
        
            
                
            
        

    
  The Weekly Benedict


  Introduction


  The Weekly Benedict is a compilation of documents, speeches, and other texts brought into an ebook format.


  The Weekly Benedict was inspired by Catholic Apologist Jimmy Akin who came up with the idea to create a weekly link page to the words of the Holy Father.


  All texts are © Copyright 2012 - Libreria Editrice Vaticana



  Considering the increasing prevalence of electronic book readers and their ease in reading textual documents this provides an ideal format in making available the wonderful and insightful words of Pope Benedict XVI. This ebook compilation is provided as a public service with no associated fees.


  Jeff Miller The Curt Jester blog


  Catholic Apologist Jimmy Akin's blog can be found at JimmyAkin.org


  While this ebook publication take it's cue from Jimmy Akin's weekly post with links, it is done without association and any copyright problems or formatting mistakes are entirely my own.
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   Angelus


  Angelus, 14 October 2012, Benedict XVI


  BENEDICT XVI


  ANGELUS


  St. Peter's Square

  Sunday, 14 October 2012


  Dear Brothers and Sisters,


  The main theme of this Sunday’s Gospel (Mk 10:17-30) is wealth. Jesus teaches that it is very difficult for a rich man to enter the Kingdom of God, but not impossible; in fact, God can win over the heart of a person who has great possessions and spur him or her to solidarity and sharing with the needy, with the poor, to entering, that is, the logic of giving. In this way he places himself on the path of Jesus Christ who, as the Apostle Paul writes — “though he was rich, yet for your sake he became poor, so that by his poverty you might become rich” (2 Cor 8:9).


  As often happens in the Gospel, it all started with a meeting: that of Jesus with someone who “had great possessions” (Mk 10:22). He was a person who had faithfully observed from his youth all the commandments of God’s Law, but had not yet found true happiness; and this is why he asks Jesus what he should do “to inherit eternal life” (v. 17). On the one hand he is attracted, as everyone is, by the fullness of life; on the other, being used to relying on his wealth, he thinks that eternal life can in some way “be purchased”, perhaps even by observing a special commandment.


  Jesus, however, understands the deep desire that exists in this person and, the Evangelist notes, turns a loving gaze on him: the gaze of God (cf. v. 21). However, Jesus also realizes what the weak point of that man is: his very attachment to his many possessions; and so he proposes that the man give it all to the poor in order that his treasure — and hence his heart — will no longer be on earth but in heaven, and he adds: “Come, follow me” (v. 21). But, instead of accepting Jesus’ invitation joyfully, the man went away sorrowfully (cf. v. 22) because he can not break away from his riches, that will never give him happiness and eternal life.


  It is at this point that Jesus gives his disciples — and us too today — his teaching: “How hard it will be for those who have riches to enter the kingdom of God!” (v. 23). The disciples were dismayed at his words; and especially after Jesus added: “it is easier for a camel to go through the eye of a needle than for a rich man to enter the kingdom of God”. However, seeing the astonished, he said: “With men it is impossible, but not with God; for all things are possible with God” (cf. vv. 24-27).


  St Clement of Alexandria commented: “Let [the parable] teach the prosperous that they are not to neglect their own salvation, as if they had been already foredoomed, nor, on the other hand, to cast wealth into the sea, or condemn it as a traitor and an enemy to life, but learn in what way and how to use wealth and obtain life” (Who is the Rich Man That Shall Be Saved, 27, 1-2).


  The history of the Church is full of examples of rich people who used their possessions in an evangelical way, even attaining holiness. Let us only think of St Francis, St Elizabeth of Hungary or St Charles Borromeo. May the Virgin Mary, Seat of Wisdom, help us to accept Jesus’ invitation joyfully, in order to enter the fullness of life.


  



  After the Angelus:


  Dear Brothers and Sisters,


  Blessed Federico Bachstein and 13 of his confreres of the Order of Friars Minor were beatified yesterday in Prague. They were killed in 1611 because of their faith. They are the first Blesseds in the Year of Faith and are martyrs: they remind us that believing in Christ also means being ready to suffer with him and for him.


  I greet all the English-speaking visitors present. During this Year of Faith may we, like the man in today’s Gospel, have the courage to ask the Lord what more can we do, especially for the poor, the lonely, the sick and the suffering, so as to be witnesses and heirs to the eternal life God promises. Upon all of you, I invoke God’s abundant blessings of peace.


  Today in Poland, and also in the Polish parishes, you are celebrating “The Pope’s Day”, with the motto: “John Paul ii — the Pope of the Family”. I thank you for this sign of unity with the Holy See, for your prayers and for your support of the young people who have been awarded scholarships by the foundation “Work of the New Millennium” which has prepared this Day. I hope that the living fire of faith, goodness and Gospel love may shine out in every Polish family. I warmly bless you.


  I wish you all a good Sunday. Have a good week. Thank you! A good Sunday to you all!
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  Homilies 


  Canonization of seven Blesseds, 21 October 2012, Homily of Benedict XVI


  CAPPELLA PAPALE

  FOR THE CANONIZATION OF THE BLESSEDS:


  - JAMES BERTHIEU

  - PEDRO CALUNGSOD

  - JOHN BAPTIST PIAMARTA

  - MARIA OF MT CARMEL SALLÉS Y BARANGUERAS

  - MARIANNE COPE

  - KATERI TEKAKWITHA

  - ANNA SCHÄFFER


  HOMILY OF HIS HOLINESS POPE BENEDICT XVI


  Saint Peter's Square

  Sunday, 21 October 2012


  



  The Son of Man came to serve, and to give his life as a ransom for many (cf. Mk 10:45)


  Dear Brother Bishops,

  Dear brothers and sisters!


  Today the Church listens again to these words of Jesus, spoken by the Lord during his journey to Jerusalem, where he was to accomplish the mystery of his passion, death and resurrection.  They are words which enshrine the meaning of Christ’s mission on earth, marked by his sacrifice, by his total self-giving.  On this third Sunday of October, on which we celebrate World Mission Sunday, the Church listens to them with special attention and renews her conviction that she should always be fully dedicated to serve mankind and the Gospel, after the example of the One who gave himself up even to the sacrifice of his life.


