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  General Audience of Pope Benedict XVI, 11 January 2012


  BENEDICT XVI


  GENERAL AUDIENCE


  Paul VI Audience Hall

  Wednesday, 11 January 2012


  Dear Brothers and Sisters,


  During our journey of reflection on Jesus’ prayer as it is presented in the Gospels, I would like today to meditate on the particularly solemn moment of his prayer at the Last Supper.


  The temporal and emotional background of the festive meal at which Jesus takes leave of his friends is the imminence of his death, which he feels is now at hand. For some time Jesus had been talking about his Passion and had also been seeking to involve his disciples increasingly in this prospect. The Gospel according to Mark tells that from the time when he set out for Jerusalem, in the villages of distant Caesarea Philippi, Jesus had begun “to teach them that the Son of man must suffer many things and be rejected by the elders and the chief priests and the scribes, and be killed, and after three days rise again” (Mk 8:31).


  In addition, in the very days when he was preparing to say goodbye to the disciples, the life of the people was marked by the imminence of the Passover, that is, the commemoration of Israel’s liberation from Egypt. This liberation, lived in the past and expected in the present and in the future, is experienced again in family celebrations of the Passover. The Last Supper fits into this context, but with a basic innovation.


  Jesus looks at his Passion, death and Resurrection with full awareness. He wishes to spend with his disciples this Supper, that has a quite special character and is different from other meals; it is his Supper, in which he gives something entirely new: himself. In this way Jesus celebrates his Pasch, anticipating his Cross and his Resurrection.


  This new element is highlighted for us in the account of the Last Supper in the Gospel of John, who does not describe it as the Passover meal for the very reason that Jesus was intending to inaugurate something new, to celebrate his Pasch, which is of course linked to the events of the Exodus. Moreover, according to John, Jesus died on the cross at the very moment when the Passover lambs were being sacrificed in the Temple.


  What then is the key to this Supper? It is in the gestures of breaking bread, of distributing it to his followers and of sharing the cup of wine, with the words that accompany them, and in the context of prayer in which they belong; it is the institution of the Eucharist, it is the great prayer of Jesus and of the Church. However, let us now take a closer look.


  First of all, the New Testament traditions of the Institution of the Eucharist (cf. 1 Cor 11:23-25; Lk 22: 14-20; Mk 14:22-25; Mt 26:26-29), point to the prayer that introduces Jesus’ acts and words over the bread and over the wine, by using two parallel and complementary verbs. Paul and Luke speak of eucaristia/thanksgiving: “And he took bread, and when he had given thanks he broke it and gave it to them” (Lk 22:19).


  Mark and Matthew, however, emphasize instead the aspect of eulogia/blessing: “he took bread, and blessed, and broke it, and gave it to them” (Mk 14:22). Both these Greek terms, eucaristeìn and eulogeìn, refer to the Hebrew berakha, that is, the great prayer of thanksgiving and blessing of Israel’s tradition which inaugurated the important feasts.


  The two different Greek words indicate the two intrinsic and complementary orientations of this prayer. Berakha, in fact, means primarily thanksgiving and praise for the gift received that rise to God: at the Last Supper of Jesus, it is a matter of bread — made from the wheat that God causes to sprout and grow in the earth — and wine, produced from the fruit that ripens on the vine.


  This prayer of praise and thanksgiving that is raised to God returns as a blessing that comes down from God upon the gift and enriches it. Thanking and praising God thus become blessing and the offering given to God returns to man blessed by the Almighty. The words of the Institution of the Eucharist fit into this context of prayer; in them the praise and blessing of the berakha become the blessing and transformation of the bread and wine into the Body and Blood of Jesus.


  Before the words of the Institution come the actions: the breaking of the bread and the offering of the wine. The one who breaks the bread and passes the cup is first of all the head of the family who welcomes his relatives at table; but these gestures are also those of hospitality, of the welcome in convivial communion of the stranger who does not belong to the house.


  These very gestures, in the Supper with which Jesus takes leave of his followers, acquire a completely new depth. He gives a visible sign of the welcome to the banquet in which God gives himself. Jesus offers and communicates himself in the bread and in the wine.


  But how can all this happen? How can Jesus give himself at that moment? Jesus knows that his life is about to be taken from him in the torture of the cross, the capital punishment of slaves, which Cicero described as mors turpissima crucis [a most cruel and disgraceful death].


