is a humble and valuable sign for those who are distant from the faith or indifferent.


  



  "See, now is the acceptable time; see, now is the day of salvation!" (2 Cor 6:2). These words of the Apostle Paul to the Christians of Corinth also echo in our hearts with an urgency which leaves no room for absence or inertia. The frequent repetition of the word "now" tells us that we cannot let this moment pass: it is given to us as a unique and unrepeatable opportunity. The Apostle fixes his gaze on on the "sharing" which Christ wanted to characterize his life, by taking upon himself all that is human, even our sin. Saint Paul’s words are forceful: God "made him to be sin" for our sake. Jesus, the innocent one, the holy one, "he who knew no sin" (2 Cor 5:21), took upon himself the burden of sin by sharing with humanity its wages of death, even death on a cross. The reconciliation offered us had a high price, that of the cross raised on Golgotha on which the Son of God made man hung. In this, God’s immersion in human suffering and the abyss of evil, is the root of our justification. To "return to God with all your heart" on this Lenten journey means embracing the cross, following Christ along the path which leads to Calvary, unto complete self-giving. It is a journey which teaches us each day to abandon our selfishness and self-absorption in order to make room for God, who opens and transforms our hearts. Saint Paul reminds us that the preaching of the cross resonates within us as a result of the preaching of the word, of which the Apostle himself is an ambassador; it is an appeal to make this Lenten journey a time when we listen more attentively and regularly to the word of God, the light for our path.


  



  In the page of Matthew’s Gospel, which is part of the Sermon on the Mount, Jesus mentions three basic practices found in the law of Moses: almsgiving, prayer and fasting; these are also traditional signposts along the journey of Lent, pointing out how to respond to the call to "return to God with all your heart". But Jesus makes it clear that is the quality and the truthfulness of our relationship with God which reveals the authenticity of any religious practice. Consequently, he denounces religious hypocrisy, ways of acting meant to impress others and to garner applause and approval. The true disciple serves not himself or the "public", but his Lord, simply and generously: "and your Father who sees in secret will reward you" (Mt 6:4,6,18). Our witness, then, will always be more effective the less we seek our own glory and the more we realize that the reward of the just is God himself: being one with him here below on the journey of faith, and, at life’s end, in the luminous peace of seeing him face to face for ever (cf. 1 Cor 13:12).


  



  Dear brothers and sisters, let us begin our Lenten journey with joyful confidence. May we feel deep within us the call to conversion, to "return to God with all our heart", accepting his grace which makes us new men and women, with that astonishing newness which is a share in the very life of Jesus. May none of us be deaf to this appeal, which also comes to us in the austere rite, at once so simple and so evocative, of the imposition of ashes, which we are about to celebrate. May the Blessed Virgin Mary, Mother of the Church and the model of all authentic disciples of the Lord, accompany us throughout this Lenten season. Amen!
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  Messages


  Message to the 36th Session of the Governing Council of the International Fund for Agricultural Development (IFAD), Benedict XVI (13 February 2013)


  MESSAGE OF HIS HOLINESS POPE BENEDICT XVI

  TO THE 36th SESSION OF THE GOVERNING COUNCIL OF THE INTERNATIONAL FUND FOR AGRICULTURAL DEVELOPMENT (IFAD)


   


  To Mr Kanayo F. Nwanze

  President of the International Fund for Agricultural Development (IFAD)


  I am pleased to extend a cordial greeting to you, Mr President, to the authorities, to the representatives of member States and to the participants in the 36th session of the Governing Council. This meeting is opening on the very day that the season of Lent begins, a time when, mindful of Christ’s teaching that "as you did it to one of the least of these my brethren, you did it to me" (Mt 25:40), the Catholic Church renews, among other things, her invitation to share goods with the less fortunate. In this sense, your Organization can always count on the support and encouragement of the Holy See.


  



  1. The activity of the Fund bears witness that cooperation – while it is tied to differing social and environmental contexts, and to respect for the proper laws of technology and the economy – is more effective when it is guided by the foundational ethical principles of human coexistence, that is to say, those essential values which, by their universal character, can animate all political, economic and institutional activities, including forms of multilateral cooperation. In this regard, I have in mind first of all the methodology followed by IFAD, which gives ongoing development priority over mere assistance, and places the group dimension alongside the purely individual dimension, to the point of setting up forms of interest-free grants and loans, often choosing, as the primary beneficiaries, the "poorest of the poor". This activity shows that approaches inspired by the principle of gratuitousness and by the culture of gift can "find their place within normal economic activity" (Caritas in Veritate, 36). And indeed, the approach taken by the Fund is to link the elimination of poverty not only to the fight against hunger and the guarantee of food security, but also to the creation of work opportunities and institutional decision-making structures. It is well known that when these elements are missing, the involvement of rural labourers in choices that affect them is restricted, hence reinforcing their sense of being limited in their capacity and their dignity.


  In this area there are two specific lines taken by the Organization that are to be commended. The first is the constant attention given to Africa, where, by supporting projects of "rural credit", IFAD aims to endow small farmers with modest but essential financial resources, and to empower them in the decision-making and administrative phase as well. The second line is the support given to indigenous communities, which have a particular care for preserving biodiversity, recognized as a precious good that the Creator has placed at the disposal of the entire human family. The safeguarding of these peoples’ identity needs to be given priority, and their indispensable role in handing down traditional know-how needs to be acknowledged.


  This particular search for solidarity and sharing of goods is also seen in the type of funding that IFAD assures in relation to the practical needs of beneficiary countries and in the interests of their agricultural economy, avoiding conditioning and unsustainable burdens. This approach recognizes the agricultural sector as a primary component of economic growth and social progress, and it restores agriculture and those who work on the land to their rightful place. In this regard, it seems important that the decision to establish partnerships with the Organizations of civil society brings out the idea of subsidiarity, which is very useful for identifying the needs of peoples and adequate ways of meeting them.