  I extend warm greetings to all of you who fill Saint Peter’s Square, especially the official delegations and the pilgrims who have come to celebrate the seven new saints.  I greet with affection the Cardinals and Bishops who, during these days, are taking part in the Synodal Assembly on the New Evangelization.  The coincidence between this ecclesiastical meeting and World Mission Sunday is a happy one; and the word of God that we have listened to sheds light on both subjects.  It shows how to be evangelizers, called to bear witness and to proclaim the Christian message, configuring ourselves to Christ and following his same way of life.  This is true both for the mission ad Gentes and for the new evangelization in places with ancient Christian roots.


  The Son of Man came to serve, and to give his life as a ransom for many (cf. Mk 10:45)


  These words were the blueprint for living of the seven Blessed men and women that the Church solemnly enrols this morning in the glorious ranks of the saints.  With heroic courage they spent their lives in total consecration to the Lord and in the generous service of their brethren.  They are sons and daughters of the Church who chose a life of service following the Lord.  Holiness always rises up in the Church from the well-spring of the mystery of redemption, as foretold by the prophet Isaiah in the first reading: the Servant of the Lord is the righteous one who “shall make many to be accounted as righteous; and he shall bear their iniquities” (Is 53:11); this Servant is Jesus Christ, crucified, risen and living in glory.  Today’s canonization is an eloquent confirmation of this mysterious saving reality.  The tenacious profession of faith of these seven generous disciples of Christ, their configuration to the Son of Man shines out brightly today in the whole Church.


  Jacques Berthieu, born in 1838 in France, was passionate about Jesus Christ at an early age.  During his parish ministry, he had the burning desire to save souls.  Becoming a Jesuit, he wished to journey through the world for the glory of God.  A tireless pastor on the island of Sainte Marie, then in Madagascar, he struggled against injustice while bringing succour to the poor and sick.  The Malagasies thought of him as a priest come down from heaven, saying, You are our “father and mother!”  He made himself all things to all men, drawing from prayer and his love of the sacred heart of Jesus the human and priestly force to face martyrdom in 1896.  He died, saying “I prefer to die rather than renounce my faith”.  Dear friends, may the life of this evangelizer be an encouragement and a model for priests that, like him, they will be men of God!  May his example aid the many Christians of today persecuted for their faith!  In this Year of Faith, may his intercession bring forth many fruits for Madagascar and the African Continent!  May God bless the Malagasy people!


  Pedro Calungsod was born around the year 1654, in the Visayas region of the Philippines. His love for Christ inspired him to train as a catechist with the Jesuit missionaries there. In 1668, along with other young catechists, he accompanied Father Diego Luís de San Vitores to the Marianas Islands in order to evangelize the Chamorro people. Life there was hard and the missionaries also faced persecution arising from envy and slander. Pedro, however, displayed deep faith and charity and continued to catechize his many converts, giving witness to Christ by a life of purity and dedication to the Gospel. Uppermost was his desire to win souls for Christ, and this made him resolute in accepting martyrdom. He died on the April 2nd 1672. Witnesses record that Pedro could have fled for safety but chose to stay at Father Diego’s side. The priest was able to give Pedro absolution before he himself was killed. May the example and courageous witness of Pedro Calungsod inspire the dear people of the Philippines to announce the Kingdom bravely and to win souls for God!


  Giovanni Battista Piamarta, priest of the Diocese of Brescia, was a great apostle of charity and of young people.  He raised awareness of the need for a cultural and social presence of Catholicism in the modern world, and so he dedicated himself to the Christian, moral and professional growth of the younger generations with an enlightened input of humanity and goodness.  Animated by unshakable faith in divine providence and by a profound spirit of sacrifice, he faced difficulties and fatigue to breathe life into various apostolic works, including the Artigianelli Institute, Queriniana Publishers, the Congregation of the Holy Family of Nazareth for men, and for women the Congregation of the Humble Sister Servants of the Lord.  The secret of his intense and busy life is found in the long hours he gave to prayer.  When he was overburdened with work, he increased the length of his encounter, heart to heart, with the Lord.  He preferred to pause before the Blessed Sacrament, meditating upon the passion, death and resurrection of Christ, to gain spiritual fortitude and return to gaining people’s hearts, especially the young, to bring them back to the sources of life with fresh pastoral initiatives. 


  “May your love be upon us, O Lord, as we place all our hope in you” (Ps 32:22).  With these words, the liturgy invites us to make our own this hymn to God, creator and provider, accepting his plan into our lives.  María Carmelo Sallés y Barangueras, a religious born in Vic in Spain in 1848, did just so.  Filled with hope in spite of many trials, she, on seeing the progress of the Congregation of the Conceptionist Missionary Sisters of Teaching, which she founded in 1892, was able to sing with the Mother of God, “His mercy is on those who fear him from generation to generation” (Lk 1:50).  Her educational work, entrusted to the Immaculate Virgin Mary, continues to bear abundant fruit among young people through the generous dedication of her daughters who, like her, entrust themselves to God for whom all is possible. 


  I now turn to Marianne Cope, born in 1838 in Heppenheim, Germany.  Only one year old when taken to the United States, in 1862 she entered the Third Order Regular of Saint Francis at Syracuse, New York.  Later, as Superior General of her congregation, Mother Marianne willingly embraced a call to care for the lepers of Hawaii after many others had refused.  She personally went, with six of her fellow sisters, to manage a hospital on Oahu, later founding Malulani Hospital on Maui and opening a home for girls whose parents were lepers.  Five years after that she accepted the invitation to open a home for women and girls on the island of Molokai itself, bravely going there herself and effectively ending her contact with the outside world.  There she looked after Father Damien, already famous for his heroic work among the lepers, nursed him as he died and took over his work among male lepers.   At a time when little could be done for those suffering from this terrible disease, Marianne Cope showed the highest love, courage and enthusiasm.  She is a shining and energetic example of the best of the tradition of Catholic nursing sisters and of the spirit of her beloved Saint Francis.