  With the gift of the bread and of the wine that he offers at the Last Supper, Jesus anticipates his death and his Resurrection, bringing about what he had said in his Good Shepherd Discourse: “I lay down my life, that I may take it again. No one takes it from me, but I lay it down of my own accord. I have power to lay it down, and I have power to take it again; this charge I have received from my Father” (Jn 10:17-18).


  He therefore offers in anticipation the life that will be taken from him and in this way transforms his violent death into a free act of giving himself for others and to others. The violence he suffered is transformed into an active, free and redemptive sacrifice.


  Once again, in prayer, begun in accordance with the ritual forms of the Biblical tradition, Jesus shows his identity and his determination to fulfil his mission of total love to the very end, and of offering in obedience to the Father’s will. The profound originality of the gift of himself to his followers, through the Eucharistic memorial, is the culmination of the prayer that distinguishes his farewell supper with his own.


  In contemplating Jesus’ actions and words on that night, we see clearly that it is in this close and constant relationship with the Father that he carries out his act of bequeathing to his followers and to each one of us the sacrament of love, the “Sacramentum caritatis”.


  The words: “Do this in remembrance of me” (1 Cor 11:24, 25), ring out twice in the Upper Room. With the gift of himself he celebrates his Pasch, becoming the true Lamb that brings the whole of the ancient worship to fulfilment. For this reason St Paul, speaking to the Christians of Corinth, says: “Christ [our Pasch], our Paschal Lamb, has been sacrificed. Let us, therefore, celebrate the festival... with the unleavened bread of sincerity and truth” (1 Cor 5:7-8).


  Luke the Evangelist has retained a further precious element of the events of the Last Supper that enables us to see the moving depth of Jesus’ prayer for his own on that night: his attention to each one. Starting with the prayer of thanksgiving and blessing, Jesus arrives at the Eucharistic gift, the gift of himself, and, while he is giving the crucial sacramental reality, he addresses Peter.


  At the end of the meal, he says: “Simon, Simon, behold, Satan demanded to have you, that he might sift you like wheat, but I have prayed for you that your faith may not fail; and when you have turned again, strengthen your brethren” (Lk 22:31-32).


  Jesus’ prayer, when his disciples were about to be put to the test, helps them to overcome their weakness in their effort to understand that the way of God passes through the Paschal Mystery of the death and Resurrection, anticipated in the offering of the bread and the wine. The Eucharist is the food of pilgrims that also becomes strength for those who are weary, worn-out and bewildered. And the prayer was specially for Peter, so that once he had turned again he might strengthen his brethren in the faith.


  Luke the Evangelist recalls that it was the very gaze of Jesus in seeking Peter’s face at the moment when he had just denied him three times which gave him the strength to continue following in his footsteps: “And immediately, while he was still speaking, the cock crowed. And the Lord turned and looked at Peter. And Peter remembered the word of the Lord” (Lk 22:60-61).


  Dear brothers and sisters, by participating in the Eucharist, we experience in an extraordinary manner the prayer that Jesus prayed and prays ceaselessly for every person so that the evil which we all encounter in life may not get the upper hand and that the transforming power of Christ’s death and Resurrection may act within us.


  In the Eucharist the Church responds to Jesus’ commandment: “Do this in remembrance of me” (Lk 22,19; cf. 1 Cor 11, 24-26); she repeats the prayer of thanksgiving and praise and, with it, the words of the transubstantiation of the bread and wine into the Body and Blood of the Lord. Our Eucharists are: being attracted at this moment of prayer, being united ever anew to Jesus’ prayer. From the outset, the Church has understood the words of consecration as part of the prayer prayed together to Jesus; as a central part of the praise filled with gratitude, through which the fruits of the earth and the work of man come to us anew, given by God as the Body and Blood of Jesus, as the self-giving of God himself in his Son’s self-emptying love (cf. Jesus of Nazareth, Part Two, p. 128). Participating in the Eucharist, nourishing ourselves with the Flesh and Blood of the Son of God, we join our prayers to that of the Paschal Lamb on his supreme night, so that our life may not be lost despite our weakness and our unfaithfulness, but be transformed.


  Dear friends, let us ask the Lord that after being duly prepared, also with the sacrament of Penance, our participation in his Eucharist, indispensable to Christian life, may always be the highest point in all our prayer. Let us ask that we too, profoundly united in his offering to the Father, may transform our own crosses into a free and responsible sacrifice of love for God and for our brethren. Many thanks.


