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BENEDICT XVI
ANGELUS
Saint Peter's Square
Sunday, 20 January 2013
Dear Brothers and Sisters,
Today the liturgy proposes the Gospel episode of the wedding at Cana, recounted by John, an eyewitness of the event. This episode has been allocated to this Sunday which immediately follows the Christmas season because, together with the visit of the Magi from the East and the Baptism of Jesus, it forms the trilogy of the Epiphany, in other words the manifestation of Christ. The miracle of the wedding at Cana is in fact “the first of his signs” (Jn 2:11), that is, the first miracle that Jesus worked with which he showed his glory in public, inspiring faith in his disciples.
Let us briefly recall the events that occurred during that wedding feast in Cana of Galilee. It happened that there was not enough wine and Mary, the Mother of Jesus, pointed this out to her Son. He answered her that his hour had not yet come; but then acquiesced to Mary’s request and, having had the six large jars filled with water, he transformed the water into wine, an excellent wine, better than the previous one. With this “sign” Jesus revealed himself as the messianic Bridegroom come to establish with his people the new and eternal covenant, in accordance with the prophets’ words: “as the bridegroom rejoices over the bride, so shall your God rejoice over you” (Is 62:5). Moreover, wine is a symbol of this joy of love; but it also alludes to the blood that Jesus was to pour out at the end to seal his nuptial pact with humanity.
The Church is the Bride of Christ who makes her holy and beautiful with his grace. Nevertheless this bride formed of human beings is in constant need of purification. And one of the gravest sins that disfigure the Church’s face is that against her visible unity, the historical divisions that separated Christians and that have not yet been resolved. The annual Week of Prayer for Christian Unity is taking place in these very days, from 18 to 25 January, an event much appreciated by believers and communities, which reawakens in all the desire for, and spiritual commitment to, full communion.
Very important in this regard was the prayer vigil I celebrated about a month ago in this square with thousands of young people from all over Europe and with the ecumenical community of Taizé: a moment of grace in which we experienced the beauty of forming one in Christ. I encourage everyone to pray together so that we may achieve “what the Lord requires of us” (cf. Mic 6:6-8), as the theme of the Week this year says. The theme was suggested by several Christian communities in India, who invite the faithful as brothers and sisters in Christ, to work hard to achieve visible unity among Christians, and to overcome every type of unjust discrimination. Next Friday, at the end of these days of prayer, I shall preside at Vespers in the Basilica of St Paul Outside-the-Walls, in the presence of the Representatives of other Churches and Ecclesial Communities.
Dear friends, once again I would like to add to the prayer for Christian unity the prayer for peace. Praying that in the various wars that are, unfortunately, still raging, the despicable massacre of defenceless civilians may cease, an end be put to every form of violence and the courage be found for dialogue and negotiation. For these intentions, let us invoke the intercession of Mary Most Holy, Mediatrix of grace.
After the Angelus:
I greet all the English-speaking pilgrims and visitors present at today’s Angelus. In these days, we are celebrating the Week of Prayer for Christian Unity. Let us join our prayers to those of our brothers and sisters of all Churches and communities, that we may dedicate ourselves ever more earnestly to working towards our visible unity in Jesus Christ. God bless you and your loved ones!
I wish you all a good Sunday and a good week. Thank you. Have a good Sunday!
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General Audiences
General Audience of Pope Benedict XVI, 16 January 2013
Dear Brothers and Sisters,
In the Constitution on Divine Revelation, Dei Verbum, the Second Vatican Council states that the intimate truth of the whole Revelation of God shines forth for us “in Christ, who is himself both the mediator and the sum total of Revelation” (n. 2). The Old Testament tells us that after the Creation — in spite of original sin, in spite of man’s arrogance in wishing to put himself in his Creator’s place — God once again offers us the possibility of his friendship, especially through the Covenant with Abraham and the journey of a small people, the People of Israel. He did not choose this people with the criteria of earthly power but simply out of love. It was a choice that remains a mystery and reveals the style of God who calls some, not in order to exclude the others, but so that they may serve as a bridge that leads to him. A choice is always a choice for the other. In the history of the People of Israel we can retrace the stages of a long journey during which God made himself known, revealed himself, and entered history with words and actions. In order to do this he used mediators, such as Moses, the Prophets and the Judges, who communicated his will to the people, reminding them of the requirement of faithfulness to the Covenant and keeping alive their expectation of the complete and definitive fulfilment of the divine promises.
