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  Introduction
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  The Weekly Benedict was inspired by Catholic Apologist Jimmy Akin who came up with the idea to create a weekly link page to the words of the Holy Father.


  All texts are © Copyright 2012 - Libreria Editrice Vaticana



  Considering the increasing prevalence of electronic book readers and their ease in reading textual documents this provides an ideal format in making available the wonderful and insightful words of Pope Benedict XVI. This ebook compilation is provided as a public service with no associated fees.
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   Angelus


  Angelus, 16 December 2012, Benedict XVI


  BENEDICT XVI


  ANGELUS


  Saint Peter's Square
 Third Sunday of Advent - "Gaudete", 16 December 2012


  Dear Brothers and Sisters,


  The Gospel for this Sunday of Advent presents once again the figure of John the Baptist, and it depicts him while he is speaking to the people who come to him at the River Jordan to be baptized. Since John, with incisive words, urges them all to prepare themselves for the Messiah’s coming, some ask him, “What then shall we do?” (Lk 3:10, 12, 14). These exchanges are very interesting and prove to be of great timeliness.


  The first answer is addressed to the crowd in general. The Baptist says, “He who has two coats, let him share with him who has none; and he who has food, let him do likewise” (v. 11). Here we can see a criterion of justice, motivated by charity. Justice requires that the imbalance between the one who has more than enough and the one who lacks the necessary be overcome; charity prompts us to be attentive to others and to meet their needs, instead of seeking justification to defend one’s own interests. Justice and charity are not in opposition, but are both necessary and complete each other. “Love — caritas — will always prove necessary, even in the most just society”, because “There will always be situations of material need where help in the form of concrete love of neighbour is indispensable” (Encyclical Deus Caritas Est, n. 28).


  Then we see the second answer, which is directed at some "publicans", that is, tax-collectors on behalf of the Romans. The publicans were already despised for this, and also because they often made the most of their position to steal. The Baptist does not ask them to change their profession, but to exact no more than what has been established (cf. v. 13). The prophet, in the name of God, does not demand exceptional acts, but first and foremost the just fulfilment of one’s duty. The first step towards eternal life is always the observance of the Commandments; in this case, the seventh one: You shall not steal (cf Ex. 20:15).


  The third reply concerns the soldiers, another class that enjoyed a certain authority, and was thus tempted to abuse it. John says to the soldiers: “Rob no one by violence, and be content with your wages” (v. 14). Here too the conversation begins with honesty and with respect for others: an instruction that applies to everyone, especially for those with greater responsibility.


  On considering this dialogue as a whole, we are struck by the great concreteness of John's words: since God will judge us according to our works, it is there, in our behaviour, that we must show that we are doing his will. For this very reason, the Baptist's instructions are ever timely: even in our very complex world, things would go much better if each person observed these rules of conduct. Therefore let us pray to the Lord, through the intercession of Mary Most Holy, that he may help us to prepare ourselves for Christmas, bearing the good fruits of repentance (cf. Lk 3:8).


  



  After the Angelus:


  Dear brothers and sisters, the European Meeting organized by the Taizé Community will take place from 26 December to 2 January. I thank the families who, in accordance with the Roman tradition of hospitality, have readily offered to host these young people. Since, thanks be to God, the requests exceed the offers I renew the appeal already made to parishes, so that other families may join with great simplicity this beautiful experience of Christian friendship!


  I greet all the English-speaking pilgrims and visitors present at today’s Angelus. I was deeply saddened by Friday’s senseless violence in Newtown, Connecticut. I assure the families of the victims, especially those who lost a child, of my closeness in prayer. May the God of consolation touch their hearts and ease their pain. During this Advent Season, let us dedicate ourselves more fervently to prayer and to acts of peace. Upon those affected by this tragedy, and upon each of you, I invoke God’s abundant blessings!


  Today I address a special greeting to the children of Rome! You have come for the traditional blessing of the Baby Jesus figurines. Dear children, while I bless the little images of Jesus that you will put in your nativity scenes, I warmly bless each one of you as well as your families, your teachers and the Centro Oratori Romani.


  I greet the group of students from the Istituto De Merode of Rome with several Australians from Adelaide; as well as the representatives of the news agency Zenit. I wish you all a good Sunday and good spiritual journey towards Bethlehem! Have a good Sunday. My best wishes to you!
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  Messages


  Message of Benedict XVI for the 50th World Day of Prayer for Vocations


  MESSAGE OF THE HOLY FATHER

  FOR THE 50th WORLD DAY

  OF PRAYER FOR VOCATIONS


  21 APRIL 2013 - FOURTH SUNDAY OF EASTER


  Theme: Vocations as a sign of hope founded in faith


  



  Dear Brothers and Sisters,


  On the occasion of the 50th World Day of Prayer for Vocations, to be held on 21 April 2013, the Fourth Sunday of Easter, I want to invite you to reflect on the theme: “Vocations as a sign of hope founded in faith”, which happily occurs during the Year of Faith, the year marking the 50th anniversary of the opening of the Second Vatican Council. While the Council was in session, the Servant of God, Paul VI, instituted this day of worldwide prayer to God the Father, asking him to continue to send workers for his Church (cf. Mt 9:38). “The problem of having a sufficient number of priests”, as the Pope stated at the time, “has an immediate impact on all of the faithful: not simply because they depend on it for the religious future of Christian society, but also because this problem is the precise and inescapable indicator of the vitality of faith and love of individual parish and diocesan communities, and the evidence of the moral health of Christian families. Wherever numerous vocations to the priesthood and consecrated life are to be found, that is where people are living the Gospel with generosity” (Paul VI, Radio Message, 11 April 1964).


  During the intervening decades, the various Christian communities all over the world have gathered each year on the Fourth Sunday of Easter, united in prayer, to ask from God the gift of holy vocations and to propose once again, for the reflection of all, the urgent need to respond to the divine call. Indeed, this significant annual event has fostered a strong commitment to placing the importance of vocations to the priesthood and the consecrated life ever more at the centre of the spirituality, prayer and pastoral action of the faithful.