  



  2. The Catholic Church in her teaching and her activity has always upheld the centrality of the worker on the land, urging concrete political and economic action in areas that affect him. This stance, I am happy to observe, harmonizes with the Fund’s approach in underlining the role of farmers, as individuals and as small groups, thus actively involving them in the development of their communities and countries. This attention to the person, both individually and collectively, will be more effective if it is achieved through forms of association, both cooperatives and small family businesses with the wherewithal to produce an income that is sufficient to support a decent standard of living.


  In this regard, our thoughts turn to the next International Year that the United Nations has chosen to dedicate to the rural family, promoting a deep-rooted and sound notion of agricultural development and of the fight against poverty, based on this fundamental cell of society (cf. A/RES/66/222). IFAD knows from experience that the family is at the heart of the social order, and what serves to regulate family life, prior to the laws of a State or international norms, are the moral principles inscribed in the natural patrimony of values which are immediately identifiable in the rural world as well. These principles inspire the conduct of individuals, the relationship between spouses and between generations, and the sense of shared ownership. To ignore this reality, or to fail to recognize it, would be to undermine the foundations not only of the family, but of the entire rural community, with consequences whose gravity is easily foreseeable.


  In the present context, it is essential to provide farmers with solid formation, constant updating and technical assistance in their activity, as well as support for initiatives to build associations and cooperatives capable of proposing effective models of production. Fifty years ago, the Second Vatican Council indicated that "some peoples could greatly improve upon the conditions of their life if they would change over from antiquated methods of farming to the new technical methods, applying them with needed prudence according to their own circumstances. Their life would likewise be improved by the establishment of a better social order and by a fairer system for the distribution of land ownership" (Gaudium et Spes, 87). In this way, not only will we see an increase in production – the benefits of which risk not being noticed by the very poor, as often happens today – but an effective drive towards legitimate agrarian reforms so as to guarantee the cultivation of lands, when these are not properly utilized by the proprietors, who sometimes restrict the peasant’s access to the land. Moreover, international assistance could respond in more practical ways to the needs of the effective beneficiaries, so as to offer sure advantages to those who live in the rural world.


  At the present time, the resources so evidently needed for international cooperation remain very limited, and the more advanced countries try to justify the lowering of their contribution in terms of reduced availability. But, if one takes a longer view, interrupting the work of solidarity on account of the crisis may conceal a certain lack of openness to the needs of others.


  



  3. The Holy See has always regarded IFAD with esteem, and continues to do so, seeing it as an intergovernmental Institution capable of combining the principles of a just international order with effective solidarity. Only love, not a spirit of antagonism, can pinpoint more and more accurately the methods to be adopted for the effective support of the poor, rekindling in everyone a true sense of fraternity and active generosity. It is a matter of recognizing the equal dignity conferred by God the Creator on every human being.


  Hence, I express the hope that IFAD may continue to work with ever greater determination for rural development, and that it may carry forward the implementation of the above-mentioned expressions of solidarity. In this way it will be able to demonstrate not only technical knowledge and professionalism, but also a commitment to help make the world more humane, as this alone will make it possible to look to the future with renewed confidence and hope (cf. Spe Salvi, 35).


  Upon all of you who in your different ways share responsibility for directing and administering the International Fund for Agricultural Development, I invoke the Almighty’s gifts of wisdom to pursue the path of solidarity that you have begun, and courage to continue along it to the point where you leave poverty and hunger behind, advancing towards ever new horizons of justice and peace.


  



  From the Vatican, 13 February 2013


  BENEDICTUS PP XVI
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  Concert in honour of the Holy Father and of the President of the Italian Republic on the occasion of the 84th anniversary of the Lateran Treaty, Benedict XVI, 4 February 2013


  CONCERT OFFERED BY THE EMBASSY OF ITALY TO THE HOLY SEE

  IN HONOUR OF THE HOLY FATHER BENEDICT XVI

  AND OF H.E. Mr GIORGIO NAPOLITANO, PRESIDENT OF THE ITALIAN REPUBLIC,

  ON THE OCCASION OF THE 84th ANNIVERSARY OF THE LATERAN PACTS


  ADDRESS OF HIS HOLINESS BENEDICT XVI


  Paul VI Audience Hall

  Monday, 4 February 2013   


   


  Mr President of the Republic,

  Dear Cardinals,

  Honourable Ministers and Distinguished Authorities,

  Venerable Brothers,

  Ladies and Gentlemen,


  First of all, I greet Mr Giorgio Napolitano, President of the Italian Republic, and thank him for the fervent words of goodwill he has addressed to me; over the past seven years — as he recalled — we have met several times and exchanged experiences and reflections. I greet his kind wife and the Italian authorities, as well as the Ambassadors and the many important figures present. I extend my heartfelt thanks to this evening’s sponsors and organizers, in particular to the Flying Angels Foundation, which is involved in the field of solidarity.


  The Orchestra of the Maggio Musicale Fiorentino and Zubin Mehta, the conductor, need no introduction. They both have an important place in the international music scene, which tonight they have demonstrated by giving us a deeply uplifting spiritual moment with their remarkable performance of the Overture from Verdi’s opera and of Beethoven’s Third.


  Giuseppe Verdi’s The Force of Destiny is a tribute due to the great Italian musician in the year when we are celebrating the 200th anniversary of his birth. What is striking in his works is his grasp of life’s situations and his expression of them in music in such an immediate, decisive and essential way — especially the drama of the human soul — as is rarely found on the musical scene.


  A tragic fate always befalls Verdi's characters and the protagonists of The Force of Destiny are no exception. This was made clear to us from the very first bars of the Overture which we have just heard. However, in addressing the theme of destiny, Verdi finds himself directly facing the subject of religion, having to reckon with God, with faith and with the Church. Here, once again, emerges this musician’s spirit, his restlessness, his religious searching.