At Holy Christmas we contemplated the realization of these very promises: the Revelation of God reaching its culmination, its fullness. In Jesus of Nazareth God really visited his people, he visited humanity in a manner that surpassed every expectation: he sent his Only-Begotten Son: God himself became man. Jesus does not tell us something about God, he does not merely speak of the Father but is the Revelation of God, because he is God and thus reveals the face of God. In the Prologue to his Gospel St John wrote: “no one has ever seen God; the only Son, who is in the bosom of the Father, he has made him known” (Jn 1:18).
I would like to dwell on the phrase: “reveals God’s face”. In this regard St John, in his Gospel, records for us a significant event that we have just heard. When he was approaching the Passion, Jesus reassured his disciples, asking them not to be afraid and to have faith; he then begins a conversation with them in which he talks about God the Father (cf. Jn 14:2-9). At a certain point the Apostle Philip asked Jesus: “Lord, show us the Father, and we shall be satisfied” (Jn 14:8). Philip was very practical and prosaic, he even said what we ourselves would like to say: “we want to see him, show us the Father”, he asks to “see” the Father, to see his face. Jesus’ answer is a reply not only to Philip but also to us and it ushers us into the heart of Christological faith; the Lord affirmed: “he who has seen me has seen the Father” (Jn 14:9). These words sum up the newness of the New Testament, that newness which appeared in the Bethlehem Grotto: God can be seen, God has shown his face, he is visible in Jesus Christ.
The theme of the “quest for God’s face”, the desire to know this face, the desire to see God as he is, is clearly present throughout the Old Testament, to the extent that the Hebrew term pānîm, which means “face”, recurs 400 times, and refers to God 100 times. One hundred times it refers to God: to the wish to see God’s face is expressed 100 times. Yet the Jewish religion absolutely forbids images, for God cannot be portrayed as, on the contrary, he was portrayed by the neighbouring peoples who worshipped idols; therefore with this prohibition of images the Old Testament seems totally to exclude any “seeing” from worship and from devotion. Yet what did seeking God’s face mean to the devout Israelite, who knew that there could be no depiction of it? The question is important: there was a wish on the one hand to say that God cannot be reduced to an object, like an image that can be held in the hand, nor can anything be put in God’s place; on the other, it was affirmed that God has a face — meaning he is a “you” who can enter into a relationship — and who has not withdrawn into his heavenly dwelling place, looking down at humanity from on high. God is certainly above all things, but he addresses us, he listens to us, he sees us, he speaks to us, he makes a covenant, he is capable of love. The history of salvation is the history of God with humanity, it is the history of this relationship of God who gradually reveals himself to man, who makes himself, his face, known.
At the very beginning of the year, on 1 January, we heard in the liturgy the most beautiful prayer of blessing upon the people: “May the Lord Bless you and keep you. May the Lord make his face shine on you, and be gracious to you. May the Lord uncover his face to you and bring you peace (Num 6:24-26). The splendour of the divine face is the source of life, it is what makes it possible to see reality; the light of his face is guidance for life. In the Old Testament there is a figure with whom the theme of “the face of God” is connected in a special way: Moses. The man whom God chose to set his people free from slavery in Egypt, giving him the Law of the Covenant and leading him to the Promised Land. Well, in Chapter 33 of the Book of Exodus it says that Moses had a close and confidential relationship with God: “The Lord used to speak to Moses face to face, as a man speaks to his friend” (v. 11). By virtue of this trust, Moses was able to ask God: “show me your glory”, and God’s response was clear: “I will make all my goodness pass before you, and will proclaim before you my name”…. But he said “you cannot see my face; for man shall not see me and live.… There is a place by me.... You shall see my back; but my face shall not be seen” (vv. 18-23). Thus on the one hand there was the face-to-face conversation as between friends, but on the other, the impossibility in this life of seeing the face of God which remained hidden; sight is restricted. The Fathers said that these words, “you shall see my back”, meant you can only follow Christ and in following him you see the mystery of God from behind; God can be followed by seeing his back.