  



  To special groups:


  I greet the many school groups from the United States present at today’s Audience, including the deacons from St Paul’s Seminary in Minnesota. My greeting also goes to the students of Carmel College in New Zealand. I welcome the participants in the Interfaith Journey from Canada. Upon all the English-speaking visitors and their families I cordially invoke God’s abundant blessings.


  Lastly, an affectionate thought goes to the young people, the sick and the newlyweds. The Feast of the Baptism of the Lord that we celebrated last Sunday gives us the opportunity to think back to our own baptism. Dear young people, live with joy your belonging to the Church which is the family of Jesus. Dear sick people, may the grace of baptism soothe your suffering and impel you to offer to Christ for humanity’s salvation. And you, dear newlyweds, who are starting out on your conjugal journey, found your marriage on faith, received as a gift on the day of your baptism 
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  Address to the Inspectorate of Public Security at the Vatican, Benedict XVI, 13 January 2012


  ADDRESS OF HIS HOLINESS BENEDICT XVI

  TO THE INSPECTORATE OF PUBLIC SECURITY AT THE VATICAN


  Clementine Hall

  Friday, 13 January 2012


  

  Distinguished Ladies and Gentlemen,

  Dear Officials and Officers,


  I am very pleased to welcome you this morning on the occasion of the exchange of greetings for the New Year 2012. I extend my greeting to your families and to those of your colleagues who have been unable to take part in this meeting because they are on duty in St Peter’s Square and in the neighbourhood of the Apostolic See. I address a special welcome to Dr Raffaele Aiello, the General Coordinator of the Police Inspectorate, whom I thank for his courteous words on your behalf and also on behalf of the representatives of the central and peripheral structures of the Ministry of the Interior with whom you work. I address my greeting to Prefect Salvatore Festa, and in a special way to you, Officials and Officers who offer your appreciated service “in the field”, I express my personal gratitude and that of my co-workers to all of you, for the valuable and discreet work you carry out.


  The service of public security, especially in an area visited by so many tourists and pilgrims from every part of the world, is no simple task. In fact, the See of Peter constitutes the centre of Christianity and the world’s Catholics wish to come, at least once in their life, to pray at the tombs of the Apostles. This presence, both of the Holy See and of the great number of cosmopolitan people who come to visit the centre of the Catholic Church, is certainly not a problem for the City of Rome nor for Italy as a whole; on the contrary it constitutes a treasure, and is a reason to boast! My hope is that while you observe the faithful who go to St Peter’s Basilica with joy, emotion and a profound Christian soul, your faith too may become increasingly robust and that your spirit may benefit from it, helping you to face life with conduct worthy of authentic Christians and mature citizens.


  Unfortunately the year that has just ended was also marked by episodes of violence and intolerance. In different parts of the world, the reprisals and attacks have often been aimed at Christians themselves, who have paid with their life for belonging to Christ and to the Church. In the Message on the occasion of the World Day of Peace, this 1 January, I wanted to stress the importance of educating young people in justice and in peace. These two terms are frequently used in our world but all too often in an equivocal manner. Justice is not simply a human convention; when in the name of a presumed justice the criteria of utility, profit and material possessions dominate, the value and dignity of the human person may be trampled upon (cf. Message for the World Day of Peace 2012, n. 4).


  Justice, in reality, is a virtue that directs the human will because it gives to the other what is “his” by reason of his being or his acting (cf. Encyclical Letter Caritas in Veritate, n. 6). In the same way, peace is not merely the absence of war or solely the result of the human action to avoid it; it is first of all a gift of God that must be asked for with faith and that in Jesus Christ finds the way to achieve it. True peace, then, is a task to be undertaken daily with the contribution of compassion, solidarity, fraternity and the collaboration of each one (cf. Message for the World Day of Peace 2012, n. 5). It is profoundly linked to justice — motivated by truth in charity — that men and women are able to achieve by starting from the context in which they customarily live: the family, work, friendly relations.