  Kateri Tekakwitha was born in today’s New York state in 1656 to a Mohawk father and a Christian Algonquin mother who gave to her a sense of the living God.  She was baptized at twenty years of age and, to escape persecution, she took refuge in Saint Francis Xavier Mission near Montreal.  There she worked, faithful to the traditions of her people, although renouncing their religious convictions until her death at the age of twenty-four.  Leading a simple life, Kateri remained faithful to her love for Jesus, to prayer and to daily Mass.  Her greatest wish was to know and to do what pleased God.  She lived a life radiant with faith and purity.


  Kateri impresses us by the action of grace in her life in spite of the absence of external help and by the courage of her vocation, so unusual in her culture.  In her, faith and culture enrich each other!  May her example help us to live where we are, loving Jesus without denying who we are.  Saint Kateri, Protectress of Canada and the first native American saint, we entrust to you the renewal of the faith in the first nations and in all of North America!  May God bless the first nations!


  Anna Schaeffer, from Mindelstetten, as a young woman wished to enter a missionary order.  She came from a poor background so, in order to earn the dowry needed for acceptance into the cloister, she worked as a maid.  One day she suffered a terrible accident and received incurable burns on her legs which forced her to be bed-ridden for the rest of her life.  So her sick-bed became her cloister cell and her suffering a missionary service.  She struggled for a time to accept her fate, but then understood her situation as a loving call from the crucified One to follow him.  Strengthened by daily communion, she became an untiring intercessor in prayer and a mirror of God’s love for the many who sought her counsel.  May her apostolate of prayer and suffering, of sacrifice and expiation, be a shining example for believers in her homeland, and may her intercession strengthen the Christian hospice movement in its beneficial activity.


  Dear brothers and sisters, these new saints, different in origin, language, nationality and social condition, are united among themselves and with the whole People of God in the mystery of salvation of Christ the Redeemer.  With them, we too, together with the Synod Fathers from all parts of the world, proclaim to the Lord in the words of the psalm that he “is our help and our shield” and we invoke him saying, “may your love be upon us, O Lord, as we place all our hope in you” (Ps 32:20.22).  May the witness of these new saints, and their lives generously spent for love of Christ, speak today to the whole Church, and may their intercession strengthen and sustain her in her mission to proclaim the Gospel to the whole world.
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  Speeches


  Meditation during the first General Congregation of the XIII Ordinary General Assembly of the Synod of Bishops, 8 October 2012, Benedict XVI


  XIII ORDINARY GENERAL ASSEMBLY

  OF THE SYNOD OF BISHOPS


  MEDITATION OF HIS HOLINESS POPE BENEDICT XVI

  DURING THE FIRST GENERAL CONGREGATION


  Synod Hall

  Monday, 8 October 2012


  



  Dear Brothers,


  My meditation refers to the word “Evangelium” “euangelisasthai” (cf. Lk 4:18). In this Synod we desire to know more about what the Lord tells us and what we can or must do. My meditation is divided into two parts: a first reflection on the meaning of these words and then I would like to try to interpret the hymn of the Terce “Nunc, Sancte, nobis Spiritus”, on page 5 of the Book of Prayers.


  The word “Evangelium” “euangelisasthai” has a long history. It appears in Homer, as the announcement of a victory and therefore the announcement of good, joy and happiness. It appears, then, in the second part of Isaiah (cf. Is 40:9), like a voice announces joy from God, a voice that makes it clear that God has not forgotten his people, that God, who apparently had almost withdrawn from history, it is here, he is present. And God has power, God gives joy, he opens the doors of exile; after the long night of exile, his light appears and provides the possibility of returning to his people, he renews the story of good, the story of his love. In this context of evangelization, three words in particular appear: dikaiosyne, eirene, soteria — justice, peace and salvation. Jesus himself took up the words of Isaiah in Nazareth, speaking of this “Gospel” that he now brings to the excluded, those in prison, those suffering and the poor.


  But as for the meaning of the word “Evangelium” in the New Testament, in addition to this — the Deutero Isaiah, which opens the door — the use of the word in the Roman Empire, beginning with the Emperor Augustus, is also important. Here the term “Evangelium” means a word, a message that comes from the Emperor. Then the message of the Emperor — as such — brings good: it is the renewal of the world, it is salvation. It is an imperial message and as such a message of strength and power, it is a message of salvation, renewal and health. The New Testament accepts this situation. St Luke explicitly compares the Emperor Augustus with the Child born in Bethlehem: “Evangelium” — he says — yes, it is the Emperor’s word, the true Emperor of the world. The true Emperor of the world has made himself heard, he speaks to us. And this fact, in itself, is redemption because the great suffering of man — then, as now — is this: behind the silence of the universe, behind the clouds of history, is or isn’t there a God? And, if this God is there, does he know us, does he have anything to do with us? Is this God good, then does the reality of good have any power in the world or not? This question is as relevant today as it was then. Many people wonder: is God just a hypothesis or not? Is he a reality or not? Why do we not hear him? “Gospel” means: God has broken his silence, God has spoken, God exists. This fact in itself is salvation: God knows us, God loves us, he has entered into history. Jesus is his Word, God with us, God showing us that he loves us, that he suffers with us until death and rises again. This is the Gospel. God has spoken, he is no longer the great unknown, but has shown himself and this is salvation.