  In The Force of Destiny, the heartfelt prayer of “The Virgin of the Angels” is not only one of the most famous arias but in it we also find two stories of conversion and of coming close to God: the story of Leonora, who dramatically acknowledges her faults and decides to withdraw to life as a hermit; and the story of Don Alvaro, who struggles between the world and a life in solitude with God. It is interesting to note that the endings vary in the two versions of this work: the 1862 version for St Petersburg and the 1869 version for La Scala in Milan. In the first version, Don Alvaro’s life ends in suicide, after rejecting the religious habit and invoking hell; in the second version, however, he accepts the words of the Father Guardian, who tells him to trust in God’s forgiveness, and the opera ends with the words “she [Leonora] has gone to God”.


  The drama of human existence, depicted here, is marked by a tragic destiny and by the yearning for God, for his mercy and his love, which offer illumination, meaning and hope, even in darkness. Faith offers us this prospect which is not an illusion but real; as St Paul says, “neither death, nor life, nor angels, nor principalities, nor things present, nor things to come, nor height, nor depth, nor anything else in all creation, will be able to separate us from the love of God in Christ Jesus our Lord” (Rom 8:38-39).


  This is the strength of Christians which comes from the death and Resurrection of Christ, from the supreme act of a God who entered human history not only with words, but by becoming incarnate.


  I would also like to say a word on Beethoven’s Third Symphony, a complex work that marks a clear departure from the classical symphonic music of Haydn and Mozart. As is well known, it was dedicated to Napoleon, but the great German composer changed his mind when Bonaparte proclaimed himself emperor, replacing the title with: “composed to celebrate the memory of a great man”. Beethoven expressed in music the ideal of the hero — bringing freedom and equality — who must choose to resign or to fight, death or life, surrender or victory. The Symphony describes this state of mind rich in colour and themes hitherto unknown.


  I shall not begin to interpret its four movements but will mention only the second, the famous Funeral March, a soulful meditation on death. It begins with a beginning section marked by dramatic and desolate tones, but in the central part which contains a serene interlude played by the oboe, and then the double fugue and trumpet blasts: the thought of death invites reflection on the afterlife, on the infinite. In those years Beethoven wrote in his Heiligenstadt testament of October 1802: “God looks into my heart, he searches it and knows that love for men and feelings of benevolence have their abode there”. May the search for meaning that is part of humanity’s journey open us to firm hope for the future.


  Thank you, Mr President, for your attendance. My thanks to the Director and to the Professors of the Maggio Musicale Fiorentino Orchestra. My thanks also to the sponsors and organizers and to you all! Good evening!
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  To participants in the General Assembly of the Priestly Fraternity of St Charles Borromeo - Benedict XVI, 6 February 2013


  ADDRESS OF HIS HOLINESS BENEDICT XVI

  TO PARTICIPANTS IN THE GENERAL ASSEMBLY

  OF THE PRIESTLY FRATERNITY OF ST CHARLES BORROMEO


  Small Hall next to Paul VI Audience Hall

  Wednesday, 6 February 2013


   


  Your Excellencies,

  Dear Brothers,


  It gives me great joy to be with you. I remember well my visits to Palazzo Borromeo, next door to St Mary Major, where I personally met Fr Giussani. I became acquainted with his faith, his joy, his strength, the wealth of his ideas and the creativity of his faith. So it was that a true friendship developed; thus, through him, I also came to know the community of Communion and Liberation better.


  And I am glad that his successor is with us and that he is continuing this great work and inspires so many, so many lay men and women, priests and laity, to collaborate in the dissemination of the Gospel, in the development of the Kingdom of God. And it was here that I also met Massimo Camisasca. We talked about various things, I got to know his creativity in art, his ability to see and interpret the signs of the times, his great gift as an educator and as a priest.


  I once also had the honour of ordaining several priests at Porto Santa Rufina. It was beautiful to see that a new priestly Fraternity is developing here in the spirit of St Charles Borromeo, who always remains the great model of a Pastor, truly stimulated by the love of Christ. The Fraternity seeks out little ones, loves them, thereby creating faith and making the Church grow.


  Your Fraternity is now large, and this is a sign that there are vocations in it. However, there is also a need for our openness in order to find, accompany, guide and help the development of these vocations. For this I thank Fr Camisasca who has served as a great educator. And today education is always fundamental to growth in the truth, to our growth as children of God and brothers and sisters of Jesus Christ.


  Thanks be to God I have been acquainted for some time now with your new Superior General who also has a certain familiarity with my theology. I am therefore glad that I can be with you both spiritually and intellectually and that we can make each other’s work fruitful.


  May the Lord bless you. Thanks be to the Lord for this gift of your Fraternity: may it never cease to grow and to deepen its love for Christ, to deepen the love of human beings for Christ. The Lord be with you!


  I impart my blessing to you, certain that you will pray for me, that you will accompany me with your prayers.


  I thank you all!
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  Message to the participants in the Plenary Assembly of the Pontifical Council for Culture - Benedict XVI, 7 February 2013


  ADDRESS OF HIS HOLINESS BENEDICT XVI

  TO THE PARTICIPANTS IN THE PLENARY ASSEMBLY

  OF THE PONTIFICAL COUNCIL FOR CULTURE


  Clementine Hall

  Thursday, 7 February 2013


  



  Dear Friends,


  I am truly pleased to meet you at the beginning of the work of the Plenary Assembly of the Pontifical Council for Culture in which you will be endeavouring — as your President said — to understand and examine in depth the “emerging youth cultures” from different perspectives.