Something completely new happened, however, with the Incarnation. The search for God’s face was given an unimaginable turning-point, because this time this face could be seen: it is the face of Jesus, of the Son of God who became man. In him the process of the Revelation of God, which began with Abraham’s call, finds fulfilment in the One who is the fullness of this Revelation, because he is the Son of God, he is both “the mediator and the sum total of Revelation” (Dogmatic Constitution Dei Verbum, n. 2), the content of Revelation and the Revealer coincide in him. Jesus shows us God’s face and makes God’s name known to us. In the Priestly Prayer at the Last Supper he says to the Father: “I have manifested your name to the men... I made known to them your name” (cf. Jn 17:6; 6, 26). The phrase: “name of God”, means God as the One who is present among men and women. God had revealed his name to Moses by the burning bush, that is, he had made it possible to call on him, had given a tangible sign of his “being” among human beings. All this found fulfilment and completion in Jesus: he inaugurated God’s presence in history in a new way, because whoever sees him, sees the Father, as he said to Philip (cf. Jn 14:9). Christianity, St Bernard said, is the “religion of God’s word”; yet “not a written and mute word, but an incarnate and living” (Homilia Super Missus Est, 4, 11: pl 183, 86b). In the patristic and medieval tradition a special formula is used to express this reality: it says that Jesus is the Verbum abbreviatum (cf. Rom 9:28, with a reference to Is 10:23), the abbreviated Word, the short and essential Word of the Father who has told us all about him. In Jesus the whole Word is present.
In Jesus too the mediation between God and man attains fulfilment. In the Old Testament there is an array of figures who carried out this role, in particular Moses, the deliverer, the guide, the “mediator” of the Covenant, as he is defined in the New Testament (cf. Gal 3:19; Acts 7:35; Jn 1:17). Jesus, true God and true man, is not simply one of the mediators between God and man but rather “the mediator” of the new and eternal Covenant (cf. Heb 8:6; 9:15; 12:24); “for there is one God”, Paul says, “and there is one mediator between God and men, the man Christ Jesus” (1 Tim 2:5 cf. Gal 3:19-20). In him we see and encounter the Father; in him we can call upon God with the name of “Abba, Father”; in him we are given salvation.
The desire to know God truly, that is, to see God’s face, is innate in every human being, even in atheists. And perhaps we unconsciously have this wish simply to see who he is, what he is, who he is for us. However this desire is fulfilled in following Christ, in this way we see his back and, in the end, we see God too as a friend, in Christ’s face we see his face. The important thing is that we not only follow Christ in our needy moments or when we find a slot in our daily occupations, but in our life as such. The whole of our life must be oriented to meeting Jesus Christ, to loving him; and, in our life we must allocate a central place to loving our neighbour, that love which, in the light of the Crucified One, enables us to recognize the face of Jesus in the poor, in the weak and in the suffering. This is only possible if the true face of Jesus has become familiar to us through listening to his word, in an inner conversation with him, in entering this word so that we truly meet him, and of course, in the Mystery of the Eucharist. In the Gospel of St Luke the passage about the two disciples of Emmaus recognize Jesus in the breaking of bread is important; prepared by the journey with him, by the invitation to stay with them that they had addressed to him and by the conversation that made their hearts burn within them, in the end they saw Jesus. For us too the Eucharist is the great school in which we learn to see God’s face, we enter into a close relationship with him; and at the same time we learn to turn our gaze to the final moment of history when he will satisfy us with the light of his face. On earth when we are walking towards this fullness, in the joyful expectation that the Kingdom of God will really be brought about. Thank you.
To special groups:
Dear Brothers and Sisters, I am pleased to greet all the English-speaking visitors present at today’s Audience, including the pilgrimage groups from Australia and the United States of America. My particular greeting goes to the pilgrims from the Catholic Near East Welfare Association. I also welcome the deacons from Saint Paul Seminary and the many college and university students present. May the light of the Lord’s face shine upon all of you and fill you with his richest blessings of joy and peace!
The Week of Prayer for Christian Unity begins the day after tomorrow, Friday, 18 January. This year its theme is: “What does God require of us?”, inspired by a passage of the Prophet Micah (cf. Mi 6:6-8). I invite everyone to pray, asking God with insistence for the great gift of unity among all disciples of the Lord. May the inexhaustible power of the Holy Spirit encourage us to be sincerely committed to seeking unity so that we may all profess together that Jesus is the Saviour of the world. Many thanks.
Messages
Message for the 47th World Communications Day, Benedict XVI
MESSAGE OF HIS HOLINESS
POPE BENEDICT XVI
FOR THE 47th WORLD COMMUNICATIONS DAY
"Social Networks: portals of truth and faith; new spaces for evangelization."