  Hope is the expectation of something positive in the future, yet at the same time it must sustain our present existence, which is often marked by dissatisfaction and failures. On what is our hope founded? Looking at the history of the people of Israel, recounted in the Old Testament, we see one element that constantly emerges, especially in times of particular difficulty like the time of the Exile, an element found especially in the writings of the prophets, namely remembrance of God’s promises to the Patriarchs: a remembrance that invites us to imitate the exemplary attitude of Abraham, who, as Saint Paul reminds us, “believed, hoping against hope, that he would become ‘the father of many nations,’ according to what was said, ‘Thus shall your descendants be’" (Rom 4:18). One consoling and enlightening truth which emerges from the whole of salvation history, then, is God’s faithfulness to the covenant that he entered into, renewing it whenever man infringed it through infidelity and sin, from the time of the flood (cf. Gen 8:21-22) to that of the Exodus and the journey through the desert (cf. Dt 9:7). That same faithfulness led him to seal the new and eternal covenant with man, through the blood of his Son, who died and rose again for our salvation.


  At every moment, especially the most difficult ones, the Lord’s faithfulness is always the authentic driving force of salvation history, which arouses the hearts of men and women and confirms them in the hope of one day reaching the “promised land”. This is where we find the sure foundation of every hope: God never abandons us and he remains true to his word. For that reason, in every situation, whether positive or negative, we can nourish a firm hope and pray with the psalmist: “Only in God can my soul find rest; my hope comes from him” (Ps 62:6). To have hope, therefore, is the equivalent of trusting in God who is faithful, who keeps the promises of the covenant. Faith and hope, then, are closely related. “Hope” in fact is a key word in biblical faith, to the extent that in certain passages the words “faith” and “hope” seem to be interchangeable. In this way, the Letter to the Hebrews makes a direct connection between the “unwavering profession of hope” (10:23) and the “fullness of faith” (10:22). Similarly, when the First Letter of Saint Peter exhorts the Christians to be always ready to give an account of the “logos” – the meaning and rationale – of their hope (cf. 3:15), “hope” is the equivalent of “faith” (Spe Salvi, 2).


  Dear Brothers and Sisters, what exactly is God’s faithfulness, to which we adhere with unwavering hope? It is his love! He, the Father, pours his love into our innermost self through the Holy Spirit (cf. Rom 5:5). And this love, fully manifested in Jesus Christ, engages with our existence and demands a response in terms of what each individual wants to do with his or her life, and what he or she is prepared to offer in order to live it to the full. The love of God sometimes follows paths one could never have imagined, but it always reaches those who are willing to be found. Hope is nourished, then, by this certainty: “We ourselves have known and believed in the love that God has for us” (1 Jn 4:16). This deep, demanding love, which penetrates well below the surface, gives us courage; it gives us hope in our life’s journey and in our future; it makes us trust in ourselves, in history and in other people. I want to speak particularly to the young and I say to you once again: “What would your life be without this love? God takes care of men and women from creation to the end of time, when he will bring his plan of salvation to completion. In the Risen Lord we have the certainty of our hope!” (Address to Young People of the Diocese of San Marino-Montefeltro, 19 June 2011).


  Just as he did during his earthly existence, so today the risen Jesus walks along the streets of our life and sees us immersed in our activities, with all our desires and our needs. In the midst of our everyday circumstances he continues to speak to us; he calls us to live our life with him, for only he is capable of satisfying our thirst for hope. He lives now among the community of disciples that is the Church, and still today calls people to follow him. The call can come at any moment. Today too, Jesus continues to say, “Come, follow me” (Mk 10:21). Accepting his invitation means no longer choosing our own path. Following him means immersing our own will in the will of Jesus, truly giving him priority, giving him pride of place in every area of our lives: in the family, at work, in our personal interests, in ourselves. It means handing over our very lives to Him, living in profound intimacy with Him, entering through Him into communion with the Father in the Holy Spirit, and consequently with our brothers and sisters. This communion of life with Jesus is the privileged “setting” in which we can experience hope and in which life will be full and free.


  Vocations to the priesthood and the consecrated life are born out of the experience of a personal encounter with Christ, out of sincere and confident dialogue with him, so as to enter into his will. It is necessary, therefore, to grow in the experience of faith, understood as a profound relationship with Jesus, as inner attentiveness to his voice which is heard deep within us. This process, which enables us to respond positively to God’s call, is possible in Christian communities where the faith is lived intensely, where generous witness is given of adherence to the Gospel, where there is a strong sense of mission which leads people to make the total gift of self for the Kingdom of God, nourished by recourse to the Sacraments, especially the Eucharist, and by a fervent life of prayer. This latter “must on the one hand be something very personal, an encounter between my intimate self and God, the living God. On the other hand it must be constantly guided and enlightened by the great prayers of the Church and of the saints, by liturgical prayer, in which the Lord teaches us again and again how to pray properly.” (Spe Salvi, 34).


  Deep and constant prayer brings about growth in the faith of the Christian community, in the unceasingly renewed certainty that God never abandons his people and that he sustains them by raising up particular vocations – to the priesthood and the consecrated life – so that they can be signs of hope for the world. Indeed, priests and religious are called to give themselves unconditionally to the People of God, in a service of love for the Gospel and the Church, serving that firm hope which can only come from an openness to the divine. By means of the witness of their faith and apostolic zeal, therefore, they can transmit, especially to the younger generations, a strong desire to respond generously and promptly to Christ who calls them to follow him more closely. Whenever a disciple of Jesus accepts the divine call to dedicate himself to the priestly ministry or to the consecrated life, we witness one of the most mature fruits of the Christian community, which helps us to look with particular trust and hope to the future of the Church and to her commitment to evangelization. This constantly requires new workers to preach the Gospel, to celebrate the Eucharist and the Sacrament of Reconciliation. So let there be committed priests, who know how to accompany young people as “companions on the journey”, helping them, on life’s often tortuous and difficult path, to recognize Christ, the Way, the Truth and the Life (cf. Jn 14:6), telling them, with Gospel courage, how beautiful it is to serve God, the Christian community, one’s brothers and sisters. Let there be priests who manifest the fruitfulness of an enthusiastic commitment, which gives a sense of completeness to their lives, because it is founded on faith in him who loved us first (cf. 1 Jn 4:19).