  The question for us is this: God has spoken, he has truly broken the great silence, he has shown himself, but how can we communicate this reality to the people of today, so that it becomes salvation? In itself, the fact that he has spoken is salvation, it is redemption. But how can man know this? This point, seems to me, to be a question but also a demand, a mandate for us: we can find the answer meditating on the Hymn of the Terce “Nunc, Sancte, nobis Spiritus”. The first verse says: “Dignàre promptus ingeri nostro refusus, péctori”, that is, we pray for the coming of the Holy Spirit, both in us and with us. In other words: we cannot make the Church, we can only announce what he has done. The Church does not begin with our “making”, but with the “making” and “speaking” of God. In the same way, the Apostles did not say, after a few meetings: now we want to make a Church, and that by means of a constituent assembly they were going to draft a constitution. No, they prayed and in prayer they waited, because they knew that only God himself can create his Church, that God is the first agent: if God does not act, our things are only ours and are insufficient; only God can testify that it is he who speaks and has spoken. Pentecost is the condition of the birth of the Church: only because God acted first, are the Apostles able to act with him and make what he does present. God has spoken and this “has spoken” is the perfection of faith but it is also always a present: the perfection of God is not only a past, because it is a true past that always carries in itself the present and the future. God has spoken means: “He speaks”. And as at that time it was only on God’s initiative that the Church could be born, that the Gospel could be known, the fact that God spoke and speaks, in the same way today only God can begin, we can only cooperate, but the beginning must come from God. So it is not a mere formality if we start our sessions each day with prayer: this corresponds to reality itself. Only God’s precedence makes our journey possible, our cooperation, which is always cooperation, and not entirely our own decision. Therefore, it is important always to know that the first word, the true initiative, the true activity comes from God and only by inserting ourselves into the divine initiative, only by begging for this divine initiative, shall we too be able to become — with him and in him — evangelizers. God is always the beginning, and it is always only he who can make Pentecost, who can create the Church, who can show the reality of his being with us. On the other hand, however, this God, who is always the beginning, also wants to involve our activity, so that the activities are theandric, so to speak, made by God, but with our involvement and implying our being, all our activity.


  So when we are carrying out the new evangelization it is always cooperation with God, it is in togetherness with God, it is based on prayer and on his real Presence.


  Now, this action of ours, following the initiative of God, can be found described in the second verse of this hymn: “Os, lingua, mens, sensus, vigor, confessionem personent, flammescat igne caritas, accendat ardor proximos”. Here we have, in two lines, two determinant nouns: “confessio” in the first lines, and “caritas” in the second two. “Confessio” and “caritas”, like the two ways in which God involves us, make us act with him, in him and for humanity, for his creation: “confessio” and “caritas”. And the verbs are added: in the first case “personent” and in the second “caritas” interpreted with the word fire, ardour, to ignite, to exflame.


  We see the first “confessionem personent”. Faith has a content: God communicates himself, but this “I” of God really reveals itself in the figure of Jesus and is interpreted in the “confession” that speaks to us of his virginal conception at the Nativity, of the Passion, of the Cross, of the Resurrection. This revelation of God himself is a whole Person: Jesus as the Word, with a very real content that is expressed in the “confessio”. So, the first point is that we must enter into this “confession”, allow ourselves to be penetrated, so that “personent” — as the hymn says — in us and through us. Here it is also important to observe a small philological reality: “confessio” in pre-Christian Latin would not have been “confessio” but “professio” (profiteri): this is the positive presentation of a reality. Instead, the word “confessio” refers to the situation in a court, in a trial where someone opens his mind and confesses. In other words, this word “confession”, which in Christian Latin replaced the word “professio” brings with it the martyrological element, the element of witnessing to faith in front of the enemy, even in situations of passion and of the danger of death. Christian confession essentially involves a willingness to suffer: this seems to me to be very important. Again, in the essence of the “confessio” of our Creed, an openness to passion, suffering, indeed, giving up life is implied. And this guarantees credibility: the “confessio” is not just something that can be abandoned; the “confessio” implies the willingness to give up my life, to accept the passion. This is also truly the verification of the “confessio”. It can be seen that for us “confessio” is not a word, it is more than pain, it is more than death. For the “confessio” it is really worth suffering, it is worth suffering up to death. Whoever makes this “confessio” shows in this way that what he confesses is more than life: it is life itself, the treasure, the precious and infinite pearl. And it is in the martyrological aspect of the word “confessio” that the truth appears: it comes into being only for a reality for which it is worth suffering, which is stronger than even death, and it demonstrates that I hold the truth in my hand, that I am more than certain that I am “bearing” my life because I find life in this confession.


  Let us now look at where this “confession” should penetrate, “Os, lingua, mens, sensus, vigor”. From St Paul, Letter to the Romans 10, we know that the location of the “confession” is in the heart and mouth: it must be in the depth of the heart, but must also be public; faith carried in the heart has to be announced; it is never only a reality of the heart, but tends to be communicated, to be really confessed before the eyes of the world. So we have to learn, on the one hand, to be truly let us say, penetrated in the heart by the “confession”, so our heart is formed, and from the heart we also find, along with the great history of the Church, the word and the courage of the word, and the word which indicates our present, this “confession” which is always, however, one. “Mens”: the “confession” is not only something of the heart and of the mouth, but also of the mind; it has to be thought about and thus, thought of and intelligently conceived, it touches the other person and always assumes that my thought is truly located in the “confession”. “Sensus”: it is not something purely abstract and intellectual, the “confessio” must also penetrate the meanings of our lives. St Bernard of Clairvaux told us that God, in his revelation, in the history of salvation, gave our senses the possibility to see, to touch, to taste revelation. God is no longer only a spiritual thing: he has entered the world of the senses and our senses must be filled with this taste, with this beauty of God’s Word, which is true. “Vigor”: is the vital force of our being and also the juridical vigor of a reality. With all our vitality and strength, we must be penetrated by the “confessio”, which has to really “personare”; the melody of God must chant our being in its entirety.


  “Confessio” is the first column, so to speak, of evangelization and the second is “caritas”. “Confessio” is not an abstract thing, it is “caritas”, it is love. Only in this way is it really the reflection of divine truth, which as truth is also, inseparably, love. In very powerful words the text describes this love: it is ardour, it is flame, it ignites others. There is a passion of ours that must grow from faith, that must be transformed into the fire of charity. Jesus told us: I have come to bring fire to the earth, and how I wish it were blazing already. Origen handed down to us a word of the Lord: “Whoever is close to me is close to fire”. The Christian must not be lukewarm. Revelations tells us that this is the greatest danger for a Christian: not that he says no, but a very tepid yes. This tepidness really discredits Christianity. Faith must become in us the flame of love, a flame that truly ignites my being, becomes the great passion of my being and so ignites my neighbour. This is the way of evangelization: “Accéndat ardor proximos”, so that truth becomes charity in me and charity like fire ignites my neighbour. Only in this igniting of the other through the flame of our charity does evangelization, the presence of the Gospel which is no longer just words, but a lived reality, really grow.