[Sunday, 12 May 2013]
Dear Brothers and Sisters,
As the 2013 World Communications Day draws near, I would like to offer you some reflections on an increasingly important reality regarding the way in which people today communicate among themselves. I wish to consider the development of digital social networks which are helping to create a new “agora”, an open public square in which people share ideas, information and opinions, and in which new relationships and forms of community can come into being.
These spaces, when engaged in a wise and balanced way, help to foster forms of dialogue and debate which, if conducted respectfully and with concern for privacy, responsibility and truthfulness, can reinforce the bonds of unity between individuals and effectively promote the harmony of the human family. The exchange of information can become true communication, links ripen into friendships, and connections facilitate communion. If the networks are called to realize this great potential, the people involved in them must make an effort to be authentic since, in these spaces, it is not only ideas and information that are shared, but ultimately our very selves.
The development of social networks calls for commitment: people are engaged in building relationships and making friends, in looking for answers to their questions and being entertained, but also in finding intellectual stimulation and sharing knowledge and know-how. The networks are increasingly becoming part of the very fabric of society, inasmuch as they bring people together on the basis of these fundamental needs. Social networks are thus nourished by aspirations rooted in the human heart.
The culture of social networks and the changes in the means and styles of communication pose demanding challenges to those who want to speak about truth and values. Often, as is also the case with other means of social communication, the significance and effectiveness of the various forms of expression appear to be determined more by their popularity than by their intrinsic importance and value. Popularity, for its part, is often linked to celebrity or to strategies of persuasion rather than to the logic of argumentation. At times the gentle voice of reason can be overwhelmed by the din of excessive information and it fails to attract attention which is given instead to those who express themselves in a more persuasive manner. The social media thus need the commitment of all who are conscious of the value of dialogue, reasoned debate and logical argumentation; of people who strive to cultivate forms of discourse and expression which appeal to the noblest aspirations of those engaged in the communication process. Dialogue and debate can also flourish and grow when we converse with and take seriously people whose ideas are different from our own. “Given the reality of cultural diversity, people need not only to accept the existence of the culture of others, but also to aspire to be enriched by it and to offer to it whatever they possess that is good, true and beautiful” (Address at the Meeting with the World of Culture, Bélem, Lisbon, 12 May 2010).
The challenge facing social networks is how to be truly inclusive: thus they will benefit from the full participation of believers who desire to share the message of Jesus and the values of human dignity which his teaching promotes. Believers are increasingly aware that, unless the Good News is made known also in the digital world, it may be absent in the experience of many people for whom this existential space is important. The digital environment is not a parallel or purely virtual world, but is part of the daily experience of many people, especially the young. Social networks are the result of human interaction, but for their part they also reshape the dynamics of communication which builds relationships: a considered understanding of this environment is therefore the prerequisite for a significant presence there.
The ability to employ the new languages is required, not just to keep up with the times, but precisely in order to enable the infinite richness of the Gospel to find forms of expression capable of reaching the minds and hearts of all. In the digital environment the written word is often accompanied by images and sounds. Effective communication, as in the parables of Jesus, must involve the imagination and the affectivity of those we wish to invite to an encounter with the mystery of God’s love. Besides, we know that Christian tradition has always been rich in signs and symbols: I think for example of the Cross, icons, images of the Virgin Mary, Christmas cribs, stained-glass windows and pictures in our churches. A significant part of mankind’s artistic heritage has been created by artists and musicians who sought to express the truths of the faith.
In social networks, believers show their authenticity by sharing the profound source of their hope and joy: faith in the merciful and loving God revealed in Christ Jesus. This sharing consists not only in the explicit expression of their faith, but also in their witness, in the way in which they communicate “choices, preferences and judgements that are fully consistent with the Gospel, even when it is not spoken of specifically” (Message for the 2011 World Communications Day). A particularly significant way of offering such witness will be through a willingness to give oneself to others by patiently and respectfully engaging their questions and their doubts as they advance in their search for the truth and the meaning of human existence. The growing dialogue in social networks about faith and belief confirms the importance and relevance of religion in public debate and in the life of society.