  Equally, I hope that young people, who are presented with so many superficial and ephemeral options, will be able to cultivate a desire for what is truly worthy, for lofty objectives, radical choices, service to others in imitation of Jesus. Dear young people, do not be afraid to follow him and to walk the demanding and courageous paths of charity and generous commitment! In that way you will be happy to serve, you will be witnesses of a joy that the world cannot give, you will be living flames of an infinite and eternal love, you will learn to “give an account of the hope that is within you” (1 Pt 3:15)!


  From the Vatican, 6 October 2012


  BENEDICTUS PP. XVI 
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  Speeches


  To the six new ambassadors to the Holy See for the presentation of their Letters of Credence, Benedict XVI, 13 December 2012


  ADDRESS OF HIS HOLINESS POPE BENEDICT XVI

  TO SIX NEW AMBASSADORS ACCREDITED TO THE HOLY SEE

  ON THE OCCASION OF THE PRESENTATION

  OF THE LETTERS OF CREDENCE


  Clementine Hall

  Thursday, 13 December 2012


   


  Your Excellencies,


  I welcome you with joy on the occasion of the presentation of the letters accrediting you as Ambassadors Extraordinary and Plenipotentiary of your countries to the Holy See: I thank you for your courteous words and for the greetings which you have conveyed to me from your respective Heads of State. I would be grateful if you would reciprocate by conveying my best wishes to them, both for themselves and for the accomplishment of their mission at the service of their people. I pray God to grant all your fellow countrymen to live a peaceful and dignified life, in concord and unity.


  While examining the numerous challenges of our age, we can note that education occupies a primary place. It takes place today in contexts where the evolution of lifestyles and learning has created human, cultural, social and spiritual ruptures, unprecedented in the history of humanity. Social networks — another novelty — tend to replace the natural places of society and of communication, frequently by becoming the sole reference point for information and knowledge. The family and school no longer seem that first and natural fertile terrain, where young generations find their vital nourishment. Moreover, in the scholarly and academic fields even the authority of teachers and professors is called into question and, sadly, the competence of some of them is not exempt from cognitive bias and an anthropological deficiency, thereby excluding or diminishing the truth of the human person. The latter is an integrated being and not the sum of the elements one can isolate and manipulate at will. Schools and universities seem to have become incapable of creative projects which contain a transcendental teleology that can captivate young people in their deepest recesses, even if they are tempted — ever anxious about their future — by the least effort, a sufficient minimum and easy success, at times inappropriately using the possibilities offered by modern technology. Many would like to succeed and rapidly to obtain an important social and professional status, while disdaining the formation, skills and experience they need. The modern world and responsible adults have been unable to give them the necessary bearings. Could not the dysfunction of certain institutions and some public and private departments be explained by a poor education and poor assimilation?


  Making my own the words of my Predecessor Pope Leo XIII, I am convinced that, "the true worth and nobility of man lie in his moral qualities, that is, in virtue; that virtue is, moreover, the common inheritance of men, equally within the reach of high and low, rich and poor" (Rerum Novarum, n. 20). Therefore I invite your governments to contribute courageously to the advancement of our common humanity by furthering the education of new generations, through the promotion of a correct anthropology, the indispensable basis for any authentic education, and in conformity with our shared natural patrimony. This task could be accomplished first of all by a serious reflection on the different problems existing in your respective countries, where certain political or economic choices can surreptitiously erode your own proper anthropological and spiritual patrimony. These have been purified through the centuries and built up patiently on foundations that respect the human person's essence in its plural reality, while remaining wholly consonant with the entire cosmos. I once again ask your leaders to have the courage to work for the consolidation of moral authority — understood as a call to a consistent life — necessary for a true and healthy education of the young generations.


  The right to an education in the right values must never be denied or forgotten. The duty to teach these values must never be curtailed or enfeebled by any kind of national or supranational political interest. For this reason, it is necessary to educate in the truth and for the truth, but, "what is truth?'' (Jn 18:38), already Pilate — who was a governor — asked himself. In our day, speaking the truth has become suspect, wishing to live in truth seems outdated, and promoting it seems to be a useless effort. Yet, the future of humanity is found too in the relationship of children and young people with the truth: the truth about man, the truth about creation, the truth about institutions, etc. As well as an education in rectitude of heart and mind, today more than ever the young also need to be educated in the meaning of effort and perseverance in hardship. We must teach them that the human person's every action must be responsible and consistent with his yearning for the infinite. These actions must guide his development with a view to forming an ever more fraternal humanity, freed from individualistic and materialistic temptations.


  Please allow me to greet through you the bishops and faithful of the Catholic communities present in your countries. The Church accomplishes her mission in faithfulness to her Lord and with the fervent wish to make her specific contribution to the integral promotion of your compatriots, particularly by the education of children and the young. She takes part daily in the shared efforts for the spiritual and human fulfilment of all, through her educational, charitable and health-care structures. She has at heart the awakening of consciences to mutual respect and to responsibility. In this regard, I encourage your government authorities to continue to permit the Church the freedom to attend to her traditional fields of activity which, as you well know, contribute to your countries' development and to the common good.