  St Luke tells us that at Pentecost, at the foundation of the Church of God, the Holy Spirit was fire that transformed the world, but fire in the form of tongues, that is, a fire which is however also reasonable, which is spirit, which is also understanding; fire which is united to thought, to “mens”. And it is truly this intelligent fire, this “sobria ebrietas”, that is characteristic of Christianity. We know that fire lies at the beginning of human culture; fire is light, heat, the power to transform. Human culture begins when man gains the power to create fire: with fire he can destroy, but with the fire he can transform and renew. The fire of God is transforming fire, a fire of passion — of course — that also destroys much in us, that leads to God, but fire, above all, that transforms, renews and creates a new man, who becomes light in God.


  Thus, in the end, we can only pray to the Lord that the “confessio” be founded in us deeply and become the fire that ignites others; thus the fire of his presence, the novelty of his being with us, might become really visible and the strength of the present and future.
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  Benediction bestowed upon participants in the candlelight procession organized by Italian Catholic Action, 11 October 2012, Benedict XVI


  OPENING OF THE YEAR OF FAITH


  BENEDICTION BESTOWED BY HIS HOLINESS POPE BENEDICT XVI

  UPON PARTICIPANTS IN THE CANDLELIGHT PROCESSION

  ORGANIZED BY THE ITALIAN CATHOLIC ACTION


  From the window of his apartment - Apostolic Palace

  Thursday, 11 October 2012


  



  Dear Brothers and Sisters,


  Good evening to you all and thank you for coming. Thanks also to Italian Catholic Action which organized this torchlight procession.


  Fifty years ago on this day I too was in this square, gazing towards this window where the good Pope, Blessed Pope John looked out and spoke unforgettable words to us, words that were full of poetry and goodness, words that came from his heart.


  We were happy — I would say — and full of enthusiasm. The great Ecumenical Council had begun; we were sure that a new spring of the Church was in sight, a new Pentecost with a new, strong presence of the freeing grace of the Gospel.


  We are also happy today, we hold joy in our hearts but I would say it is perhaps a more measured joy, a humble joy. In these 50 years we have learned and experienced that original sin exists and that it can be evermore expressed as personal sins which can become structures of sin. We have seen that in the field of the Lord there are always tares. We have seen that even in Peter’s net there were bad fish. We have seen that human frailty is present in the Church, that the barque of the Church is even sailing against the wind in storms that threaten the ship, and at times we have thought: “the Lord is asleep and has forgotten us”.


  These are some of the experiences of the past 50 years but we have also had a new experience of the Lord’s presence, of his goodness and of his strength. The fire of the Holy Spirit, the fire of Christ, is not a voracious, destructive fire; it is a silent fire, a small flame of goodness and of truth that transforms, that gives light and warmth. We have seen that the Lord does not forget us. Even today in his humble way the Lord is present and warms our hearts, he shows life, creates charisms of goodness and charity that illuminate the world and are a guarantee for us of God’ goodness. Yes, Christ is alive, he is with us even today, and we can be happy today too because his goodness will not be extinguished; it is still strong today!


  Finally I dare to make Pope John’s unforgettable words my own: “When you go home, give your children a kiss and tell them that it is from the Pope”.


  In this way I warmly impart my blessing: “May the name of the Lord be blessed...”.


   


  © Copyright 2012 - Libreria Editrice Vaticana


  Luncheon with Synodal Fathers and Bishops who participated in the Second Vatican Ecumenical Council, 12 October 2012, Benedict XVI


  LUNCHEON WITH SYNODAL FATHERS AND BISHOPS

  WHO PARTICIPATED IN THE SECOND VATICAN ECUMENICAL COUNCIL


  ADDRESS OF HIS HOLINESS POPE BENEDICT XVI


  Paul VI Audience Hall

  Friday, 12 October 2012


  



  Your Holiness,

  Your Grace,

  Dear Brothers,


  First of all I would like to announce an act of mercy, that is, this evening, we will not be starting at 4:30 p.m. — that seems inhumane to me — but at quarter to 6.


  Crowning the Synod with a lunch together is a lovely tradition started by Pope John Paul II. For me it is a great joy to have on my right His Holiness Patriarch Bartholomaios, Ecumenical Patriarch of Constantinople and, on my other side, Archbishop Rowan Williams of the Anglican Communion.


  For me this communion is a sign that we are on the path toward unity and that in our hearts we are moving forward. The Lord will help us to move forward, in an exterior way too. This joy, it seems to me, might also give us strength in the mandate of evangelization. Synodus means a “shared walk”, “walking together”, and so the word synodus makes me think of the famous walk of the Lord with the two disciples who were going to Emmaus, who are to a certain extent an image of the agnostic world of today. Jesus, their hope, had died: the world was empty. It seemed that either God did not exist or that he had no interest in us. With this despair in their hearts, and yet with a little flame of faith, they walk on. Mysteriously, the Lord walks beside them and helps them to understand better the mystery of God, his presence in history, his silent walk with us. In the end, at supper, when the words of the Lord and the disciple’s listening have already inflamed their hearts and illuminated their minds, they recognize him at the meal and finally their hearts begin to see. Thus in the Synod we are walking together with our contemporaries. We pray to the Lord that he may illuminate us, that he may light up our hearts so they may become prophetic, that he may illuminate our minds; and we pray that at supper, in the Eucharistic communion, we may truly be open, see him, and thus shine out in the world and bring his light to this world of ours.


  In this sense, the supper — as the Lord often used lunch and supper as a symbol of the Kingdom of God — might also be for us a symbol of our walking together and an opportunity to pray to the Lord that he accompany us and help us. In this sense, let us now say the prayer of thanksgiving...