  I cordially greet Cardinal Gianfranco Ravasi, President, and thank him for his courteous words to me on behalf of you all. I greet the Members, Consultors and all the Co-Workers of the Dicastery, wishing you fruitful work which will make a useful contribution to the Church’s youth ministry. It is a complex and many-sided reality, as was said which can no longer be understood within a homogenous cultural universe but within a horizon that may be described as “multi-faceted”, in other words determined by a plurality of views, perspectives and policies. For this reason it is appropriate to speak of “youth cultures”, given that the elements which distinguish and differentiate phenomena and cultural environments prevail over those which, although present, they have in common.


  Indeed, many factors contribute to highlighting an increasingly fragmented cultural panorama that is constantly and very rapidly evolving. Far from foreign to this panorama are the social media, the new means of communication that encourage and at times give rise to continuous and rapid changes in mindset, morality and behaviour.


  Consequently a widespread atmosphere of instability is to be found whose effects are being felt in the cultural sphere and likewise in that of politics and the economy — the latter is also marked by the difficulty in finding employment that young people encounter. Above all, this instability has psychological and relational effects. The uncertainty and employment that many young people exhibit often drives them to marginalization, making them almost invisible and absent from the historical and cultural processes of society. And ever more frequently their frailty and the margins lead to drug dependence, deviance and violence.


  The affective and emotional realm, the sphere of the sentiments, like that of corporeity, are deeply affected by this atmosphere and by the ensuing cultural climate. This is expressed, for example, by seemingly contradictory phenomena, such as making a public spectacle of private life or individualistic and narcissistic withdrawal into personal needs and concerns. The religious dimension, faith and membership in the Church are also frequently experienced in a private and emotionalistic perspective.


  Nevertheless there are plenty of phenomena that are definitely positive. The generous and courageous impulses of so many young volunteers who devote their best energies to their needier brothers and sisters; the sincere and profound experiences of faith of so many of the young who joyfully witness to belonging to the Church; the efforts made in many parts of the world to build societies able to respect the freedom and dignity of all, starting with the smallest and weakest. All this comforts us and helps us to draw a more precise and objective picture of youth cultures. However, we cannot be content with interpreting the cultural phenomena of youth according to entrenched models, but which have now become common place, or with analysing them with methods that are no longer helpful, beginning with cultural categories that are out-dated and inappropriate.


  Ultimately we find ourselves facing a particularly complex but at the same time fascinating situation which must be understood in-depth and loved with a great spirit of empathy. We are facing a reality we need to grasp with special attention to its basic trends and developments. For example, in looking at the young from many countries in the so-called “Third World”, we realize that with their cultures and their needs they represent a challenge to the globalized consumer society, the culture of consolidated privileges, from which a very restricted section of the population of the Western world benefits. Youth cultures, consequently, also become “emerging”, in the sense that they manifest a profound need, a cry for help or even a “provocation” that cannot be ignored or disregarded, either by civil society or by the ecclesial community.


  On various occasions I have expressed, for example, my concern and that of the whole Church about the so-called “educational emergency”, which can certainly be grouped together with other “emergencies” that affect the different dimensions of individuals and their fundamental relationships, and to which an evasive or trivial response can be given. I am thinking, for example, of the growing difficulty in the field of labour and of the difficulty of staying faithful, as time passes, to the responsibilities assumed. An impoverishment for the future of the world and of the whole of humanity — not merely economic and social but above all human and spiritual — would result if young people were no longer to hope, no longer to make progress; if their energy, vitality, capacity for anticipating the future were not integrated into the dynamics of history we should be faced with a humanity, withdrawn into itself, without trust and without a positive view of the future.


  Although we are aware of the many problematic situations that are also affecting the context of faith and of membership in the Church. let us renew our trust in young people, let us reaffirm that the Church looks to their condition, to their cultures, as to an essential and inevitable reference point for her pastoral action. For this reason I would like once again to take up certain significant passages of the Message the Second Vatican Council addressed to young people, so that it may provide food for thought and an incentive for the new generations.


  In this Message the Council said first of all: “the Church looks to you with confidence and with love.... She possesses what constitutes the strength and charm of youth, that is to say the ability to rejoice with what is beginning, to give oneself unreservedly, to renew oneself and to set out again for new conquests”.


  Venerable Paul VI therefore addressed this Appeal to the young people of the world: “it is in the name of this God and of his Son, Jesus, that we exhort you to open your hearts to the dimensions of the world, to heed the appeal of your brothers, to place your youthful energies at their service. Fight against all egoism. Refuse to give free course to the instincts of violence and hatred which beget war and all their train of misery. Be generous, pure, respectful, and sincere, and build in enthusiasm a better world than your elders had”.


  I too would like to reassert this forcefully: the Church trusts in young people, hopes in them and in their energies, she needs them and their vitality in order to continue to live with a fresh impetus the mission entrusted to her by Christ. I warmly hope, therefore, that the Year of Faith will also be an invaluable opportunity for the young generations, to rediscover and intensify friendship with Christ, from which to draw joy and enthusiasm to transform cultures and societies in depth.


  Dear friends, as I thank you for the commitment that you generously devote to the service of the Church and for the special attention you pay to the young, I warmly impart my Apostolic Blessing to you. Many thanks.
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  Visit to the Pontifical Major Roman Seminary - Lectio Divina, Benedict XVI, 8 February 2013


  VISIT TO THE PONTIFICAL MAJOR ROMAN SEMINARY

  ON THE OCCASION OF THE FEAST OF OUR LADY OF THE TRUST


  "LECTIO DIVINA" OF THE HOLY FATHER BENEDICT XVI


  Chapel of the Seminary

  Friday, 8 February 2013


  Your Eminence,

  Dear Brothers in the Episcopate and in the Priesthood,

  Dear Friends,


  Every year it gives me great joy to be here with you and to see so many young men bound for the priesthood who are attentive to the Lord’s voice, who want to follow this voice and seek the way to serve the Lord in our time.