  Madam Ambassador, Mr Ambassadors, as your mission to the Holy See begins, I extend to you my best wishes and assure you of the support of the Roman Curia’s various services in carrying out your role. To this end I gladly invoke an abundance of divine blessings upon you and your families, and upon your colleagues.
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  To the delegation from the Municipality of Pescopennataro (Isernia, Italy), in gratitude for its donation of the Christmas tree in Saint Peter's Square, 14 December 2012, Benedict XVI


  ADDRESS OF HIS HOLINESS POPE BENEDICT XVI

  TO THE DELEGATION FROM THE MUNICIPALITY

  OF PESCOPENNATARO (ISERNIA) IN GRATITUDE

  FOR THE DONATION OF THE CHRISTMAS TREE

   IN ST PETER'S SQUARE


  Clementine Hall

  Friday, 14 December 2012


  Dear Brothers and Sisters,


  I am glad to welcome you on the day which the Christmas tree — a fir which this year comes from Pescopennataro in the Province of Isernia, Molise — is being presented in St Peter’s Square. I think the whole town has come here today! I address to each and every one my cordial greeting, starting with Mayor Pompilio Sciulli, whom I thank for the words he has just addressed to me on behalf of you all. I also greet the civil authorities, with a special thought for the President of the Region. I am pleased to greet with brotherly affection Bishop Domenico Scotti and the Parish Priest of Pescopennataro.


  The Christmas tree lights that decorate the tree will be turned on this evening at the end of the ceremony for its official inauguration. The tree will stand next to the crib until the end of the Christmas festivities and will be admired by many pilgrims from every part of the world. I thank you for this devout tribute, as well as for the other smaller trees which decorate the Apostolic Palace and the rooms in the Vatican! Dear people of Pescopennataro and inhabitants of the entire Molise Region, the silver fir you have wished to give to me also expresses the faith and devotion of the Molisan people who have cherished through the centuries an important spiritual treasure, expressed in culture, art and the local traditions. Each one of you and your neighbours in the Region are duty bound to draw constantly from this patrimony and to build it up, in order to face the new social emergencies and the daily cultural challenges, in continuity with your consolidated and fertile faithfulness to Christianity.


  I warmly hope that the Nativity of the Lord will be serene and rich for all of you here, for your fellow citizens and for all the inhabitants of your Region. The Lord, according to the famous oracle of the Prophet Isaiah, appeared as a great light for the people who walked in darkness (cf. Is 9:1) God was made man and came to dwell among us to dispel the shadows of error and sin, bringing his divine light to humanity. Not only has the brilliance of this most exalted light — of which the Christmas tree is a symbol — that has not faded with the passing of the centuries and millennia, but continues to shine upon us. It illuminates every one of us who comes into the world, especially when we must go through difficult moments of uncertainty and hardship. Indeed Jesus was to say of himself: “I am the light of the world; he who follows me will not walk in darkness, but will have the light of life” (Jn 8:12).


  When in the various eras an effort was made to extinguish God’s light in order to kindle deceptive and delusory gleams, a succession of seasons marked by tragic violence to men and women unfolded. This happened because the effort to delete God’s name from the pages of history results in drawing crooked lines in which even the most beautiful and noble words lose their true meaning.


  Let us think of terms such as “freedom”, the “common good” and “justice”: uprooted from God and his love, from God who showed his face in Jesus Christ, all too often these realities remain at the mercy of human concerns, losing their connection with the requirements of truth and civil responsibility.


  Dear friends, I thank you once again for your gesture. Your tree is the tree of the Year of Faith: may it please the Lord to reward you for your gift, strengthening faith in you and in your communities! I ask this through the intercession of the Virgin Mary, the One who for the first time welcomed and followed the Word of God made man, as I wholeheartedly impart the Apostolic Blessing to all of you and to your families.
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  Article by the Holy Father Benedict XVI in the Financial Times "A time for Christians to engage with the world", 20 December 2012


  ARTICLE BY THE HOLY FATHER BENEDICT XVI

  IN THE FINANCIAL TIMES


  A time for Christians to engage with the world


  "Render unto Caesar what belongs to Caesar and to God what belongs to God," was the response of Jesus when asked about paying taxes. His questioners, of course, were laying a trap for him. They wanted to force him to take sides in the highly-charged political debate about Roman rule in the land of Israel. Yet there was more at stake here: if Jesus really was the long-awaited Messiah, then surely he would oppose the Roman overlords. So the question was calculated to expose him either as a threat to the regime, or a fraud.


  Jesus’ answer deftly moves the argument to a higher plane, gently cautioning against both the politicization of religion and the deification of temporal power, along with the relentless pursuit of wealth. His audience needed to be reminded that the Messiah was not Caesar, and Caesar was not God. The kingdom that Jesus came to establish was of an altogether higher order. As he told Pontius Pilate, "My kingship is not of this world."


  The Christmas stories in the New Testament are intended to convey a similar message. Jesus was born during a "census of the whole world" taken by Caesar Augustus, the Emperor renowned for bringing the Pax Romana to all the lands under Roman rule. Yet this infant, born in an obscure and far-flung corner of the Empire, was to offer the world a far greater peace, truly universal in scope and transcending all limitations of space and time.


  Jesus is presented to us as King David’s heir, but the liberation he brought to his people was not about holding hostile armies at bay; it was about conquering sin and death forever.


  The birth of Christ challenges us to reassess our priorities, our values, our very way of life. While Christmas is undoubtedly a time of great joy, it is also an occasion for deep reflection, even an examination of conscience. At the end of a year that has meant economic hardship for many, what can we learn from the humility, the poverty, the simplicity of the crib scene?


  Christmas can be the time in which we learn to read the Gospel, to get to know Jesus not only as the Child in the manger, but as the one in whom we recognize God made Man.


  It is in the Gospel that Christians find inspiration for their daily lives and their involvement in worldly affairs – be it in the Houses of Parliament or the Stock Exchange. Christians shouldn’t shun the world; they should engage with it. But their involvement in politics and economics should transcend every form of ideology.


  Christians fight poverty out of a recognition of the supreme dignity of every human being, created in God’s image and destined for eternal life. Christians work for more equitable sharing of the earth’s resources out of a belief that, as stewards of God’s creation, we have a duty to care for the weakest and most vulnerable. Christians oppose greed and exploitation out of a conviction that generosity and selfless love, as taught and lived by Jesus of Nazareth, are the way that leads to fullness of life. Christian belief in the transcendent destiny of every human being gives urgency to the task of promoting peace and justice for all.