  Have a good rest and I will see you in the Synod Hall! Thank you!


  



  © Copyright 2012 - Libreria Editrice Vaticana
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  MEETING WITH BISHOPS WHO PARTICIPATED

  IN THE SECOND VATICAN ECUMENICAL COUNCIL

  AND PRESIDENTS OF EPISCOPAL CONFERENCES


  ADDRESS OF HIS HOLINESS POPE BENEDICT XVI


  Clementine Hall

  Friday, 12 October 2012


  



  Dear and Venerable Brothers,


  We find ourselves together today, after the solemn Celebration that gathered us yesterday in St Peter’s Square. The warm and brotherly greeting that I would like to give you now is born from the profound communion that only the Eucharistic celebration can create. In it the bonds that unite us as members of the College of Bishops united to the Successor of Peter is made visible, almost tangible.


  In your faces, dear Patriarchs and Archbishops of the Eastern Catholic Churches, dear Presidents of the Bishops’ Conferences of the world, I see too the hundreds of Bishops who in every region of the earth are committed to proclaiming the Gospel and to serving the Church and humankind, in obedience to the mandate received from Christ. Today, however, in a special way I would like to address my greeting to you, dear Brothers who have been graced to participate as Fathers at the Second Vatican Ecumenical Council. I thank Cardinal Arinze, who has conveyed your sentiments to me, and at this moment I have present in my prayers and in my affection the entire group — almost 70 — of Bishops still living who took part in the work of the Council. In answering the invitation to this commemoration, to which they were prevented from coming by advanced age or because of their health, many of them recalled those days with moving words assuring their spiritual union and offering up their suffering for this intention.


  Many memories spring to mind, that each one of us has deeply engraved in his heart, of that very lively, rich and fruitful period which was the Council. I do not want, therefore, to dwell too long, but — taking up a few elements of my homily yesterday — I would like to recall only how one word, pronounced by Blessed John XXIII in a systematic way, recurred again and again during the Council: the word aggiornamento [updating].


  Fifty years from the opening of that solemn gathering of the Church some people may ask themselves whether that term was perhaps, from the very beginning, not entirely felicitous. The choice of words is something that can be debated for hours and opinions will always conflict, but I am convinced that the intuition that Blessed John XXIII summarized in that word was and remains exact. Christianity must not be considered as “something of the past”, nor must it be lived with our gaze ever turned back, because Jesus Christ is yesterday, today and forever (cf. Heb 13:8). Christianity is marked by the presence of the eternal God, who entered into time and is present in all times, because every time is brought forth from his creative power, from his eternal “today”.


  This is why Christianity is always new. We must never look at it as though it were a tree, fully developed from the mustard seed of the Gospel, that grew, gave its fruit, and one fine day grows old as the sun sets on its life force. Christianity is a tree that is, so to speak, ever “timely”, ever young. And this trend, this aggiornamento does not mean a break with tradition, but expresses its ongoing vitality; it does not mean reducing the faith, debasing it to the fashion of the times, measured by what pleases us, by what pleases public opinion, but it is the contrary: exactly as the Council Fathers did, we must bring the “today” that we live to the standard of the Christian event, we must bring the “today” of our time to the “today” of God.


  The Council was a time of grace in which the Holy Spirit taught us that the Church, in her journey through history, must always speak to the people of today. But this can only happen through the strength of those who are deeply rooted in God, who allow themselves to be guided by him and live out their faith with purity. It does not come from those who adapt themselves to the passing moment, from those who choose the easiest path. The Council was clear when in the Dogmatic Constitution on the Church Lumen Gentium, n. 49, it stated that everyone in the Church is called to holiness according to the words of the Apostle Paul “For this is the will of God, your sanctification” (1 Thess 4:3): holiness reveals the true face of the Church, it ushers the eternal “today” of God into the “today” of our life, into the “today” of the people of our time.


  Dear Brothers in the episcopate, memory of the past is precious, but it is never an end in itself. The Year of Faith that we inaugurated yesterday suggests the best way to remember and commemorate the Council: to focus on the heart of its message, which moreover is nothing other than the message of faith in Jesus Christ, the one Saviour of the world, proclaimed to the men and women of our time. Today too what is important and essential is to bring the ray of God’s love to the hearts and lives of every man and every woman, and to bring every man and woman of every time and place to God. I warmly hope that each particular Church may find in the celebration of this Year the opportunity for the ever necessary return to the living source of the Gospel, to the transforming encounter with the person of Jesus Christ. Thank you.
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  THE FILM "BELLS OF EUROPE: A JOURNEY INTO THE FAITH IN EUROPE"


  INTERVIEW WITH THE HOLY FATHER BENEDICT XVI 


   


  Q. – Your Holiness, your Encyclicals present a compelling view of man: a man inhabited by God's charity, a man whose reason is broadened by the experience of faith, a man who possesses social responsibility thanks to the dynamism of charity received and given in truth. Holiness, it is from this anthropological standpoint - in which the evangelical message exalts all the laudable aspects of humankind, purifying the grime that covers the authentic countenance of man created in the image and likeness of God - that you have repeatedly stated that this rediscovery of the human countenance, of evangelical values, of the deepest roots of Europe, is a cause of great hope for the European continent and not only for the European continent. Can you explain to us the reasons for your hope?


  Holy Father – The first reason for my hope consists in the fact that the desire for God, the search for God, is profoundly inscribed into each human soul and cannot disappear. Certainly we can forget God for a time, lay Him aside and concern ourselves with other things, but God never disappears. St. Augustine's words are true: we men are restless until we have found God. This restlessness also exists today, and is an expression of the hope that man may, ever and anew, even today, start to journey towards this God.