For those who have accepted the gift of faith with an open heart, the most radical response to mankind’s questions about love, truth and the meaning of life – questions certainly not absent from social networks – are found in the person of Jesus Christ. It is natural for those who have faith to desire to share it, respectfully and tactfully, with those they meet in the digital forum. Ultimately, however, if our efforts to share the Gospel bring forth good fruit, it is always because of the power of the word of God itself to touch hearts, prior to any of our own efforts. Trust in the power of God’s work must always be greater than any confidence we place in human means. In the digital environment, too, where it is easy for heated and divisive voices to be raised and where sensationalism can at times prevail, we are called to attentive discernment. Let us recall in this regard that Elijah recognized the voice of God not in the great and strong wind, not in the earthquake or the fire, but in “a still, small voice” (1 Kg 19:11-12). We need to trust in the fact that the basic human desire to love and to be loved, and to find meaning and truth – a desire which God himself has placed in the heart of every man and woman – keeps our contemporaries ever open to what Blessed Cardinal Newman called the “kindly light” of faith.
Social networks, as well as being a means of evangelization, can also be a factor in human development. As an example, in some geographical and cultural contexts where Christians feel isolated, social networks can reinforce their sense of real unity with the worldwide community of believers. The networks facilitate the sharing of spiritual and liturgical resources, helping people to pray with a greater sense of closeness to those who share the same faith. An authentic and interactive engagement with the questions and the doubts of those who are distant from the faith should make us feel the need to nourish, by prayer and reflection, our faith in the presence of God as well as our practical charity: “If I speak in the tongues of men and of angels, but have not love, I am a noisy gong or a clanging cymbal” (1 Cor 13:1).
In the digital world there are social networks which offer our contemporaries opportunities for prayer, meditation and sharing the word of God. But these networks can also open the door to other dimensions of faith. Many people are actually discovering, precisely thanks to a contact initially made online, the importance of direct encounters, experiences of community and even pilgrimage, elements which are always important in the journey of faith. In our effort to make the Gospel present in the digital world, we can invite people to come together for prayer or liturgical celebrations in specific places such as churches and chapels. There should be no lack of coherence or unity in the expression of our faith and witness to the Gospel in whatever reality we are called to live, whether physical or digital. When we are present to others, in any way at all, we are called to make known the love of God to the furthest ends of the earth.
I pray that God’s Spirit will accompany you and enlighten you always, and I cordially impart my blessing to all of you, that you may be true heralds and witnesses of the Gospel. “Go into all the world and preach the Gospel to the whole creation” (Mk 16:15).
From the Vatican, 24 January 2013, Feast of Saint Francis de Sales.
BENEDICTUS XVI
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Address to participants in the Plenary Assembly of the Pontifical Council ‘Cor Unum’, Benedict XVI, 19 January 2013
ADDRESS OF HIS HOLINESS POPE BENEDICT XVI
TO PARTICIPANTS IN THE PLENARY MEETING
OF THE PONTIFICAL COUNCIL "COR UNUM"
Consistory Hall
Saturday, 19 January 2013
Dear Friends,
I welcome you with affection and with joy on the occasion of the Plenary Meeting of the Pontifical Council “Cor Unum”. I thank the President, Cardinal Robert Sarah, for his words and I offer my cordial greeting to each one of you, extending it in spirit to everyone working in the service of the Church's charity. With my recent Motu Proprio Intima Ecclesiae Natura I wanted to reassert the ecclesial significance of your work. Your witness can open the door of faith to many persons who seek the love of Christ. In this way, during the Year of Faith the theme “Charity, new ethics and Christian anthropology”, which you are examining, reflects the strong connection between love and truth, or, if one prefers, between faith and charity. The entire Christian ethos receives its meaning from faith as an “encounter” with the love of Christ, who offers a new horizon and impresses on life its decisive direction (cf. Encyclical Deus Caritas Est, n. 1). Christian love finds its foundation and form in faith. By encountering God and experiencing his love we learn “to live no longer for ourselves but for him, and, with him, for others” (ibid., n. 33).
Starting from this dynamic relationship between faith and charity, I would like to reflect on one point that recalls the prophetic dimension that faith instils in charity. Believing adherence to the Gospel impresses on charity its specifically Christian form and constitutes the principle of its discernment. Christians, in particular those who work in charities, must allow themselves to be guided by the principles of faith, through which we adhere to the “God’s point of view”, to his plan for each one of us (cf. Caritas in Veritate, n. 1). This new outlook on the world and on man offered by faith also provides the correct criterion for evaluating for expressions of charity in today’s context.