  Because these goals are shared by so many, much fruitful cooperation is possible between Christians and others. Yet Christians render to Caesar only what belongs to Caesar, not what belongs to God. Christians have at times throughout history been unable to comply with demands made by Caesar. From the Emperor cult of ancient Rome to the totalitarian regimes of the last century, Caesar has tried to take the place of God. When Christians refuse to bow down before the false gods proposed today, it is not because of an antiquated world-view. Rather, it is because they are free from the constraints of ideology and inspired by such a noble vision of human destiny that they cannot collude with anything that undermines it.


  In Italy, many crib scenes feature the ruins of ancient Roman buildings in the background. This shows that the birth of the child Jesus marks the end of the old order, the pagan world, in which Caesar’s claims went virtually unchallenged. Now there is a new king, who relies not on the force of arms, but on the power of love. He brings hope to all those who, like himself, live on the margins of society. He brings hope to all who are vulnerable to the changing fortunes of a precarious world. From the manger, Christ calls us to live as citizens of his heavenly kingdom, a kingdom that all people of good will can help to build here on earth.


  Press Office Bulletin, 20 December 2012


    


  Address by the Holy Father on the occasion of Christmas greetings to the Roman Curia


  ADDRESS OF HIS HOLINESS BENEDICT XVI

  ON THE OCCASION OF CHRISTMAS GREETINGS

  TO THE ROMAN CURIA


  Clementine Hall

  Friday, 21 December 2012


  Dear Cardinals,

  Brother Bishops and Priests,

  Dear Brothers and Sisters,


  It is with great joy that I meet you today, dear Members of the College of Cardinals, Representatives of the Roman Curia and the Governorate, for this traditional event in the days leading up to the feast of Christmas. I greet each one of you cordially, beginning with Cardinal Angelo Sodano, whom I thank for his kind words and for the warm good wishes that he extended to me on behalf of all present. The Dean of the College of Cardinals reminded us of an expression that appears frequently during these days in the Latin liturgy: Prope est iam Dominus, venite, adoremus! The Lord is already near, come, let us adore him! We too, as one family, prepare ourselves to adore the Child in the stable at Bethlehem who is God himself and has come so close as to become a man like us. I willingly reciprocate your good wishes and I thank all of you from my heart, including the Papal Representatives all over the world, for the generous and competent assistance that each of you offers me in my ministry.


  Once again we find ourselves at the end of a year that has seen all kinds of difficult situations, important questions and challenges, but also signs of hope, both in the Church and in the world. I shall mention just a few key elements regarding the life of the Church and my Petrine ministry. First of all, as the Dean of the College of Cardinals mentioned, there were the journeys to Mexico and Cuba – unforgettable encounters with the power of faith, so deeply rooted in human hearts, and with the joie de vivre that issues from faith. I recall how, on my arrival in Mexico, there were endless crowds of people lining the long route, cheering and waving flags and handkerchiefs. I recall how, on the journey to the attractive provincial capital Guanajuato, there were young people respectfully kneeling by the side of the road to receive the blessing of Peter’s Successor; I recall how the great liturgy beside the statue of Christ the King made Christ’s kingship present among us – his peace, his justice, his truth. All this took place against the backdrop of the country’s problems, afflicted as it is by many different forms of violence and the hardships of economic dependence. While these problems cannot be solved simply by religious fervour, neither can they be solved without the inner purification of hearts that issues from the power of faith, from the encounter with Jesus Christ. And then there was Cuba – here too there were great liturgical celebrations, in which the singing, the praying and the silence made tangibly present the One that the country’s authorities had tried for so long to exclude. That country’s search for a proper balancing of the relationship between obligations and freedom cannot succeed without reference to the basic criteria that mankind has discovered through encounter with the God of Jesus Christ.


  As further key moments in the course of the year, I should like to single out the great Meeting of Families in Milan and the visit to Lebanon, where I consigned the Post-Synodal Apostolic Exhortation that is intended to offer signposts for the life of churches and society in the Middle East along the difficult paths of unity and peace. The last major event of the year was the Synod on the New Evangelization, which also served as a collective inauguration of the Year of Faith, in which we commemorate the opening of the Second Vatican Council fifty years ago, seeking to understand it anew and appropriate it anew in the changed circumstances of today.


  All these occasions spoke to fundamental themes of this moment in history: the family (Milan), serving peace in the world and dialogue among religions (Lebanon) and proclaiming the message of Jesus Christ in our day to those who have yet to encounter him and to the many who know him only externally and hence do not actually recognize him. Among these broad themes, I should like to focus particularly on the theme of the family and the nature of dialogue, and then to add a brief observation on the question of the new evangelization.


  The great joy with which families from all over the world congregated in Milan indicates that, despite all impressions to the contrary, the family is still strong and vibrant today. But there is no denying the crisis that threatens it to its foundations – especially in the western world. It was noticeable that the Synod repeatedly emphasized the significance, for the transmission of the faith, of the family as the authentic setting in which to hand on the blueprint of human existence. This is something we learn by living it with others and suffering it with others. So it became clear that the question of the family is not just about a particular social construct, but about man himself – about what he is and what it takes to be authentically human. The challenges involved are manifold. First of all there is the question of the human capacity to make a commitment or to avoid commitment. Can one bind oneself for a lifetime? Does this correspond to man’s nature? Does it not contradict his freedom and the scope of his self-realization? Does man become himself by living for himself alone and only entering into relationships with others when he can break them off again at any time? Is lifelong commitment antithetical to freedom? Is commitment also worth suffering for? Man’s refusal to make any commitment – which is becoming increasingly widespread as a result of a false understanding of freedom and self-realization as well as the desire to escape suffering – means that man remains closed in on himself and keeps his “I” ultimately for himself, without really rising above it. Yet only in self-giving does man find himself, and only by opening himself to the other, to others, to children, to the family, only by letting himself be changed through suffering, does he discover the breadth of his humanity. When such commitment is repudiated, the key figures of human existence likewise vanish: father, mother, child – essential elements of the experience of being human are lost.