  The second reason for my hope lies in the fact that the Gospel of Jesus Christ, faith in Jesus Christ, is quite simply true; and the truth never ages. It too may be forgotten for a time, it may be laid aside and attention may turn to other things, but the truth as such does not disappear. Ideologies have their days numbered. They appear powerful and irresistible but, after a certain period, they wear out and lose their energy because they lack profound truth. They are particles of truth, but in the end they are consumed. The Gospel, on the other hand, is true and can therefore never wear out. In each period of history it reveals new dimensions, it emerges in all its novelty as it responds to the needs of the heart and mind of human beings, who can walk in this truth and so discover themselves. It is this reason, therefore, that I am convinced there will also be a new springtime for Christianity.


  A third reason, an empirical reason, is evident in the fact that this sense of restlessness today exists among the young. Young people have seen much - the proposals of the various ideologies and of consumerism - and they have become aware of the emptiness and insufficiency of those things. Man was created for the infinite, the finite is too little. Thus, among the new generations we are seeing the reawakening of this restlessness, and they too begin their journey making new discoveries of the beauty of Christianity, non a cut-price or watered-down version, but Christianity in all its radicalism and profundity. Thus I believe that anthropology, as such, is showing us that there will always be a new reawakening of Christianity. The facts confirm this in a single phrase: Deep foundation. That is Christianity; it is true and the truth always has a future.


  Q. – Your Holiness, you have repeatedly said that Europe has had, and continues to have, a cultural influence on the entire human race, and it cannot but feel a particular sense of responsibility, not only for its own future, but also for that of humankind as a whole. Looking ahead, is it possible to discern the contours of the visible witness Catholics, Orthodox and Protestants in Europe from the Atlantic to the Urals must show as, living the Gospel values in which they believe, they contribute to the building of a Europe faithful to Christ, more welcoming and united, not merely safeguarding their cultural and spiritual heritage but also committed to finding new ways to face the great challenges that characterise the post-modern and multicultural age?


  Holy Father – This is an important question. It is clear that Europe has great weight in today’s world, in terms of economic, cultural and intellectual importance; as a consequence of this it also has great responsibility. But Europe, as you said, still has to find its true identity in order to be able to speak and act in keeping with her responsibility. In my opinion, the problem today does not consist in national differences which, thank God, are differences not divisions. In their cultural, human and temperamental differences, nations are a rich asset which together give rise to a great symphony of cultures. Basically, they are a shared culture. The problem Europe has in finding its own identity consists, I believe, in the fact that in Europe today we see two souls: one is abstract anti-historical reason, which seeks to dominate all else because it considers itself above all cultures; it is like a reason which has finally discovered itself and intends to liberate itself from all traditions and cultural values in favor of an abstract rationality. Strasburg’s first verdict on the crucifix was an example of such abstract reason which seeks emancipation from all traditions, even from history itself. Yet we cannot live like that and, moreover, even "pure reason" is conditioned by a certain historical context, and only in that context can it exist. We could call Europe's other soul the Christian one. It is a soul open to all that is reasonable, a soul which itself created the audaciousness of reason and the freedom of critical reasoning, but which remains anchored to the roots from which this Europe was born, the roots which created the continent's fundamental values and great institutions, in the vision of the Christian faith. As you said, this soul has to find a shared expression in ecumenical dialogue between the Catholic, Orthodox and Protestant Churches. It must then encounter this abstract reason; in other words, it must accept and maintain the freedom of reason to criticise everything it can do and has done, but to practise this and give it concrete form on the foundations and in the context of the great values that Christianity has given us. Only by blending these elements can Europe have weight in the intercultural dialogue of mankind today and tomorrow. Only when reason has a historical and moral identity can it speak to others, search for an "interculturality" in which everyone can enter and find a fundamental unity in the values that open the way to the future, to a new humanism. This must be our aim. For us this humanism arises directly from the view of man created in the image and likeness of God.
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  General Audiences 


  General Audience of Pope Benedict XVI, 10 October 2012


  BENEDICT XVI


  GENERAL AUDIENCE


  Saint Peter's Square

  Wednesday, 10 October 2012


  Dear Brothers and Sisters,


  This is the eve of the day on which we shall be celebrating the 50th anniversary of the opening of the Second Vatican Ecumenical Council and the beginning of the Year of Faith. With this Catechesis I would like, with a few brief thoughts, to start reflecting on the important Church event which the Council was and which I witnessed directly. It lies before us like a great fresco, so to speak, painted with the great multiplicity and variety of its elements under the guidance of the Holy Spirit. And as if we were standing in front of a large picture, still today we continue to perceive the extraordinary wealth of that moment of grace, to discover in it particular scenes, fragments and pieces of the mosaic.


  On the threshold of the third millennium Blessed John Paul II wrote: “I feel more than ever in duty bound to point to the Council as the great grace bestowed on the Church in the 20th century: there we find a sure compass by which to take our bearings in the century now beginning” (Apostolic Letter, Novo Millennio Ineunte, n. 57). I think this is an eloquent image. The Second Vatican Council Documents, to which we must return, freeing them from a mass of publications which instead of making them known have often concealed them, are a compass in our time too that permits the Barque of the Church to put out into the deep in the midst of storms or on calm and peaceful waves, to sail safely and to reach her destination.


  I remember that period well: I was a young professor of fundamental theology at the University of Bonn and it was Cardinal Frings, Archbishop of Cologne — my human and priestly reference point — who took me with him to Rome as his theological consultant; I was then also appointed a Council peritus. It was a unique experience for me: after all the excitement and enthusiasm of the preparations, I could see a living Church — almost 3,000 Council Fathers under the leadership of the Successor of the Apostle Peter — which set herself to learn at the school of the Holy Spirit, the true driving force of the Council. Only rarely in history has it been possible, as it was then, almost “to touch”, to feel tangibly the universality of the Church at a moment of the great fulfilment of her mission to take the Gospel in every epoch to the ends of the earth. In these days, if you look at the pictures of the opening of this great assembly, on television or via the other means of communication, you too will be able to discern the joy, hope and encouragement that participation in this event of light, which shines to this day, gave to us all.