In every age, when man has not sought such a plan he has fallen prey to cultural temptations that have in the end enslaved him. In recent centuries, ideologies that praised the cult of nation, race and social class have proved to be real idolatries; and the same could be said of reckless capitalism with its worship of profit that results in crisis, inequality and poverty. People today share more and more a common feeling about the inalienable dignity of every human being and about our reciprocal and interdependent responsibility for it; and this is to the advantage of true civilization, the civilization of love. However, unfortunately, our time also knows the shadows that hide God’s plan. I am referring above all to the tragic anthropological reduction that reproposes the age-old hedonistic materialism, but to which a “technological Prometheanism” is added. From this union of the materialistic vision of man and the great development of technology a fundamentally atheist anthropology emerges. It presupposes that man is reduced to autonomous functions, the mind to the brain, human history to a destiny of self-realization. All this disregards God, his properly spiritual dimension and the horizon of the afterlife. In the perspective of a human being deprived of his soul and consequently of a personal relationship with his Creator, what is technically possible becomes morally licit, every experiment is acceptable, every demographic policy permitted, every manipulation legitimized. The most dangerous snare of this current of thought is in fact the absolutization of man: man wants to be ab-solutus, freed from every bond and from every natural constitution. He claims to be independent and thinks that his happiness lies in his own self-affirmation. “Man calls his nature into question.... From now on there is only the abstract human being, who chooses for himself what his nature is to be” (Discourse to the Roman Curia, 21 December 2012). This is a radical denial of the nature of the creature and child in man, which ends in tragic loneliness.
Faith and healthy Christian discernment therefore lead us to pay prophetic attention to this ethical problem and to its underlying mentality. The just collaboration with international bodies in the field of development and human advancement must not make us close our eyes to these grave ideologies. It is the duty of pastors of the Church — the “pillar and bulwark of the truth” (1 Tim 3:15) — to put the Catholic faithful and every person of good will and right reason on guard against the trend of these ideologies. It is a negative trend for humankind, although it may be disguised by good feelings in the name of alleged progress, alleged rights, or an alleged humanism. In the face of this anthropological reduction, what is the task expected of every Christian, and especially of you who are engaged in charitable activities and therefore, in direct contact with many other social agents? We must of course exercise critical vigilance and, at times, refuse funding and partnerships that, directly or indirectly, foster actions and projects that are contrary to Christian anthropology. But the Church is always committed positively to the advancement of human beings according to God’s design, in the integrity of their dignity, with respect for their two-fold — vertical and horizontal — dimensions. The action for development of Church bodies also strives for this. The Christian vision of man is, in fact, a great “yes” to the dignity of persons called to an intimate filial communion of humility and faithfulness. The human being is not a self-sufficient individual nor an anonymous element in the group. Rather he is a unique and unrepeatable person, intrinsically ordered to relationships and sociability. Thus the Church reaffirms her great “yes” to the dignity and beauty of marriage as an expression of the faithful and generous bond between man and woman, and her no to “gender” philosophies, because the reciprocity between male and female is an expression of the beauty of nature willed by the Creator.
Dear friends, I thank you for your commitment to promote humanity, in fidelity to their true dignity. In the face of the challenge of the times, we know that the answer is the encounter with Christ. In him men and women can totally fulfil their personal good and the common good. I encourage you to continue with joy and generosity, as I warmly impart to you my Apostolic Blessing.
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Address to the members of the Joint International Commission for Theological Dialogue between the Catholic Church and the Oriental Orthodox Churches, 25 January 2013
ADDRESS OF HIS HOLINESS BENEDICT XVI
TO THE MEMBERS OF THE JOINT INTERNATIONAL COMMISSION
FOR THEOLOGICAL DIALOGUE BETWEEN THE CATHOLIC CHURCH
AND THE ORIENTAL ORTHODOX CHURCHES
Hall of the Popes
Friday, 25 January 2013
Your Eminences,
Your Excellencies,
Dear Brothers in Christ,
It is with joy in the Lord that I welcome you, the members of the Joint International Commission for Theological Dialogue between the Catholic Church and the Oriental Orthodox Churches. Through you I extend fraternal greetings to the heads of all the Oriental Orthodox Churches. In a particular way I greet His Eminence Anba Bishoy, Co-President of the Commission, and I thank him for his kind words.