  The Chief Rabbi of France, Gilles Bernheim, has shown in a very detailed and profoundly moving study that the attack we are currently experiencing on the true structure of the family, made up of father, mother, and child, goes much deeper. While up to now we regarded a false understanding of the nature of human freedom as one cause of the crisis of the family, it is now becoming clear that the very notion of being – of what being human really means – is being called into question. He quotes the famous saying of Simone de Beauvoir: “one is not born a woman, one becomes so” (on ne naît pas femme, on le devient). These words lay the foundation for what is put forward today under the term “gender” as a new philosophy of sexuality. According to this philosophy, sex is no longer a given element of nature, that man has to accept and personally make sense of: it is a social role that we choose for ourselves, while in the past it was chosen for us by society. The profound falsehood of this theory and of the anthropological revolution contained within it is obvious. People dispute the idea that they have a nature, given by their bodily identity, that serves as a defining element of the human being. They deny their nature and decide that it is not something previously given to them, but that they make it for themselves. According to the biblical creation account, being created by God as male and female pertains to the essence of the human creature. This duality is an essential aspect of what being human is all about, as ordained by God. This very duality as something previously given is what is now disputed. The words of the creation account: “male and female he created them” (Gen 1:27) no longer apply. No, what applies now is this: it was not God who created them male and female – hitherto society did this, now we decide for ourselves. Man and woman as created realities, as the nature of the human being, no longer exist. Man calls his nature into question. From now on he is merely spirit and will. The manipulation of nature, which we deplore today where our environment is concerned, now becomes man’s fundamental choice where he himself is concerned. From now on there is only the abstract human being, who chooses for himself what his nature is to be. Man and woman in their created state as complementary versions of what it means to be human are disputed. But if there is no pre-ordained duality of man and woman in creation, then neither is the family any longer a reality established by creation. Likewise, the child has lost the place he had occupied hitherto and the dignity pertaining to him. Bernheim shows that now, perforce, from being a subject of rights, the child has become an object to which people have a right and which they have a right to obtain. When the freedom to be creative becomes the freedom to create oneself, then necessarily the Maker himself is denied and ultimately man too is stripped of his dignity as a creature of God, as the image of God at the core of his being. The defence of the family is about man himself. And it becomes clear that when God is denied, human dignity also disappears. Whoever defends God is defending man.


  At this point I would like to address the second major theme, which runs through the whole of the past year from Assisi to the Synod on the New Evangelization: the question of dialogue and proclamation. Let us speak firstly of dialogue. For the Church in our day I see three principal areas of dialogue, in which she must be present in the struggle for man and his humanity: dialogue with states, dialogue with society – which includes dialogue with cultures and with science – and finally dialogue with religions. In all these dialogues the Church speaks on the basis of the light given her by faith. But at the same time she incorporates the memory of mankind, which is a memory of man’s experiences and sufferings from the beginnings and down the centuries, in which she has learned about the human condition, she has experienced its boundaries and its grandeur, its opportunities and its limitations. Human culture, of which she is a guarantee, has developed from the encounter between divine revelation and human existence. The Church represents the memory of what it means to be human in the face of a civilization of forgetfulness, which knows only itself and its own criteria. Yet just as an individual without memory has lost his identity, so too a human race without memory would lose its identity. What the Church has learned from the encounter between revelation and human experience does indeed extend beyond the realm of pure reason, but it is not a separate world that has nothing to say to unbelievers. By entering into the thinking and understanding of mankind, this knowledge broadens the horizon of reason and thus it speaks also to those who are unable to share the faith of the Church. In her dialogue with the state and with society, the Church does not, of course, have ready answers for individual questions. Along with other forces in society, she will wrestle for the answers that best correspond to the truth of the human condition. The values that she recognizes as fundamental and non-negotiable for the human condition she must propose with all clarity. She must do all she can to convince, and this can then stimulate political action.


  In man’s present situation, the dialogue of religions is a necessary condition for peace in the world and it is therefore a duty for Christians as well as other religious communities. This dialogue of religions has various dimensions. In the first place it is simply a dialogue of life, a dialogue of being together. This will not involve discussing the great themes of faith – whether God is Trinitarian or how the inspiration of the sacred Scriptures is to be understood, and so on. It is about the concrete problems of coexistence and shared responsibility for society, for the state, for humanity. In the process, it is necessary to learn to accept the other in his otherness and the otherness of his thinking. To this end, the shared responsibility for justice and peace must become the guiding principle of the conversation. A dialogue about peace and justice is bound to move beyond the purely pragmatic to become an ethical struggle for the truth and for the human being: a dialogue concerning the values that come before everything. In this way what began as a purely practical dialogue becomes a quest for the right way to live as a human being. Even if the fundamental choices themselves are not under discussion, the search for an answer to a specific question becomes a process in which, through listening to the other, both sides can obtain purification and enrichment. Thus this search can also mean taking common steps towards the one truth, even if the fundamental choices remain unaltered. If both sides set out from a hermeneutic of justice and peace, the fundamental difference will not disappear, but a deeper closeness will emerge nevertheless.


  Two rules are generally regarded nowadays as fundamental for interreligious dialogue:


  1. Dialogue does not aim at conversion, but at understanding. In this respect it differs from evangelization, from mission;


  2. Accordingly, both parties to the dialogue remain consciously within their identity, which the dialogue does not place in question either for themselves or for the other.