  Dear friends, on your part, as a police force you are always authentic promoters of justice and sincere builders of peace. Let us pray the Mother of God, Queen of Peace, that she may support with her motherly intercession our resolutions and our work. Let us entrust to her the whole of the year 2012 so that it may be lived by all under the banner of reciprocal respect and the common good, hoping that no act of violence will be committed in the name of God, a supreme guarantee of justice and peace. With these sentiments, while I renew my gratitude to all of you and invoke upon each one of you and upon your work an abundance of heavenly favours, I very willingly impart a special Apostolic Blessing, that I extend with all my heart to your relatives and your loved ones. A Happy New Year to you all! Thank you. Please excuse the weakness of my voice.
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  Angelus, 15 January 2012, Benedict XVI


  BENEDICT XVI


  ANGELUS


  St. Peter's Square

  Sunday, 15 January 2012 


   Dear Brothers and Sisters,


  The theme of vocation stands out in the biblical Readings of this Sunday — the Second in Ordinary Time. In the Gospel there is call to the first disciples by Jesus; in the First Reading is the call of the Prophet Samuel. In the forefront of both these accounts is the importance of the figure who plays the role of mediator, helping people to recognize God’s voice and to follow it.


  In Samuel’s case it was Eli, a priest of the Temple of Shiloh where the Ark of the Covenant had formerly been kept, before it was taken to Jerusalem. One night, while he was asleep, Samuel, who was still a boy and had lived ministering in the temple since infancy, heard his name called three times and ran to Eli. But it was not Eli who had called him. The third time Eli understood and said to Samuel: “if he calls you, you shall say, ‘speak Lord, for your servant hears’” (1 Sam 3:9). So it came to pass and from that time Samuel learned to recognize God’s words and became his faithful prophet.


  In the case of Jesus’ disciples, the mediator is John the Baptist. John, in fact, had a vast circle of disciples among whom were also the two pairs of brothers, Simon and Andrew, and John and James, fishermen from Galilee. It was to two of them that the Baptist pointed out Jesus the day after his Baptism in the River Jordan. He pointed Jesus out to them saying: “Behold, the Lamb of God” (Jn 1:36), which is equivalent to saying: “Behold, the Messiah”.


  And the two disciples followed Jesus, spent some time with him and became convinced that he truly was the Christ. They immediately told the others, and in this way the first nucleus of what was to become the College of the Apostles was created.


  In the light of these two texts, I would like to stress the crucial role of the spiritual director in the journey of faith and, in particular, in the response to the vocation of special consecration for the service of God and of his People. The Christian faith already in itself implies proclamation and witness. Indeed, it consists in adherence to the Good News that Jesus of Nazareth has died and risen, that he is God. And so it is that the call to follow Jesus more closely, giving up the formation of a family of one’s own so as to dedicate oneself to the great family of the Church, normally passes through the witness and introduction of an “elder brother”, who is usually a priest. This is so but we should not forget the fundamental role of parents who, with their genuine and joyful faith and their conjugal love, show their children that it is beautiful and possible to build the whole of life on God’s love.


  Dear friends, let us pray to the Virgin Mary for all educators, especially priests and parents, that they may be fully aware of the importance of their spiritual role in order to encourage the young not only in their human growth but also to respond to God’s call, to say: “Speak Lord, for your servant hears”.


  



  After the Angelus:


  Dear Brothers and Sisters,


  Today we are celebrating the World Day of Migrants and Refugees. Millions of people are caught up in the phenomenon of migration, but they are not statistics! They are men and women, children, young and elderly people, who are searching for somewhere to live in peace.


  In my Message for this Day of Migrants and Refugees, I called attention to the theme: “Migration and the New Evangelization”, stressing that migrants are not only those for whom the proclamation of the Gospel is intended; they are also protagonists of the Gospel in today’s world. In this context I am glad to address a cordial greeting to the representatives of the migrant communities of Rome who are present today in St Peter’s Square. Welcome!


  I then wish to remind you that the Week of Prayer for Christian Unity will be taking place from 18 to 25 of this month of January. I invite everyone, personally and as a community, to join it in spirit and, where possible, also in practice, in order to invoke from God the gift of full unity among Christ’s disciples.


  I offer a warm welcome to the English-speaking pilgrims and visitors present at this Angelus prayer. This Sunday we hear in the Gospel of John how the first Apostles responded to Jesus’ invitation to follow him. This response is a total giving of oneself which is demonstrated through the change of Simon’s name to Peter. May we strive to remain open to the Lord’s will for our lives. I wish all of you a good Sunday. May God bless you!