  We have heard three verses from the First Letter of St Peter (cf. 1:3-5). Before going into this text it seems to me important to be aware of the fact that it is Peter who is speaking. The first two words of the Letter are “Petrus apostolus” (cf. v.1): he speaks and he speaks to the Churches in Asia and calls the faithful “chosen”, and “exiles of the Dispersion” (ibid.). Let us reflect a little on this. Peter is speaking and — as we hear at the end of the Letter — he is speaking from Rome, which he called “Babylon” (cf. 5:13). Peter speaks as if it were a first encyclical with which the first Apostle, Vicar of Christ, addresses the Church of all time.


  Peter, an apostle: thus the one who is speaking is the one who found the Messiah in Jesus Christ, who was the first to speak on behalf of the future Church: “You are the Christ, the Son of the living God” (cf. Mt 16:16). The one who introduced us to this faith is speaking, the one to whom the Lord said: “I will give you the keys of the kingdom of heaven” (cf. Mt 16:19), to whom he entrusted his flock after the Resurrection, saying to him three times: “Feed my lambs...Tend my sheep” (cf. Jn 21:15-17). And it is also the man who fell who is speaking, the man who denied Jesus three times and was granted the grace to see Jesus’ look, to feel deeply moved in his heart and to find forgiveness and a renewal of his mission. However, above all it is important that this man, full of passion, full of longing for God, full of a desire for the Kingdom of God, for the Messiah, this man who has found Jesus, the Lord and the Messiah, is also the man who sinned, who fell; and yet he remained in God’s sight and in this way he remained responsible for the Lord’s Church, he remained the one assigned by Christ, he remained the messenger of Christ’s love.


  Peter the Apostle is speaking but the exegetes tell us: it is impossible for this Letter to have been written by Peter because the Greek is so good that it cannot be the Greek of a fisherman from the Sea of Galilee. And it is not only the language — the syntax is excellent — but also the thought which is already quite mature, there are actual formulas in which the faith and the reflection of the Church are summed up. These exegetes say, therefore: it had already reached a degree of development that cannot be Peter’s. How does one respond? There are two important positions: first, Peter himself — that is, the Letter — gives us a clue, for at the end of the writing he says I write to you: “By Silvanus... dia Silvanus”. This “by” [dia] could mean various things. It may mean that he [Silvanus] brings or transmits; it may mean that Silvanus helped him write it; it may mean that in practice it was really Silvanus who wrote it. In any case, we may conclude that the Letter itself points out to us that Peter was not alone in writing this Letter but it expresses the faith of a Church, which is already on a journey of faith, a faith increasingly mature. He does not write alone, as an isolated individual; he writes with the assistance of the Church, of people who help him to deepen the faith, to enter into the depths of his thought, of his rationality, of his profundity. And this is very important: Peter is not speaking as an individual, he is speaking ex persona Ecclesiae, he is speaking as a man of the Church, as an individual of course, with his personal responsibility, but also as a person who speaks on behalf of the Church; not only private and original ideas, not as a 19th-century genius who wished to express only personal and original ideas that no one else could have expressed first. No. He does not speak as an individualistic genius, but speaks, precisely, in the communion of the Church. In the Apocalypse, in the initial vision of Christ, it is said that Christ’s voice is like the sound of many waters (cf. Rev 1:15). This means: Christ’s voice gathers together all the waters of the world, bears within it all the living waters that give life to the world; he is a Person, but this is the very greatness of the Lord, that he bears within him all the rivers of the Old Testament, indeed, of the wisdom of peoples. And what is said of the Lord also applies here, in a different way, to the Apostle. This does not mean to say a word that is his alone, but one that really contains the waters of faith, the waters of the whole Church, and in this very way gives fertility, gives fecundity. Thus it is a personal witness which is open to the Lord and thereby becomes open and broad. So this is very important.


  Then I think it is important that in the conclusion of the Letter Silvanus and Mark are mentioned, two people who were also friends of St Paul. So it is that through this conclusion the worlds of St Peter and St Paul converge: there is no exclusive Petrine theology as against a Pauline theology, but a theology of the Church, of the faith of the Church, in which there is — of course — a diversity of temperament, of thought, of style, between the manner of speaking of Paul and that of Peter. It is right that these differences should also exist today. There are different charisms, different temperaments, yet they are not in conflict but are united in the common faith.


  I would like to say something more: St Peter writes from Rome. This is important. Here we already have the Bishop of Rome, we have the beginning of Succession, we already have the beginning of the actual Primacy located in Rome, not only granted by the Lord but placed here, in this city, in this world capital. How did Peter come to Rome? This is a serious question. The Acts of the Apostles tell us that after his escape from Herod’s prison, he went to another place (cf. 12:17) — eis eteron topon — where he went is not known; some say to Antioch, others, to Rome. In any case, in this capital it should also be said that before fleeing he entrusted the Judaeo-Christian Church, the Church of Jerusalem, to James, and in entrusting her to James he nevertheless remained Primate of the universal Church, of the Church of the Gentiles but also of the Judaeo-Christian Church. And here in Rome he found a great Judaeo-Christian community. The liturgists tell us that in the Roman Canon there are traces of a characteristically Judaeo-Christian language. Thus we see that in Rome both parts of the Church were to be found: the Judaeo-Christian and the pagan-Christian, united, an expression of the universal Church. And for Peter, moving from Jerusalem to Rome meant moving to the universality of the Church, moving to the Church of the Gentiles and of all the epochs, to the Church that also still belongs to the Jews. And I think that in going to Rome St Peter not only thought of this transfer: Jerusalem/Rome, Judaeo-Christian Church/universal Church. He certainly also remembered Jesus’ last words to him, recorded by St John: “when you are old, you will stretch out your hands, and another will gird you and carry you where you do not wish to go” (cf. Jn 21:18). It is a prophecy of the crucifixion. Philologists show us that “stretch out your hands” is a precise, technical expression for the crucifixion. St Peter knew that his end would be martyrdom, would be the cross: that it would therefore be following Christ completely. Consequently, in going to Rome there is no doubt that he was also going to martyrdom: martyrdom awaited him in Babylon. The primacy, therefore, has this content of universality but it has a martyrological content as well. Furthermore, Rome had been a place of martyrdom from the outset. In going to Rome, Peter once again accepts this word of the Lord: he heads for the cross and invites us too to accept the martyrological aspect of Christianity, which may have very different forms. And the cross may have very different forms, but no one can be Christian without following the Crucified One, without accepting the martyrological moment too.