  These rules are correct, but in the way they are formulated here I still find them too superficial. True, dialogue does not aim at conversion, but at better mutual understanding – that is correct. But all the same, the search for knowledge and understanding always has to involve drawing closer to the truth. Both sides in this piece-by-piece approach to truth are therefore on the path that leads forward and towards greater commonality, brought about by the oneness of the truth. As far as preserving identity is concerned, it would be too little for the Christian, so to speak, to assert his identity in a such a way that he effectively blocks the path to truth. Then his Christianity would appear as something arbitrary, merely propositional. He would seem not to reckon with the possibility that religion has to do with truth. On the contrary, I would say that the Christian can afford to be supremely confident, yes, fundamentally certain that he can venture freely into the open sea of the truth, without having to fear for his Christian identity. To be sure, we do not possess the truth, the truth possesses us: Christ, who is the truth, has taken us by the hand, and we know that his hand is holding us securely on the path of our quest for knowledge. Being inwardly held by the hand of Christ makes us free and keeps us safe: free – because if we are held by him, we can enter openly and fearlessly into any dialogue; safe – because he does not let go of us, unless we cut ourselves off from him. At one with him, we stand in the light of truth.


  Finally, at least a brief word should be added on the subject of proclamation, or evangelization, on which the post-synodal document will speak in depth, on the basis of the Synod Fathers’ propositions. I find that the essential elements of the process of evangelizing appear most eloquently in Saint John’s account of the calling of two of John the Baptist’s disciples, who become disciples of Jesus Christ (1:35-39). First of all, we have the simple act of proclamation. John the Baptist points towards Jesus and says: “Behold the Lamb of God!” A similar act is recounted a few verses later. This time it is Andrew, who says to his brother Simon “We have found the Messiah” (1:41). The first and fundamental element is the straightforward proclamation, the kerygma, which draws its strength from the inner conviction of the one proclaiming. In the account of the two disciples, the next stage is that of listening and following behind Jesus, which is not yet discipleship, but rather a holy curiosity, a movement of seeking. Both of them, after all, are seekers, men who live over and above everyday affairs in the expectation of God – in the expectation that he exists and will reveal himself. Stimulated by the proclamation, their seeking becomes concrete. They want to come to know better the man described as the Lamb of God by John the Baptist. The third act is set in motion when Jesus turns round, approaches them and asks: “What do you seek?” They respond with a further question, which demonstrates the openness of their expectation, their readiness to take new steps. They ask: “Rabbi, where are you staying?” Jesus’ answer “Come and see!” is an invitation to walk with him and thereby to have their eyes opened with him.


  The word of proclamation is effective in situations where man is listening in readiness for God to draw near, where man is inwardly searching and thus on the way towards the Lord. His heart is touched when Jesus turns towards him, and then his encounter with the proclamation becomes a holy curiosity to come to know Jesus better. As he walks with Jesus, he is led to the place where Jesus lives, to the community of the Church, which is his body. That means entering into the journeying community of catechumens, a community of both learning and living, in which our eyes are opened as we walk.


  “Come and see!” This saying, addressed by Jesus to the two seeker-disciples, he also addresses to the seekers of today. At the end of the year, we pray to the Lord that the Church, despite all her shortcomings, may be increasingly recognizable as his dwelling-place. We ask him to open our eyes ever wider as we make our way to his house, so that we can say ever more clearly, ever more convincingly: “we have found him for whom the whole world is waiting, Jesus Christ, the true Son of God and true man”. With these sentiments, I wish you all from my heart a blessed Christmas and a happy New Year. Thank you.
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  General Audience of Pope Benedict XVI, 12 December 2012


  Year of Faith. The stages of the Revelation


  Dear Brothers and Sisters,


  In our Catechesis last week I spoke of the Revelation of God as a communication he makes of himself and of his benevolent and loving purpose. This Revelation of God fits into human time and history: a history that becomes “the arena where we see what God does for humanity. God comes to us in the things we know best and can verify most easily, the things of our everyday routine, apart from which we cannot understand ourselves” (cf. John Paul II, Encyclical Fides et Ratio, n. 12).


  St Mark the Evangelist — as we have heard — records the very start of Jesus’ preaching in clear and concise words: “the time is fulfilled, and the kingdom of God is at hand” (Mk 1:15). What illuminates and gives full meaning to the history of the world and of man begins to shine out in the Bethlehem Grotto; it is the Mystery which, in a little while, we shall be contemplating at Christmas: salvation, brought about in Jesus Christ. In Jesus of Nazareth God shows his face and asks man to choose to recognize and follow him. God’s revelation of himself in history in order to enter into a relationship of loving dialogue with man, gives new meaning to the whole human journey. History is not a mere succession of centuries, years or days, but the time span of a presence that gives full meaning and opens it to sound hope.


  Where can we read the stages of this Revelation of God? Sacred Scripture is the best place for discovering the steps of this process, and, I would like — once again — to invite everyone, in this Year of Faith, to open the Bible more often, to hold, read and meditate on it and to pay greater attention to the Readings of Sunday Mass; all this is precious nourishment for our faith. In reading the Old Testament we can see how God intervenes in the history of the chosen people, the people with whom he made a covenant: these are not fleeting events that fade into oblivion. Rather, they become a “memory”, taken together they constitute the “history of salvation”, kept alive in the consciousness of the People of Israel through the celebration of the salvific events. Thus, in the Book of Exodus, the Lord instructs Moses to celebrate the Jewish Passover, the great event of the liberation from slavery in Egypt, with these words: “This day shall be for you a memorial day, and you shall keep it as a feast to the Lord; throughout your generations you shall observe it as an ordinance for ever” (12:14).


  Commemorating what God has brought about becomes a sort of constant imperative for the whole People of Israel, so that the passing of time may be marked by the living memory of past events which, in this way, day after day, form history and live on.


  In the Book of Deuteronomy Moses addresses the people saying: “Only take heed, and keep your soul diligently, lest you forget the things which your eyes have seen, and lest they depart from your heart all the days of your life; make them known to your children and your children’s children” (4:9).