  Have a good Sunday! 
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  Address to members of an Ecumenical Delegation of the Lutheran Church of Finland on the Feast of St Henrik


  ADDRESS OF HIS HOLINESS BENEDICT XVI

  TO THE ECUMENICAL DELEGATION

  OF THE LUTHERAN CHURCH OF FINLAND

  ON THE OCCASION OF THE FEAST OF SAINT HENRIK


  Thursday, 19 January 2012


  



  Dear Bishop Sippo,

  Dear Bishop Häkkinen,

  Distinguished friends from Finland,


  It is with great joy that I welcome you, the members of the Finnish delegation, on the occasion of your annual ecumenical pilgrimage to Rome in order to celebrate once more today’s feast of Saint Henrik, the patron saint of Finland. In remembering our patron Saints we give thanks for the action of the Holy Spirit, informing and transforming the lives of those who have left us an outstanding example of fidelity to Christ and to the Gospel.


  The annual visit of an ecumenical delegation from Finland testifies to the growth of communion among the Christian traditions represented in your country. It is my profound hope that this communion may continue to grow, bearing rich fruit among Catholics, Lutherans and all other Christians in your beloved homeland. Our deepened friendship and common witness to Jesus Christ – especially before today’s world, which so often lacks true direction and longs to hear the message of salvation – must hasten our progress towards the resolution of our remaining differences, and indeed of all matters on which Christians are divided.


  In recent times, ethical questions have become one of the points of difference among Christians, especially with regard to the proper understanding of human nature and its dignity. There is a need for Christians to arrive at a profound agreement on matters of anthropology, which can then help society and politicians to make wise and just decisions regarding important questions in the area of human life, family and sexuality.


  In this regard, the recent ecumenical bilateral dialogue document in the Finnish-Swedish context not only reflects a rapprochement between Catholics and Lutherans over the understanding of justification, but it urges Christians to renew their commitment to imitate Christ in life and action. We trust in the power of the Holy Spirit to make possible what may still seem beyond our reach: a widespread renewal of holiness and public practice of Christian virtue, after the example of the great witnesses who have gone before us.


  In this year’s Week of Prayer for Christian Unity, the second reading from today’s suggested texts recalls the patience of faithful believers like Abraham (Heb 6:15) who were rewarded for their faith and trust in God. The realization that God lovingly intervenes in our history teaches us not to place undue emphasis on what we can accomplish through our own efforts. Our longing for the full, visible unity of Christians requires patient and trustful waiting, not in a spirit of helplessness or passivity, but with deep trust that the unity of all Christians in one Church is truly God’s gift and not our own achievement. Such patient waiting, in prayerful hope, transforms us and prepares us for visible unity not as we plan it, but as God grants it.


  It is my fervent hope that your visit to Rome will help to deepen the fraternal relations that exist between Lutherans and Catholics in Finland. Let us thank God for all that he has granted us so far and let us pray that he may fill us with the Spirit of truth to guide us towards ever greater love and unity. Upon you and all your fellow-citizens, I invoke God’s abundant blessings.
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  Address to the Bishops of the United States of America on their ad Limina visit


  



  ADDRESS OF HIS HOLINESS BENEDICT XVI

  TO THE BISHOPS OF THE UNITED STATES OF AMERICA

  ON THEIR "AD LIMINA" VISIT


  Consistory Hall

  Thursday, 19 January 2012


  Dear Brother Bishops,


  



  I greet all of you with fraternal affection and I pray that this pilgrimage of spiritual renewal and deepened communion will confirm you in faith and commitment to your task as Pastors of the Church in the United States of America. As you know, it is my intention in the course of this year to reflect with you on some of the spiritual and cultural challenges of the new evangelization.


  One of the most memorable aspects of my Pastoral Visit to the United States was the opportunity it afforded me to reflect on America’s historical experience of religious freedom, and specifically the relationship between religion and culture. At the heart of every culture, whether perceived or not, is a consensus about the nature of reality and the moral good, and thus about the conditions for human flourishing. In America, that consensus, as enshrined in your nation’s founding documents, was grounded in a worldview shaped not only by faith but a commitment to certain ethical principles deriving from nature and nature’s God. Today that consensus has eroded significantly in the face of powerful new cultural currents which are not only directly opposed to core moral teachings of the Judeo-Christian tradition, but increasingly hostile to Christianity as such.