  After these words about the author, a brief word too about the people to whom the Letter was written. I have already said that St Peter describes those to whom he wrote with the words: “eklektois parepidemois”, “to the chosen who are exiles of the Dispersion” (cf. 1 Pt 1:1). Once again we have this paradox of glory and of the cross: chosen, but exiles and foreigners. Chosen: this was Israel’s title of glory: we are the chosen ones, God chose this small people not because it was more in number — Deuteronomy says — but because he loves it (cf. 7:7-8). We are chosen: St Peter now transfers this to all the baptized and the very content of the first chapters of his First Letter is that the baptized are admitted to the privileges of Israel, they are the new Israel. Chosen: I think it is worth reflecting on this word. We are chosen. God has always known us, even before our birth, before our conception; God wanted me as a Christian, as a Catholic, he wanted me as a priest. God thought of me, he sought me among millions, among a great many, he saw me and he chose me. It was not for my merits, which were non-existent, but out of his goodness; he wanted me to be a messenger of his choice, which is also always a mission, above all a mission, and a responsibility for others. Chosen: we must be grateful and joyful for this event. God thought of me, he chose me as a Catholic, me, as a messenger of his Gospel, as a priest. In my opinion it is worth reflecting several times on this and coming back to this fact of his choice; he chose me, he wanted me; now I am responding.


  Perhaps today we are tempted to say: we do not want to rejoice at having been chosen, for this would be triumphalism. It would be triumphalism to think that God had chosen me because I was so important. This would really be erroneous triumphalism. However, being glad because God wanted me is not triumphalism. Rather, it is gratitude and I think we should re-learn this joy: God wanted me to be born in this way, into a Catholic family, he wanted me to know Jesus from the first. What a gift to be wanted by God so that I could know his face, so that I could know Jesus Christ, the human face of God, the human history of God in this world! Being joyful because he has chosen me to be a Catholic, to be in this Church of his, where subsistit Ecclesia unica; we should rejoice because God has given me this grace, this beauty of knowing the fullness of God’s truth, the joy of his love.


  Chosen: a word of privilege and at the same time of humility. However “chosen” — as I said — is accompanied by the word “parepidemois”, exiles, foreigners. As Christians we are dispersed and we are foreigners: we see that Christians are the most persecuted group in the world today, because it does not conform, because it is a stimulus, because it opposes the tendencies to selfishness, to materialism and to all these things.


  Christians are certainly not only foreigners; we are also Christian nations, we are proud of having contributed to the formation of culture; there is a healthy patriotism, a healthy joy of belonging to a nation that has a great history of culture and of faith. Yet, as Christians, we are always also foreigners — the destiny of Abraham, described in the Letter to the Hebrews. As Christians we are, even today, also always foreigners. In the work place Christians are a minority, they find themselves in an extraneous situation; it is surprising that a person today can still believe and live like this. This is also part of our life: it is a form of being with the Crucified Christ; this being foreigners, not living in the way that everyone else lives, but living — or at least seeking to live — in accordance with his Word, very differently from what everyone says. And it is precisely this that is characteristic of Christians. They all say: “But everyone does this, why don’t I?” No, I don’t, because I want to live in accordance with God. St Augustine once said: “Christians are those who do not have their roots below, like trees, but have their roots above, and they do not live this gravity in the natural downwards gravitation”. Let us pray the Lord that he help us to accept this mission of living as exiles, as a minority, in a certain sense, of living as foreigners and yet being responsible for others and, in this way, reinforcing the goodness in our world.


  Lastly let us come to the three verses of today. I would only like to stress or, let us say, briefly interpret, as far as I can, three terms: the term “born anew”, the term “inheritance”, and the term “guarded through faith”. Born anew — anaghennesas, the Greek text says — means that being Christian is not merely a decision of my will, an idea of mine; I see there is a group I like, I join this group, I share their aims, etc. No. Being Christian does not mean entering a group to do something, it is not only an act of my will, not primarily of my will, of my reason. It is an act of God. Born anew does not solely concern the sphere of the will or of thought, but the sphere of being. I am reborn: this means that becoming Christian is first of all passive; I cannot make myself Christian, but I am caused to be reborn, I am remade by the Lord in the depths of my being. And I enter into this process of rebirth, I let myself be transformed, renewed, reborn. This seems to me very important: as a Christian I do not just form an idea of my own that I share with a few others and if I do not like them any more I can leave. No: it concerns the very depths of being, namely, becoming a Christian begins with an action of God, above all with an action of his, and I let myself be formed and transformed.


  I think that a topic for reflection, especially in a year in which we are reflecting on the sacraments of Christian Initiation, is the meditation on this: this passive and active depth of being born anew, of becoming one with Christian life, of letting myself be transformed by his Word, for the communion of the Church, for the life of the Church, for the signs with which the Lord works in me, works with me and for me. And being reborn, being born anew, also means that I thereby enter a new family: God, my Father, the Church, my mother, other Christians, my brothers and sisters. Being born anew, letting ourselves be born anew, therefore involves deliberately letting ourselves be incorporated into this family, living for God the Father and by God the Father, living by communion with Christ his Son who causes me to be born anew through his Resurrection, as the Letter says (cf. 1 Pet 1:3), living with the Church, letting myself be formed by the Church in so many ways, in so many processes, and being open to my brethren, really recognizing others as my brothers and sisters, who are born anew with me, transformed, renewed; each is responsible for the other, hence a responsibility of Baptism which is a life-long process of the whole of life.