  In the history of the Church, as I think you know, various Councils preceded Vatican II. These great ecclesial assemblies were usually convoked to define fundamental elements of faith, above all to correct errors which endangered it. Let us think of the Council of Nicea, held in 325 to oppose the Arian heresy and to reassert clearly the divinity of the Only-Begotten Son of God the Father; or of the Council of Ephesus, in 431, that defined Mary as the Mother of God; of the Council of Chalcedon, in 451, that affirmed the one Person of Christ in two natures, the divine nature and the human. To come a little closer to us, we must mention the Council of Trent in the 16th century that clarified essential points of Catholic doctrine in the face of the Protestant Reformation; or the First Vatican Council that began to reflect on various topics but — because it was interrupted by the occupation of Rome in September 1870 — only had time to produce two documents, one on knowledge of God, the revelation, faith and the relationship with reason, and the other on the primacy of the Pope and on his infallibility.


  If we look at the Second Vatican Ecumenical Council, we see that in that stretch of the Church’s journey there were no particular errors of faith to correct or condemn, nor were there any specific questions of doctrine or discipline to explain. It is thus possible to understand the surprise of the small group of cardinals in the Chapter Hall of the Benedictine monastery of St Paul Outside-the-Walls when, on 25 January 1959, Blessed John XXIII, announced the Diocesan Synod for Rome and the Council for the universal Church. The first question that arose in the preparation of this great event was, precisely, how to begin it and what specific task to attribute to it. Blessed John XXIII issued a general instruction, in his opening Discourse on 11 October 50 years ago: faith had to speak in a “renewed” and more incisive way — because the world was rapidly changing — but all the while keeping its perennial content intact, without concessions or compromises. The Pope wished the Church to reflect on her faith, on the truth that guides her. However, this serious, in-depth reflection on faith, was to delineate in a new way the relationship between the Church and the modern epoch, between Christianity and certain essential elements of modern thought, not in order to be conformed to it but to present to this world of ours, that is tending to drift away from God, the requirement of the Gospel in its full greatness and purity (cf. Discourse to the Roman Curia for the Exchange of Christmas Greetings, 22 December 2005).


  The Servant of God Paul VI expressed this well in his homily at the end of the last Council session — on 7 December 1965 — using extraordinarily modern words, when he said that to appreciate this event properly: “it is necessary to remember the time in which it was realized”. In fact, the Pope said “it took place at a time which everyone admits is orientated toward the conquest of the kingdom of earth rather than of that of heaven; a time in which forgetfulness of God has become habitual, and seems, quite wrongly, to be prompted by the progress of science; a time in which the fundamental act of the human person, more conscious now of himself and of his freedom, tends to pronounce in favour of his own absolute autonomy, in emancipation from every transcendent law; a time in which secularism seems the legitimate consequence of modern thought and the highest wisdom in the temporal ordering of society.... It was at such a time as this that our Council was held to the honour of God, in the name of Christ and under the impulse of the Spirit”.


  This is what Paul VI said. And he ended by identifying the key point of the Council, God, who “is — and more, he is real, he lives, a personal, provident God, infinitely good; and not only good in himself, but also immeasurably good to us. He is recognized as our Creator, our truth, our happiness; so much so that the effort to look on him, and to centre our heart in him which we call contemplation, is the highest, the most perfect act of the human spirit, the act which even today can and must be at the apex of all human activity from which human beings receive their dignity” (cf. AAS 58 [1966], 52-53).


  We see that the era in which we live continues to be marked by forgetting and being deaf to God. I think, therefore, that we should learn the simplest and most fundamental lesson of the Council: namely, that Christianity in its essence consists of faith in God which is Trinitarian Love, and in a personal and community encounter with Christ who orients and gives meaning to life. Everything else flows from this. What is as important today as it was for the Council Fathers is that we see — once again, and clearly — that God is present, concerns us and responds to us. And when, instead, man lacks faith in God, the essential collapses because man loses his profound dignity and what makes his humanity great enough to withstand any form of reductionism. The Council reminds us that the Church in all her members, has the task, the mandate of transmitting God’s word of love which saves, so that we may hear and welcome the divine call which contains in itself our eternal beatitude.


  Looking in this light at the riches contained in the documents of the Second Vatican Council, I would like to mention only the four Constitutions, as it were, the four cardinal points of the compass that can direct us. The Constitution on the Sacred Liturgy Sacrosanctum Concilium points out to us that in the Church at the beginning there is worship, there is God, there is the centrality of the mystery of Christ’s presence. And the Church, the Body of Christ and the pilgrim people in time, has the glorification of God as her fundamental task, as the Dogmatic Constitution Lumen Gentium explains. The third document I want to mention is the Constitution on Divine Revelation, Dei Verbum: the living Word of God convokes the Church and never fails to enliven her as she journeys on through history. And the way in which the Church brings to the whole world the light she has received from God so that he may be glorified is the basic theme of the Pastoral Constitution Gaudium et Spes.


  The Second Vatican Council is a strong appeal to us to rediscover every day the beauty of our faith, to know it deeply for a more intense relationship with the Lord, in order to live our Christian vocation to the full. May the Virgin Mary, Mother of Christ and of the whole Church, help us to achieve and to bring to completion what the Council Fathers, motivated by the Holy Spirit, pondered in their hearts: the desire that all might know the Gospel and encounter the Lord Jesus as the Way, the Truth, and the Life. Many thanks.


  



  To special groups:


  



  I greet all the English-speaking pilgrims, visitors and groups present today, including those from England, Scotland, Ireland, Denmark, Norway, Ghana, Australia, India, Japan, Malaysia, Canada and the United States. Upon all of you, I invoke God’s blessings of joy and peace!


  I then greet with affection the young people, the sick and the newlyweds, inviting them to think of Mary, invoked in this month of October as Queen of the Holy Rosary. Look to her, dear young people, especially you, students at the Schools of the Daughters of Mary Help of Christians of Campania and Basilicata, and be ready to renew your “yes” to the plan of love that God has for each one of you. Dear sick people, share your suffering with Mary, offering it to her as a gift of salvation for your brethren. Persevere in prayer with Mary, dear newlyweds, like the Apostles in the Upper Room, and your  families will experience the consoling presence of the Holy Spirit.
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