  Consequently he also tells us: “be careful not to forget the things that God has done for us”. Faith is nourished by the discovery and memory of the ever faithful God who guides history and constitutes the sound and permanent foundation on which to build our life. The Canticle of the Magnificat, which the Virgin Mary addresses to God, is a lofty example of this history of salvation, of this memory that makes and keeps God’s action present. Mary exalts God’s merciful action in the actual journey of his people, his fidelity to the promises of the covenant that he made to Abraham and his descendents; and all this is a living memory of the divine presence that is never absent (cf. Lk 1:46-55).


  For Israel, the Exodus is the central historical event in which God reveals his powerful action. God sets the Israelites free from slavery in Egypt so that they may return to the Promised Land and worship him as the one true Lord. Israel does not set out to be a people like others — so that it might have national independence — but also to serve God in worship and in life, to create a place for God where men and women are obedient to him, where God is present and worshipped in the world — and of course, not only among the Israelites — but to witness to him also among the other peoples.


  The celebration of this event is to make him present here and now, so that God’s action may not be lacking. He fulfilled his plan of liberation and continues to pursue it so that men and women may recognize and serve their Lord and respond to his action with faith and love.


  So it was that God revealed himself not only in the primordial act of the Creation, but also by entering our history, the history of a small people which was neither the largest nor the strongest. And this self- revelation of God, which develops through history, culminates in Jesus Christ: God, the Logos, the creative Word who is the origin of the world, took on flesh in Jesus and in him showed the true face of God.


  In Jesus every promise is fulfilled, the history of God with humanity culminates in him. When we read the account of the two disciples on their way to Emmaus which St Luke has written down for us, we become clearly aware of the fact that the Person of Christ illuminates the Old Testament, the whole history of salvation, and shows the great unitive design of the two Testaments, it shows the path to his oneness. Jesus, in fact, explains to the two bewildered and disappointed wayfarers that he is the fulfilment of every promise: “and beginning with Moses and all the prophets, he interpreted to them in all the scriptures the things concerning himself” (24:27). The Evangelist records the exclamation of the two disciples after they had recognized that their travelling companion was the Lord: “Did not our hearts burn within us while he talked to us on the road, while he opened to us the scriptures?” (v. 32).


  The Catechism of the Catholic Church summarizes the development of Divine Revelation (cf. nn. 54-64): From the very first the Lord invited men and women to intimate communion with himself and, even when through disobedience they lost his friendship, God did not abandon them to the power of death but time and again offered them covenants (cf. Roman Missal, Eucharistic Prayer IV).


  The Catechism retraces God’s journey with man from the Covenant with Noah after the flood, to the call to Abraham to leave his land to be made the father of a multitude of peoples. God forms his People Israel in the event of the Exodus, in the Covenant of Sinai and in the gift, through Moses, of the Law, in order to be recognized and served as the one living and true God. With the prophets, God forms his People in the hope of salvation.


  We know — through Isaiah — of the “second Exodus”, the return of the People from the Babylonian Captivity to their own land, its refoundation; at the same time, however, many were dispersed and in this way began the universality of this faith. In the end, not only a King, David, a son of David, was awaited, but a “Son of man”, the salvation of all peoples. Encounters between cultures took place, first with Babylon and Syria, then also with the Greek multitude. Thus we see how God’s path broadens, how it unfolds increasingly towards the Mystery of Christ, King of the Universe. In Christ the Revelation in its fullness, God’s benevolent purpose, is brought about at last: he makes himself one of us.


  I have reflected on remembering God’s action in human history to show the stages of this great plan of love, witnessed in the Old and New Testaments. It is a single plan of salvation, addressed to the whole of humanity, gradually revealed and realized through the power of God, in which God always reacts to man’s responses and finds the new beginnings of a covenant when man strays.


  This is fundamental in the journey of faith. We are in the liturgical season of Advent which prepares us for Holy Christmas. As we all know, “advent” means “coming”, “presence”, and in ancient times it meant, precisely, the arrival of the king or emperor in a specific province. For Christians the word means a marvellous and overwhelming reality: God himself has crossed the threshold of his heaven and has lowered himself to man; he has made a covenant with him, entering the history of a people; he is a king who came down to this poor province which is the earth, and made a gift to us of his visit, taking our flesh and becoming a man like us. Advent invites us to retrace the journey of this presence and reminds us over and over again that God did not take himself away from the world, he is not absent, he has not left us to ourselves, but comes to meet our needs in various ways that we must learn to discern. And we too, with our faith, our hope and our charity, are called every day to perceive this presence and to witness to it in the world that is often superficial and distracted, and to make the light that illuminated the Grotto of Bethlehem shine out. Thank you.


  



  To special groups:


  I offer a cordial welcome to the newly professed Sisters of the Missionaries of Charity. My greeting also goes to the group of visitors from Oklahoma Wesleyan University. Upon all the English- speaking pilgrims present at today’s Audience I invoke God’s blessings of joy and peace.


  Lastly, a thought for the young people, the sick, and the newlyweds. Today we are celebrating the Memorial of Our Lady of Guadalupe, Patroness of the Americas and also Patroness of the New Evangelization. Dear young people, may you learn at Mary’s school to love and to hope; dear sick people, may the Blessed Virgin be a companion and comfort to you in your suffering; and you, dear newlyweds, entrust your journey through married life to the Mother of Jesus.
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        	Everyone’s life of faith has times of light, but also times of darkness. If you want to walk in the light, let the word of God be your guide

        @pontifex, 19 December 2012
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        	We do not possess the truth, the truth possesses us. Christ, who is the truth, takes us by the hand.

        @pontifex, 19 December 2012
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        	When you deny God, you deny human dignity. Whoever defends God is defending the human person.

        @pontifex, 21 December 2012
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        	We do not possess the truth, the truth possesses us. Christ, who is the truth, takes us by the hand.

        @pontifex, 21 December 2012
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        	At the end of the year, we pray that the Church, despite her shortcomings, may be increasingly recognizable as Christ’s dwelling place

        @pontifex, 21 December 2012
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