Before all else I would like to recall with appreciation the memory of His Holiness Shenouda III, Pope of Alexandria and Patriarch of the See of Saint Mark, who died recently. I also remember with gratitude His Holiness Abuna Paulos, Patriarch of the Ethiopian Tewahedo Orthodox Church, who last year hosted the Ninth Meeting of the International Joint Commission for Theological Dialogue in Addis Ababa, Ethiopia. I was saddened, too, to learn of the death of the Most Reverend Jules Mikhael Al-Jamil, Titular Archbishop of Takrit and Procurator of the Syrian Catholic Patriarchate in Rome and a member of your Commission. I join you in prayer for the eternal rest of these dedicated servants of the Lord.
Our meeting today affords us an opportunity to reflect together with gratitude on the work of the International Joint Commission, which began ten years ago, in January 2003, as a initiative of the ecclesial authorities of the family of the Oriental Orthodox Churches and the Pontifical Council for Promoting Christian Unity. In the past decade the Commission has examined from an historical perspective the various ways in which the Churches expressed their communion in the early centuries. During this week devoted to prayer for the unity of all Christ’s followers, you have met to explore more fully the communion and communication which existed between the Churches in the first five centuries of Christian history. In acknowledging the progress which has been made, I express my hope that relations between the Catholic Church and the Oriental Orthodox Churches will continue to develop in a fraternal spirit of cooperation, particularly through the growth of a theological dialogue capable of helping all the Lord’s followers to grow in communion and to bear witness before the world to the saving truth of the Gospel.
Many of you come from areas where Christians, as individuals and communities, face painful trials and difficulties which are a source of deep concern to us all. Through you, I would like to assure all the faithful of the Middle East of my spiritual closeness and my prayer that this land, so important in God’s plan of salvation, may be led, through constructive dialogue and cooperation, to a future of justice and lasting peace. All Christians need to work together in mutual acceptance and trust in serving the cause of peace and justice in fidelity to the Lord’s will. May the example and intercession of the countless martyrs and saints who down the ages have borne courageous witness to Christ in all our Churches, sustain and strengthen all of us in meeting the challenges of the present with confidence and hope in the future which the Lord is opening before us. Upon you, and upon all those associated with the work of the Commission, I cordially invoke a fresh outpouring of the Holy Spirit’s gifts of wisdom, joy and peace. Thank you for your attention.
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Letter to H.B. Ibrahim Isaac Sidrak, Patriarch of Alexandria for Copts for the concession of the Ecclesiastica Communio, Benedict XVI, 18 January 2013
LETTER OF HIS HOLINESS POPE BENEDICT XVI
TO THE NEWLY ELECTED PATRIARCH OF ALEXANDRIA FOR COPTS
FOR THE CONCESSION OF THE ECCLESIASTICA COMMUNIO
To His Beatitude
Ibrahim Isaac Sidrak
Patriarch of Alexandria for Copts
Your Beatitude’s election to the Patriarchal See of Alexandria for Copts is an important event for the whole Church and I receive your request for ecclesiastical communion with joy, giving thanks to Almighty God.
I address my warm congratulations to you, together with my fervent prayers raised to Christ, that he may accompany you in the accomplishment of this new office.
I wholeheartedly accept your request for ecclesiastical communion which I grant to you in conformity with the custom and the wishes of the Catholic Church. I am sure, Your Beatitude, that with the power of Christ, Conqueror of evil and death through his Resurrection, and with the collaboration of the Fathers of your Patriarchal Synod, in communion with the College of Bishops, that you will have the strength to guide the Coptic Church. Illuminated by the preaching of St Mark the Evangelist and accompanied by the procession of the Church’s saints, led by St Anthony, she will be able to go to the encounter with her Bridegroom, our Saviour.
May the Lord help you in your ministry as “Father and Head” to proclaim the Word of God so that it may be lived and celebrated with devotion, in accordance with the ancient spiritual and liturgical traditions of the Coptic Church! May all your faithful find comfort in the fatherly solicitude of their new Patriarch!
Your Beatitude, I address my most brotherly greetings to you, as well as to your venerable predecessor, H.B. Cardinal Antonios Naguib, and to the members of the Synod, as I impart to you the Apostolic Blessing which I willingly extend to the bishops, priests, men and women religious and the faithful of the whole Patriarchal Church.
From the Vatican, 18 January
BENEDICT XVI
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