  For her part, the Church in the United States is called, in season and out of season, to proclaim a Gospel which not only proposes unchanging moral truths but proposes them precisely as the key to human happiness and social prospering (cf. Gaudium et Spes, 10). To the extent that some current cultural trends contain elements that would curtail the proclamation of these truths, whether constricting it within the limits of a merely scientific rationality, or suppressing it in the name of political power or majority rule, they represent a threat not just to Christian faith, but also to humanity itself and to the deepest truth about our being and ultimate vocation, our relationship to God. When a culture attempts to suppress the dimension of ultimate mystery, and to close the doors to transcendent truth, it inevitably becomes impoverished and falls prey, as the late Pope John Paul II so clearly saw, to reductionist and totalitarian readings of the human person and the nature of society.


  With her long tradition of respect for the right relationship between faith and reason, the Church has a critical role to play in countering cultural currents which, on the basis of an extreme individualism, seek to promote notions of freedom detached from moral truth. Our tradition does not speak from blind faith, but from a rational perspective which links our commitment to building an authentically just, humane and prosperous society to our ultimate assurance that the cosmos is possessed of an inner logic accessible to human reasoning. The Church’s defense of a moral reasoning based on the natural law is grounded on her conviction that this law is not a threat to our freedom, but rather a “language” which enables us to understand ourselves and the truth of our being, and so to shape a more just and humane world. She thus proposes her moral teaching as a message not of constraint but of liberation, and as the basis for building a secure future.


  The Church’s witness, then, is of its nature public: she seeks to convince by proposing rational arguments in the public square. The legitimate separation of Church and State cannot be taken to mean that the Church must be silent on certain issues, nor that the State may choose not to engage, or be engaged by, the voices of committed believers in determining the values which will shape the future of the nation.


  In the light of these considerations, it is imperative that the entire Catholic community in the United States come to realize the grave threats to the Church’s public moral witness presented by a radical secularism which finds increasing expression in the political and cultural spheres. The seriousness of these threats needs to be clearly appreciated at every level of ecclesial life. Of particular concern are certain attempts being made to limit that most cherished of American freedoms, the freedom of religion. Many of you have pointed out that concerted efforts have been made to deny the right of conscientious objection on the part of Catholic individuals and institutions with regard to cooperation in intrinsically evil practices. Others have spoken to me of a worrying tendency to reduce religious freedom to mere freedom of worship without guarantees of respect for freedom of conscience.


  Here once more we see the need for an engaged, articulate and well-formed Catholic laity endowed with a strong critical sense vis-à-vis the dominant culture and with the courage to counter a reductive secularism which would delegitimize the Church’s participation in public debate about the issues which are determining the future of American society. The preparation of committed lay leaders and the presentation of a convincing articulation of the Christian vision of man and society remain a primary task of the Church in your country; as essential components of the new evangelization, these concerns must shape the vision and goals of catechetical programs at every level.


  In this regard, I would mention with appreciation your efforts to maintain contacts with Catholics involved in political life and to help them understand their personal responsibility to offer public witness to their faith, especially with regard to the great moral issues of our time: respect for God’s gift of life, the protection of human dignity and the promotion of authentic human rights. As the Council noted, and I wished to reiterate during my Pastoral Visit, respect for the just autonomy of the secular sphere must also take into consideration the truth that there is no realm of worldly affairs which can be withdrawn from the Creator and his dominion (cf. Gaudium et Spes, 36). There can be no doubt that a more consistent witness on the part of America’s Catholics to their deepest convictions would make a major contribution to the renewal of society as a whole.


  Dear Brother Bishops, in these brief remarks I have wished to touch upon some of the pressing issues which you face in your service to the Gospel and their significance for the evangelization of American culture. No one who looks at these issues realistically can ignore the genuine difficulties which the Church encounters at the present moment. Yet in faith we can take heart from the growing awareness of the need to preserve a civil order clearly rooted in the Judeo-Christian tradition, as well as from the promise offered by a new generation of Catholics whose experience and convictions will have a decisive role in renewing the Church’s presence and witness in American society. The hope which these “signs of the times” give us is itself a reason to renew our efforts to mobilize the intellectual and moral resources of the entire Catholic community in the service of the evangelization of American culture and the building of the civilization of love. With great affection I commend all of you, and the flock entrusted to your care, to the prayers of Mary, Mother of Hope, and cordially impart my Apostolic Blessing as a pledge of grace and peace in Jesus Christ our Lord.
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