  The second term: inheritance. It is a very important word in the Old Testament, where Abraham is told that his seed will inherit the earth, and this was always the promise for his descendents. You will have the earth, you will be heirs of the earth. In the New Testament, this word becomes a word for us; we are heirs, not of a specific country, but of the land of God, of the future of God. Inheritance is something of the future, and thus this word tells us above all that as Christians we have a future, the future is ours, the future is God’s. Thus, being Christians, we know that the future is ours and the tree of the Church is not a tree that is dying but a tree that constantly puts out new shoots. Therefore we have a reason not to let ourselves be upset, as Pope John said, by the prophets of doom who say: well, the Church is a tree that grew from the mustard seed, grew for two thousand years, now she has time behind her, it is now time for her to die. No. The Church is ever renewed, she is always reborn. The future belongs to us. Of course, there is a false optimism and a false pessimism. A false pessimism tells us that the epoch of Christianity is over. No: it is beginning again! The false optimism was the post-Council optimism, when convents closed, seminaries closed and they said “but... nothing, everything is fine!”.... No! Everything is not fine. There are also serious, dangerous omissions and we have to recognize with healthy realism that in this way things are not all right, it is not all right when errors are made. However, we must also be certain at the same time that if, here and there, the Church is dying because of the sins of men and women, because of their non-belief, at the same time she is reborn. The future really belongs to God: this is the great certainty of our life, the great, true optimism that we know. The Church is the tree of God that lives for ever and bears within her eternity and the true inheritance: eternal life.


  And, lastly, “guarded through faith”. The New Testament text, from the Letter of St Peter, uses a rare word here, phrouroumenoi, which means: there are the “guards” and faith is like the guards who preserve the integrity of my being, of my faith. This word interprets in particular “the guards” at the gates of a city, where they stand and keep watch over the city so that it is not invaded by destructive powers. Thus faith is a “guard” of my being, of my life, of my inheritance. We must be grateful for this vigilance of faith that protects us, helps us, guides us, gives us the security: God does not let me fall from his hands: Safeguarded by faith: I’ll end with this. Speaking of faith I must always think of that sick woman among the crowd who, gaining access to Jesus, touched him in order to be healed and was healed. The Lord said: “Who touched my garments?”. They said to him: “You see the crowd pressing around you, and yet you say, ‘who touched me?’” (cf. Mk 5:25-34, 7:27-30). But the Lord knows there is a way of touching him that is superficial, external, that really has nothing to do with a true encounter with him. And there is a way of touching him profoundly. And this woman truly touched him: she did not only touch him with her hand, but with her heart and thus received Christ’s healing power, truly touching him from within, from faith. This is faith: touching Christ with the hand of faith, with our heart, and thus entering into the power of his life, into the healing power of the Lord. And let us pray the Lord that we may touch him more and more, so as to be healed. Let us pray that he will not let us fall, that he too may take us by the hand and thus preserve us for true life. Many thanks.
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  ADDRESS OF THE HOLY FATHER BENEDICT XVI

  TO THE MEMBERS OF THE SOVEREIGN MILITARY ORDER OF MALTA


  Vatican Basilica

  Saturday, 9 February 2013


  



  Dear Brothers and Sisters!


  I am happy to welcome and to greet each one of you, Knights and Dames, chaplains and volunteers, of the Sovereign Military Order of Malta. I greet in a special way the Grand Master, His Most Eminent Highness Fra’ Matthew Festing, and I thank him for his kind words addressed to me in the name of all of you; I also thank you for the gift you wished to offer me, which I will dedicate to a work of charity. My affectionate thoughts go to the Cardinals and to my brother bishops and priests, in particular to my Secretary of State, who has just presided at the Eucharist, and to Cardinal Paolo Sardi, Patron of the Order, whom I thank for the care with which he strives to strengthen the special bond that joins you to the Catholic Church and most particularly to the Holy See. With gratitude, I greet Archbishop Angelo Acerbi, your Prelate. A final word of greeting goes to the diplomats and to all the high dignitaries and authorities who are present.


  The occasion that brings us together is the ninth centenary of the solemn privilege Pie Postulatio Voluntatis of 15 February 1113, by which Pope Paschal II placed the newly created “hospitaller fraternity” of Jerusalem, dedicated to Saint John the Baptist, under the protection of the Church, and gave it sovereign status, constituting it as an Order in church law, with the faculty freely to elect its superiors without interference from other lay or religious authorities. This important event takes on a special meaning in the context of the Year of Faith, during which the Church is called to renew the joy and the commitment of believing in Jesus Christ, the one Saviour of the world. In this regard, you too are called to welcome this time of grace, so as to deepen your knowledge of the Lord and to cause the truth and beauty of the faith to shine forth, through the witness of your lives and your service, in this present time.


  Your Order, from its earliest days, has been marked by fidelity to the Church and to the Successor of Peter, and also for its unrenounceable spiritual identity, characterized by high religious ideals.  Continue to walk along this path, bearing concrete witness to the transforming power of faith. By faith the Apostles left everything to follow Jesus, and then went out to the whole world, in fulfilment of his command to bring the Gospel to every creature; fearlessly they proclaimed to all people the power of the cross and the joy of the resurrection of Christ, which they had witnessed directly. By faith, the martyrs gave their lives, demonstrating the truth of the Gospel which had transformed them and made them capable of attaining to the highest gift, the fruit of love: that of forgiving their persecutors.  And by faith, down the centuries, the members of your Order have given themselves completely, firstly in the care of the sick in Jerusalem and then in aid to pilgrims in the Holy Land who were exposed to grave dangers: their lives have added radiant pages to the annals of Christian charity and protection of Christianity. In the nineteenth century, the Order opened up to new and more ample forms of apostolate in the area of charitable assistance and service of the sick and the poor, but without ever abandoning the original ideals, especially that of the intense spiritual life of individual members.  In this sense, your commitment must continue with a very particular attention to the religious consecration – of the professed members – which constitutes the heart of the Order. You must never forget your roots, when Blessed Gérard and his companions consecrated themselves with vows to the service of the poor, and their vocation was sanctioned by the privilege Pie Postulatio Voluntatis. The members of the newly created institute were thus configured with the features of religious life: commitment to attain Christian perfection by profession of the three vows, the charism for which they were consecrated, and fraternity among the members.  The vocation of the professed members, still today, must be the object of great attention, combined with attention to the spiritual life of all.


  In this sense, your Order, compared with other organizations that are committed in the international arena to the care of the sick, to solidarity and to human promotion, is distinguished by the Christian inspiration that must constantly direct the social engagement of its members. Be sure to preserve and cultivate this your qualifying characteristic and work with renewed apostolic ardour, maintaining an attitude of profound harmony with the Magisterium of the Church. Your esteemed and beneficent activity, carried out in a variety of fields and in different parts of the world, and particularly focused on care of the sick through hospitals and health-care institutes, is not mere philanthropy, but an effective expression and a living testimony of evangelical love.


  In Sacred Scripture, the summons to love of neighbour is tied to the commandment to love God with all our heart, all our soul and all our strength (cf Mk 12:29-31).  Thus, love of neighbour – if based on a true love for God – corresponds to the commandment and the example of Christ. It is possible, then, for the Christian, through his or her dedication, to bring others to experience the bountiful tenderness of our heavenly Father, through an ever deeper conformation to Christ. In order to offer love to our brothers and sisters, we must be afire with it from the furnace of divine charity: through prayer, constant listening to the word of God, and a life centred on the Eucharist. Your daily life must be imbued with the presence of Jesus, under whose gaze you are called to place the sufferings of the sick, the loneliness of the elderly, the difficulties of the disabled. In reaching out to these people, you are serving Christ: “as you did it to one of the least of these my brethren, you did it to me” (Mt 25:40), says the Lord.


  Dear friends, continue working in society and in the world along the elevated paths indicated by the Gospel – faith and charity, for the renewal of hope: faith, as testimony of adherence to Christ and of commitment to the Gospel mission, which inspires you to an ever more vital presence in the ecclesial community and to an ever more conscious membership of the people of God; charity, as an expression of fraternity in Christ, through works of mercy for the sick, the poor, those in need of love, comfort and assistance, those who are afflicted by loneliness, by a sense of bewilderment and by new material and spiritual forms of poverty. These ideals are aptly expressed in your motto: “Tuitio fidei et obsequium pauperum”. These words summarize well the charism of your Order which, as a subject of international law, aims not to exercise power and influence of a worldly character, but in complete freedom to accomplish its own mission for the integral good of man, spirit and body, both individually and collectively, with special regard to those whose need of hope and love is greater.


  May the Holy Virgin, Our Lady of Philermos, support your plans and projects with her maternal protection; may your heavenly protector Saint John the Baptist and Blessed Gérard, as well as the saints and blesseds of the Order, accompany you with their intercession. For my part, I promise to pray for all those present here, for all the members of the Order, as well as the numerous worthy volunteers, including a significant number of children, and for all who work alongside you. Affectionately, I impart to you a special Apostolic Blessing, which I willingly extend to your families. Thank you.
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  Declaratio, 10 February 2013


  DECLARATIO


  Dear Brothers,


  I have convoked you to this Consistory, not only for the three canonizations, but also to communicate to you a decision of great importance for the life of the Church. After having repeatedly examined my conscience before God, I have come to the certainty that my strengths, due to an advanced age, are no longer suited to an adequate exercise of the Petrine ministry. I am well aware that this ministry, due to its essential spiritual nature, must be carried out not only with words and deeds, but no less with prayer and suffering. However, in today’s world, subject to so many rapid changes and shaken by questions of deep relevance for the life of faith, in order to govern the barque of Saint Peter and proclaim the Gospel, both strength of mind and body are necessary, strength which in the last few months, has deteriorated in me to the extent that I have had to recognize my incapacity to adequately fulfill the ministry entrusted to me. For this reason, and well aware of the seriousness of this act, with full freedom I declare that I renounce the ministry of Bishop of Rome, Successor of Saint Peter, entrusted to me by the Cardinals on 19 April 2005, in such a way, that as from 28 February 2013, at 20:00 hours, the See of Rome, the See of Saint Peter, will be vacant and a Conclave to elect the new Supreme Pontiff will have to be convoked by those whose competence it is.


  Dear Brothers, I thank you most sincerely for all the love and work with which you have supported me in my ministry and I ask pardon for all my defects.  And now, let us entrust the Holy Church to the care of Our Supreme Pastor, Our Lord Jesus Christ, and implore his holy Mother Mary, so that she may assist the Cardinal Fathers with her maternal solicitude, in electing a new Supreme Pontiff. With regard to myself, I wish to also devotedly serve the Holy Church of God in the future through a life dedicated to prayer.


  From the Vatican, 10 February 2013


  BENEDICTUS PP XVI
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  Papal Tweets
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        	During the season of Lent which begins today, we renew our commitment to the path of conversion, making more room for God in our lives.

        @pontifex, 13 February 2013
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        	Lent is a favourable time in which to rediscover faith in God as the foundation of our lives and of the Church’s life

        @pontifex, 17 February 2013
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